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Na former Treatiſe I declared, in the plaineſt. 

manner I could, both my Principles and Prac- 
tice ; and anſwered ſome of the moſt important, as 
well as the moſt common objections to each. But 
J have not yet delivered my own foul. I believe 
it is {till incumbent upon me to anſwer other ob- 
jections, particularly ſuch as have been urged by 
thoſe who art eſteemed religious or reaſonable men. 


Theſe partly relate to the Doctrines I teach, 
partly to my. manner of teaching them, and partly: : 
to the effects which are ſuppoſed to follow from 


teaching theſe doctrines in this manner. | 
I. 1. I will briefly mention what thoſe doctrine 
are, before I conſider the objections againſt them. 


| Now all I teach reſpects either the nature and con- 
dition of Juſtification, the nature and condition f 
Salvation, the nature of juſtifying and ſav ing Faith * 


of the Author of Faith and Salvation, „ 
2. Firſt. The nature of Juſtification, It ſome- 
times means,* our acquittal at the laſt day, But 


* Mate. xii. 37, 
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(4) 
this is altogether out of the preſent queſtion : that 
Juſtiſicatioa whereof our þ 420 and Homilies 
ſpeak, meaning preſent forgiveneſs, pardon of ſins, 
and conſequently acceptance with God: who 


therein * declares his righteouſneſs or mercy, by or 
For the remiſſion of the þ 


quittes I will remember no more. 
I believe, + the condition of this, is Faith: I 
mean, not only, that without Faith we cannot be 


- Juſtified; but alſo, that, as ſoon as any one has true 


Faith, in that moment he is juſtified, 
| Good works follow this faith, but cannot go 
efore it: much leſs can ſanctification, which im- 
1 a continued courſe of good works, ſpringing 
rom holineſs of heart, But it is allowed, that en- 
tire ſanctification goes before our juſtification at 
the laſt day. | 


It is allowed alſo, that { Repentance, and T fruits 


be +58 meet for repentance, go before Faith, Repentance 


| 
j 
1 
1 
1 


abfolutely muſt go before faith : fruits meet for it, 
if there be opportunity, By repentance, I mean 
conviction of {in, producing real defites and fin- 
cere reſolutions of amendment: and by fruits meet 


for repentance, * forgiving our brother, + ceaſing 


from evil, doing good, || uſing the ordinanees of 


God, and in general f obeying him according to 
the meaſure of grace which we have received. 
But theſe, I cannot as yet, term god works ; be- 
cauſe they do not ſpring from faith and the love of 

g. By ſalvation I mean, not barely, according to 


the vulgar notion: deliverance from hell, or going 

to heaven: but a preſent deliverance from fin, a 

reſtoration of the foul to its pert health, its 
OT {t 


original purity ; a recovery he divine nature ;z 


* Rom. iii. 25. + Rom. iv. 5, Sc. Luke vi. 43- 


+ Heb. xi. 14. 1 Mark-i. 15. 1 Matt. iii. 8. * Matt, 


vi. 14, 15. ue ili. 4, 9, Sc. || Matt, vii. 7. t Matt. 
XXV. 29 ü a 0 ; = 
| | the 


ns that are paſt, ſaying, I 
will be merciful to thy unrighteouſneſs, and thine ini- 
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the renewal of our ſouls after the image of God, in 
righteouſneſs and true holineſs, in juſtice, merc 


and truth, This implies all holy and 1 | 


tempers, and by conſequence all holineſs of con- 
verlation, | | 
Now, if by ſalvation we mean a preſent ſalva- 
tion from fin, we cannot ſay, holineſs is the con- 
dition of it. For it is the thing itſelf. Salvation, 


in this ſenſe, and holineſs are lynonimous terms. 


We muſt therefore ſay, We are ſaved by Faith. 
Faith is the ſole condition of this Salvation, For 


without Faith we cannot be thus ſaved, But who- 

ſoever believeth, is ſaved: already. | | 
Without Faith we cannot be thus ſaved. For we 

cannot rightly ſerve God, unleſs we love him. 


And we cannot love him, unleſs we know him; 


neither can we know God, unleſs by faith. There- 


fore Salvation by Faith, is only in other words, the 


love of God by the knowledge of God: or, the 


acquaintance with him. 


4. Faith, in general, is, a divine, ſupernatural 
taſyoc® of things not leen, not diſcoverable by our: 
bodily ſenſes, as being either paſt, future or ſpi- 


ritual, Juſtifying Faith im ies, not only a divine 


ta:[; oc, that God was in Chriſt, reconciling the world 


un o himſelf, but a ſure truſt and confidence, that 


Chriſt died for my fins, that he loved me and gave 


himſelf for me. And the moment a penitent ſinner 


believes this, God pardons and abſolves him. 
And as ſoon as his pardon or juſtification is wit- 


2 io him by the Holy, Ghoſt, he is ſaved. He 
loves God and all mankind, He has the mind thab 
was in Chiiſt and power t& walk as he alfo'waltked: 
From that time (unlefs he make ſhipwreck of the 


faith ſalvation gradually increaſes in his ſoul. For 


Jo ts the kingdom of God, .as if a man ſhould caſt ſeed 


into the ground — And it ſpringeth-up, firſt: the blad 
| then the car, after that the full corn in the ear. 


fr ES... & 11 . . | 4 14510 N. 15. 
Fvidence or Convitlion, 5 


recovery of the image of God, by a true ſpiritual. 
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5. The firſt ſowing of this ſeed, I cannot con- 
ceive to be other than inſtantaneous : whether 'I 
conſider experience, or the word of God, or the 


very nature of the thing,—However I contend not 


for a circumſtance, but the ſubſtance; if you can 
attain it another way, do. Only fee that you do 


attain it; for if you fall ſhort, you periſh ever- 


laſtingly. 

This beginning of that -vaſt, inward change, is 
uſually termed, The New Birth. Baptiſm is the 
outward fign of this inward grace, which is ſup- 
poſed by our Church, to be given with and through 
that ſign to all infants, and to thoſe of riper years, 
if they repent and believe the goſpel, But how 
extremely idle are the common diſputes on this 
head? I tell a finner, « You mult be born again.“ 
% No, fay you, he was born again in baptiſm, 
Fherefore he cannot be born again now,” Alas! 
What trifling is this? What if he was then a child 
of God? He is now manifeſtly a child of the 
devil, For the works of his father he doth, 
Therefore do not play upon words, He muſt go 
through an entire change of heart, In one not yet 
baptized, you yourſelf would call that change, 
The New Buth. In him, call it what you will; 
but remember mean time, that if either he or you 
die without it, your baptiſm will be ſo far from 
profiting you, that it will. greatly increaſe your 
_ damnation. | 

6. The Author of faith and ſalvation is God 
alone, It is he that works in us both to will and 
to do. He is the ſole giver of every good gift, and 
the ſole author of every good work. There is no 
more of power than of merit, in man; but as all 
merit is in the Son of God, ih what he has done 


and ſuffered for us, fo all power is in the Spirit of 


God. And therefore every man, in order to be- 
heve unto ſalvation, muſt receive the Hol 

Ghoſt, This is eflentially neceſſary to every chrifk 
tian, not in order to his working miracles, but in 


LEG, 


"% 


n . 


order to faith, peace, joy, and love, the ordinary 
fruits of the Spirit, | 
Although no man on earth can explain the parti. 
cular manner, wherein the Spirit of God works on 
the ſoul, yet whoſoever has theſe fruits, cannot but 
know and feel that God has wrought them in his 
heart. N ; e 
Sometimes, he acts more particularly on the un- 
derſtanding, opening or enlightening it, (as the 
Scripture Peaks) and revealing, unveiling, diſco. 
vering to us the a eee of God, 18 
Sometimes he acts on the wills and affe ctions of 


f men: withdrawing them from evil, inclining them 
FF to good, inſpiring, (breathing, as it were) good 
thoughts into them: ſo it has frequently been ex- 


preſt, by an eaſy, natural metaphor, ſtrictly analo- 
gous to rm, An, Spiritus, and the words uſed 
in moſt modern tongues alſo, to denote the Third 
X Perſon in the Ever-bleſſed Trinity. But however 
, it be expreſt, it is certain, all true Faith, and the 4 
1 whole work of Salvation, every good thought, 
word and work is altogether by the operation of 
the Spirit of Gd. | 4 


II. 1. I come now to conſider the principal obs 
jections, which have lately been made againſt theſe 
Dodctrines. | 

© | x +, ES 
* I know nothing material which has been object. EY 
. ed, as to the nature of Juſtification ; but many 7 
perſons ſeem to be very confuſed in their thoughts 
concerning it, and ſpeak as if they had never heard | 
of any Juſtification, antecedent to that «of the laſt » 
day. To clear up this, there needs only a cloſer > 
inſpeRion of our Articles and Homilies; wherein 
3 9994 is always taken, for the preſent remiſs 
fion of our ſins. | | 9 
But many are the objections which have been 
-warmly urged, againſt the condition of Juſtifica- 
tion, Faith alone: particularly in two 1 reatiſes, 
the former entitled, The Notions of the Methodiſts _ 


| 
[4 
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(8+) 
fully . 1991 : the ſecond, The Notions of the Me- 


thodiſts farther diſpbroved. In both of which it is 


vehemently affirmed, 1. That this is not a ſcrip- 


tural Doctrine. 2. That it is not the Doctrine of 

the Church of England. ee a6 | 
It will not be needful to name the former of theſe 

any more; ſeeing there is neither one text produced 


therein, to prove this Doctrine unſcriptural, nor 


one ſentence from the Articles or Homilies, to 
rove it contrary to the Doctrine of the Church, 
But ſo much of the latter as relates to the merits of 
the cauſe, I will endeavour to conſider calmly, As 
to what is perſonal, I leave it as it is. God be mer- 
ciful to me, a fenner / | 
2. To prove this Docttine unſcriptural, that 
& Faith alone is the condition of Juſtification,” 
you alledge, that 4 Sandtification, aceording to 
Scripture, muſt go before it:“ to evince + which, 
you quote the following texts, which J leave as I 
find them: * Go, diſciple all nations teaching them to 


- obſerve all things, whatever I have commanded them, 
+ He that believeth and is baptized all be: ſaved, 


| Preach repentance and remiſſion of ſins." & Repent- 
and be baptized every one of you, for the remiſſion of 


int. I Repent and be converted, that'your fins may 


be blotted out: & By one offering, he hath perfected for. 
ever them that are.ſanfified. You add, St. Paul 
taught“ Repentance toward God, and Faith toward 
aur Lord Jeſus Chiiſt ; and calls Repentange from 


dead works, and Faith toward God, fir principles,” | 


You ſubjoin, But ye are waſhed, tiys he, but ye 
are ſanflified, but ye are juſiſied. By waſhed is 
meant their baptiſm; and by their baptiſm” ig 
meant, firſt their Sanctification, and then their Juſ- 
tification.“ This is a flat begging the queſtion ; you 
take for granted, the very point which you ought 
to prove, * St, Peter alſo, you ſay, affirms, that 
Matt. xxviii. 19, 20. + Mark xvi. 16. | Tuke'xxiv. 
47. Acts ii. g8. 1 Chap. iii. 19. I Heb." x. 14. 


Ads x. 21. f eb. vi. 1. e $5.3 
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baptiſm doth ſave us or juſtify us.“ Again, you beg 
the queſtion ; you take for granted what I utterly 
deny, viz. that ſave and juſtify are here ſynonimous 
terms, Till this is proved, you can draw no in- 
ference at all; for you have no foundation whereon 
to build. 2 ; t | 

I conceive theſe and all the Scriptures which 
can be quoted to prong Sanctification antecedent to 
Juſtification, (if they do not relate to our final Juſ- 
tification) prove only (what I have never denied) 
that repentance, or conviction of fin, and fruits 
meet for repentance, precede that Faith whereby 
we are juſtified : but by no means, that the love 
of God, or any branch of true holineſs, muſt or 
can precede Faith, 


It is objetted, ſecondly, That Juſtification by 
F Ach alone, is not the Bott 


England. | | 
© You believe, ſays the Writer above-mention- 


ed, that no good work can be previous to Juſtifi« 


cation, nor conſequently a condition of it, But 


| God be praiſed, our Church has no where deli- 
vered ſuch abominable Doctrine.“ Page 14. 


« The Clergy contend for Inward Holineſs, 


revious to the firſt Juſtification, This is the | 


octrine they univerlally inculcate, and which 


you cannot oppoſe, without contradicting the Doc- 


trine of our Church.“ Page 26. 5 
„% All your ſtrongeſt perſuaſives to the love of 
God, will not blanch over the deformity of that 


Doctrine, that men may. be juſtißed—by faith 


alone—unleſs you publickly recant this horrid 
Doctrine, your faith is vain,” Page 27. 


6 If you will vouchſafe to purge out this venom 


ous part of your principles, in which the wide, 


.efſential, fundamental, irreconcileable difference, as 


you very juſtly term it, mainly conliſts, then there 


will be found fo far no diſagreement between you 


and the Clergy of the Church of England.“ ibid, 


In order to be clearly and fully ſatisfied, what 


8 
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ſtands oppoſite to the Doctrine of the Antinomians, 
on the one hand, and to that of Juſtification by 
works on the other; I will fimply ſet down what 


occurs on this head, either in her Lit 
or Homilies, © N 

Spare thou them, O God, which confeſs their 
Faults : reſtore thou them that are penitent, accord- 
ing to thy promiſes declared unio. mankind 'in 
Chriſt Jeſu, our Lord.“ | 

„He pardoneth and abſolveth all them that tru 

repent and unfeignedly believe his holy goſpel.” | 
* Almighty God, who doſt forgive the ſins of 
them that are penitent, create and make in us new 
and contrite hearts; that we worthily lamenting our 
fins, and acknowledging our wretchedneſs, may obtain 
of thee perfect remiſſion and forgiveneſs, through 
Jeſus Chriſt our Lord,” Collect for Aſh- Wed - 
neſday. | | PLES | 

% Almighty God—hath promiſed forgiveneſs of 
fins to all them that with hearty repentance and true 

aith turn unto him,” Communiun-Office, 
Our Lord Jeſus Chriſt bath left power to ab- 
ſolve all finners who truly repent and believe in 
him,” Viſitation of the ſick. | 
Give, him unfeigned repentance and ſtedfaſt 
faith, that his fins may be blotted out.“ ibid. 
He is a merciful receiver of all true, penitent 
ſinners, and is ready to pardon us, if we come 
os him with faithful repentance,” Commination 

* 1 7 365-18 e 

Infants indeed, our Church ſuppoles to be juſti- 
fied in baptiſm, although they cannot then either 
believe or repent. But ſhe expreſsly requires both 
' Repentance and Faith, in thoſe who come to be 
baptized when they are of riper years. 
As earneſtly therefore as our Church inculcates, 
Juſtification by Faith alone, ſhe nevertheleſs ſup- 
poles Repentance to be previous to Faith, and 


fruits meet for repentance : yea, and Univerſal Ho- 


lineſs to be previous to final Juſtification, as, evi- 
dently appears from the following words: 


"> 


urgy, Articles 


« Let 
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Fond wa, 
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& Let us beſeech him—that the reſt of our life 
may be pure and holy, ſo that at the laſt we may 
come to his eternal joy.” Abſolution. 

„% May we ſciioully apply our hearts to that holy 
and heavenly wiſdom here, which may in the end 
bring us to life everlaſting.” Viſitation of the fick. 

« Raiſe us from the death of ſin unto the life of 

_ righteouſneſs, —that at the laſt day we may be 
found acceptable in thy ſight.” Burial Office, 

„If we from henceforth walk in his ways,— | 
ſeeking always his glory, Chriſt will ſet us on his 
right hand.“ Commination Office. 

5 5. We come next to the Articles of eur Church: 
the former part of the ninth runs thus: 


Of Original or Birth. Sia. 


e Original fin—is the fault and corruption of the 
nature of every man— whereby man is very far 
gone from Original Righteouſneſs, and is of his 
own nature inclined to evil, ſo that the fleſh luſteth 
always contrary to the ſpirit: and therefore in 
every perſon born into this world, it deferyeth 
God's wrath and damnation,” 7h © LIN 


ART. x. f Pre- Hum, 
{ 5 rener 21 ' 4 3 44” 


The condition of man after the fall of Adam is 
ſuch, that he cannot turn and prepare himſelf by 
his own natural ſtrength and good works to faith 
and calling upon God, | Wherefore we have no 
power to do good works, pleaſant and 8 
to God, without the grace of God by Chriſt pre- 
venting us, that we may have a good will, and 
working with us when we have that good wilt.” 


ART. XI, Of the Juſliſication of Man, 50 N | 


n We are accounted righteous before God, on! 
* for the merit of our Lord and Saviour Jeſus Chri 


by faith, and not for our own works or de ſerv ings. 
2”. ee N Wherefore 


4 


Cn) 


Wherefore that we are juſtified by Faith only, is a 
moſt wholeſome Doctrine, and very full of com- 
fort, as more largely is expreſſed in the Homily of 
Juſtification.” 5 | 

I believe this Article relates to the meritorious 
cauſe of Juſtification, 'rather than to the condition 


XX. 


of it. On this therefore 1 do not build any thing 


concerning it, but on thoſe that follow, 


ART, XII, Of Good Works, 


t Albeit that good works, which are the fruits of 
Faith, and follow after Juſtification,' cannot put 
away our fins—yet are they pleaſing and acceptable 
to God in Chriſt, and do ſpring out neceſſarily of 
a true and lively Faith: inſomuch that by them a 
lively. Faith may be as evidently known, as a tree 
may be known by the fruit.” "Irs | 
We are taught here, 1. That good works in ge- 
neral, follow aſter Juſtification, 3. That th 
ſpring out of a true and lively Faith, that faith 
whereby we are juſtified, g. That true, juſtifying 
| Faith may, be as evidently known by them, as a 
tree diſcerned by the fruit, be | | 
Does it not follow, That the ſuppoſing any good 
work to go before Juſtification, is full as abſurd as 


the ſuppoſing an apple or any other fruit to grow _ 


before the tree ? | | | 
But let us hear the Church, ſpeaking yet more 


plainly. 
ART. XIII. /f Works done before Juſtification, 


t Works done before the grace of Chriſt, and 
the Inſpiration of his april, (i, e. be fore Juſtifica- 
tion, as the title expreſſes it, are not pleaſant to 

\ God, foraſmuch as they ſpring not of Faith in Jeſu 

. Chriſt—yea rather, for that they are not done} as 

| God hath willed and commanded them to be done, 

Ve doubt not they have the nature of fin 
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Now, if all works done before Juſtification, have 
the nature of ſin, (both becauſe they ſpring not of 
faith in Chriſt, and becauſe they are not done as 
God hath willed and commanded them to be done) 
what becomes of Sanctification previous to Juſti- 
fication ? It is utterly excluded: ſeeing whatever 
is previous to eee is not good or holy, but 
evil and ſinful. 

Although therefore our Church does A 
aſſert, chat we ought to repent and bring forth fruits 
meet for repentance, if ever we would attain to 
that faith, whereby alone we are juſtified; yet ſhe 
never aſſerts (and here the hinge of the queſtion 
turns) that theſe are good works, ſo long as they 
are previous to Juſtification, Nay ſhe expreſsly 
aſſerts the dire& contrary, viz. That they have 
the nature of fin, So that this 4 Horrid, ſcan- 
dalous, wicked, abominable, venomous, blaſphem- 
ous docttine, is nevertheleſs the doctrine of the 
- Church of England, | | * 

6. It remained, to conſider what occurs in the 
Homilies, firſt with regard to the meritorious cauſe 
of our Jultification, r the 11th, and then 
with regard to the condition of it, agreeable to the 
12th and 1gth e BOP: TOY | 
«© Theſe things muſt go together in our Juſtifica- 
tion; upon God's part, his great mercy, and grace; 
upon Chriſt's part, the ſatisfaion of God's juitice; 
and upon our part, true and lively faith in the 
ens of Jeſus; Chriſt,” Homily on, Salvation, 

art J. . F 

So that the grace of God doth not ſhut out the 
juſtice (or righteouſneſs) of God in our juſtification | 
but only ſhutteth out the righteouſneſs of man—as 

to deſerving our. juſtification,” 


„ - = 


= 


And therefore St. Paul declareth nothing on 
the behalf of man, concerning his Juſtification, but 
only a tue faith.” , Nan 
And yet that faith doth not ſhut out repentance, 
hope, love, to be joined. with faith (that is, after- 
Wards; fee below) in every man that is juſtiied— 
Eel B Neither 


O44) 

Neither doth faith ſhut out the righteouſneſs of our 
ood works, necellarily to be done afterwards, 
But it excludeth them ſo, that we may not do them 
to this intent, to be made juſt (or, to be juſtified) 
by doing them.“? WE eee ene 
That we are juſtified by faith alone, is ſpoken, 
to take away clearly all merit of out works, and 
wholly to aſcribe the merit and deferoing of our 

Juſtification unto Chriſt only.“ ibid. Part II. 
The true meaning of this ſaying, We be juſti- 
fied by faith only, is this, We be juſtified by the 
merits of "Chriſt only, and not of our own works.“ 
„ / è ͤ nie ek 
. Thus far tovchirg the meritorious caufe of our 
Juſtification; referred to in the 11th Article. The 
1ath and 13th are a ſummary of what now follows, 
with regard to the condition of ft. 
« Of (Juftitying) true faith, three things are ſpe- 
cially to be noted, 1. That it bringeth forth good 


works, 2. That without it can no good works be | 


Sermon on Faith, Part I. | Fg 
Without Faith can no good work be done, ac- 
ceptable and pleaſant unto God, For as a branch 
cannot bear fruit of itſelf, faith our Saviour Chriſt, 
except it abide in the vine, fo cannot you except 
you abide in me. Faith giveth life to the ſoulz and 
they be as much dead to God that lack faith, as they 
be tothe world, whoſe bodies Tack fouls. "With-  -} 
out faith alt that is done of us, is but dead before 
God. Eyen as a picture is but a dead tepreſenta- 
tion of the digg Nia, ſo be the works of all un- 
faithful (unbelieving) perſons before God. They 
be but ſhadows of lively and good things, and not 
good things indeed, For true faith doth give life 
to the works, and without faith no work is good 
before God.“ ibid. Part III. 
We muſt ſet no good works before faith, nor 
think that before faith 'a man may do ahy good 
works. For ſuch works are as the courſe of a ——_ 
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done. 3. Wheat good works it doth bring forth.“ 
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that runneth out of the way, which taketh great 


labour, but to no purpoſe. ibid, 


« Without faith we have no virtues, but only 
the ſhadows of them. All the life of them that 
lack the true faith is ſin.“ ibid, | | | 

* As men firſt have life, and after be nouriſhed, 
ſo muſt our faith go before, and after be nouriſhed 
with good works. And life may be without nouriſh- 
ment, but nouriſhment cannot be without life,” 
Homily of Works annexed to Faith. Part I. 


„% can ſhew a man, that by faith without works 


lived and came to heaven, But without faith never 
man had life. The Thief on the croſs only be- 
lieved, and the moſt merciful God juſtified him. 
Truth it is, if he had lived and not regarded faith 
and the works thereof, he ſhould have loſt his ſal» 
vation again. But this 1 ſay, faith by itſelf ſaved 
him. a But works by themſelves never juſtified any 
man.“ | e 

% Good works go not before, in him which ſhall 
afterwards be juſtified. But good works do follow 
after, when a man is. firſt juſtified,” , Homily on © 
* Part I. | | rd 1 
8. f rom the whole tenor then of her Liturgy, 
Articles and Homilies, the Doctrine of the Church 
of England, appears to be this 

1. That no good work properly ſo called, can go 
before Juſtification: -  _ e A 
2. That no degree of true ſanQification can be 


- 


previous to it, Faw | 5 Sf SEL 
9. That as the meritorius cauſe of Juſtification is, 
the life and death of Chriſt; ſo the condition of it, 
is faith, Faith alone; and _ Fee 

4. That, both inward and outward holineſs, are 
conſequent on this faith, and. are the ordinary, 
ſtated condition, of final Jultification. 


9. And what more can you deſire, who have 
hithert® oppoled Juſtification by Faith alone, merely 
upgn a principle of conſcience; becauſe you was 
acalous, for holineſs and good works? Do l not 
N 9 5 effectuallxßx 
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 effeQtually ſecure theſe from contempt, at the ſame 
time that I defend the doctrines of the Church? 1 
not only allow, but vehemently contend, that none 
ſhall ever enter into glory, who is not holy on 
earth, as well in heart, as in all manner of con- 
verſation. I cry aloud, - Let a that have believed, 
be careful to maintain good works : and, Let every one 
that nameth the name of Chriſt, depart from all ini- 
quity, I exhort even thoſe who are conſcious they 
do not believe, Ceaſe to do evil, learn to do well + the 
kingdom of heaven is at hand; therefore repent, and 
bring forth fruits meet for repentance, Are not theſe 
directions the very ſame in ſubſtance, which you 
ourſelf would give to perſons ſo circumſtanced? 
hat means then the endleſs ſtrife of words Or, 
what doth your arguing reprove | 
10, Many of thole who are perhaps as zeal- 
dous of good works, as you, think 1 have al- 
lowed you too much. —Nay, my brethren, but 
how can we help allowing it, if we allow the 
feriptures'to be from God? For is it not written, 
and do not yourſelves believe, without holineſs no 
man ſhall ſee the Lord? And how then, without 
fghting about words, can we deny, that holineſs is 
2 condition of final acceptance? And, as to the 
Hrſt acceptance or pardon, does not all experience 
as well as ſcripture prove, that no man ever yet 
truly believed the goſpel, who did not firſt re- 
pent ? That none was ever yet truly convinced of 
righteouſneſs, who was not firſt convinced of fin ? 
Repentarice therefore in this ſenſe, we cannot 
deny to be neceſſarily previous to faith. Is it not 
equally undeniable, that the running back into 
known, wilful fin, (ſuppoſe it were drunkenneſs 
or uncleanneſs) ſtifles that repentance or convic- 
tion? And can that repentance come to any good 
iſſue in his ſoul, who reſolves not to forgive his 
brother? or who obſtinately refrains from what 
God convinces him is right, whether it be prayer 
or hearing his word? Would you ſcruple yourſelf 
to tell one of theſe, 4 Why if you will thus drink 
. | ru.” © AWAY 
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away, all conviction, how ſhould you ever truly 
know.your want of Cknft? Or conlequently, be- 
lieve in him ?—lf you will not forgive, your bro- 
ther his treſpaſſes neither will your heavenly Fa- 
er forgive you your treſpaſſes—If you will not 
aſk, how can you Fron to receive 7—If you will 
not heat, how can Faith come by hearing? It is 
lain, you gtieve the Spirit of God; you will not 
Have pin 18 reign over you. For unto him that 
hath, fall be given : but from him that hath not, i. e. 
ules it not, Mall be taken away even that which he 
a. Would you ſcruple on a proper occaſion to 
ſay this? You could not ſcruple it, if you believe 
the Bible. But in ſaying this, you allow all which 
I have ſaid, viz. That previous to juſtiſy ing Faith, 
there muſt be Repentance, and if opportunity per- 
mit, Fruits meet a Repentance. | 72 
41. And yet 1 allow you this, that although both 
Repentance and the Fruus thereof are in ſome ſenſe 
neceſſary before ſuſtification, yet neither the one 
nor the other is neceſſary in the ſame ſenſe or in 
the lame degree with Faith. Not in the ſame de- 
gree. For in whatever moment a man believes (in 
the chriſtian ſenſe of the word) he is juſtified, his 
hs are blotted out, Alis Faith is counted to him for 
Rig hteouſneſe. But it eis not ſo, at whatever mo- 
ment he lepents, or brings forth any on all the 
Fruits of Repentance. ; Faith alone therefore juſti- 
fies; which Repentance alone does not; much 
lels any outward work. And canſequently, none 
of theſe are neceſſary to Juſtification, in the ſame 
degree wien Fail. 
Nor in the ſame ſenſe. For none of theſe has ſo 
direct, immediate a relation to-Juſtification as Faith, 
This is proximately neceffary thereto; Repentance, 
remotel), as it is neceffary to the inereaſe or con- 
tinuance of Faith. And even in this ſenſe, theſe 
are only neceffary, on ſuppoktion—if there be time 
and opportunity for them: for in many inſtances 
there is not: but God cuts ſhort his work, and 
Faith, Prevents the Fruits of Repentance, - So 
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that the general propoſition is not overthrown, but 
clearly eſtabliſhed by theſe conceſſions; and we 
conclude ſtill, both on the authority of Scripture 


and the Church, that Faith alone is the proximate 
condition of Juſtification. | 


III. 1. I was once inclined to believe that none 
would openly object, againſt what I had any where 
ſaid of the Nature of Salvation, How greatly then 
was I ſurpriſed ſome months ago, when I was 
ſhewn a kind of Circular Letter; which one. of 
thoſe whom the Holy Ghoſt hath made Overſeers 
of his Church, I was informed had ſent to all the 
Clergy of his Dioceſe ! ; 


Part of it ran (nearly, if not exactly) thus: 


There is great indiſeretion in proceddng up a 
ſort of Religion, as the True and Only Chriſtianity, 
which in their own account of it, conſiſts in an 
Enthufiaſtic Ardor, to be underſtood or attained by 
very few, and not to be practiſed without break- 
ing in upon the common duties of life.“ 


O my Lord; what manner of words are theſe! 
Suppofrng'candor and love out of 2 are 
they words of truth? I dare ſtake my life upon it, 
there is not one true clauſe in all this paragraph. 


The propoſitions contained therein, are theſe: 


21. That the Religion I preach conſiſts in an En- 
khuſiaſtic Ardor: :- 43 | 
2. That it can be attained by very few: : 
g. That it can be underſtood by very 4 3 
4. That it cannot be practiſed without breaking 
in upon the common duties of life. | 
5. And that all this may be proved by my own 
account of it, | : | | 


I earneſtly intreat your Grace, to review my 
own account of it, as it Rands in any of my former 
hone ls On writings: 
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writings: or to conſider the ſhort account which 
is given in this. And if you can thence make good 
any one of thoſe propofitions, 1 do hereby promiſe 
before God and the world, that I will never preach 
more, - | 
At preſent I do not well underſtand what your 
Grace means by An Enthuſiaſtic Ardor.“ Surely 
you do not mean, the love of God! No, not 
though a poor, pardoned ſinner ſhould carry it fo 
far, as to love the Lord his God, with all his 
heart, and with all his ſoul, and with all his 
ſtrength !| But this alone is the Ardor which I 
reach up, as the foundation of the True and Only 
briſtiaity. I pray God fo to fill your whole 
heart therewith, that you may praiſe him for ever 
and ever. * 8 5 ll | 
But why ſhould your Grace believe, that the 
love of God, can be attained by very few? Or, 
that it can be underſtood by very few ? All whe 
attain it, underſtand it well. And did not he we 
is loving to every man deſign, that every man. 
ſhould attain true love? O that all would know 
in or their day, the things that make for theis 
ace 114 W. ee | 
And cannot the love both of God and our neigh- 
bour be praRiſed, without breaking in upon the 
common duties of life? Nay, can any of the 
common duties of life, be rightly practiſed with- 
out them? I apprehend, not. I apprehend I am 
then laying the true, the only foundation for all 
thoſe duties, when I preach, Thou ſhalt love the 
Io oy God with all thy heart, and thy neighbour 
as thyſelf. F 1 1 
| in this Letter was ſent (I believe to ever 
Clergyman in the Dioceſe) the Pamphlet entitle 
0b 1 * on the Conduct and Behaviour of a cer- 
tam Sea, uſually diſtin guiſted by the name of Metho- 
difts, It a A ſuppoſed to be wrote 
by a perſon, who is every way my ſuperior. Per- 
Haps one reaſon why he did not inſcribe his name 
was, that his greatneſs might not make me afraid: 
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rand that I might have liberty to ſtand, as it. were, 
on even ground, while I an{wer/for-myſelf,..,. 
In conſidering, therefore, ſuch. parts of theſe 
Obſervations, as naturally ſall in my way, I will 
take that method which, I believe, that Author 
deſi res, uling no ceremony at all; but ſpeaking as 
to an Equal, that it may the more eaſily be diſ- 
cerned, where the Truth lieoees7kz 44 
The firſt Query relating o Doctrine, is his . 1, * 
„ Whether Notions in Religion may, not be 
heightened to ſuch extremes, as to lead e. 
a diſregaru of Religion itſelf, through deſpair of 
attaining ſuch exalted heights?. And Whether 
others who have imbibed thuſe Notions, may not 
de led by them, into a diſregard and diſeſteem of 
the common duties and offices of life? To. ſuch a 
degree, at leaſt, as is inconſiſtent, with that atten» 
tion to them, aud that diligence in them, which 
Providence has, made neceſſary to the well-being of 
private. families and public ſocieties, and which 
Chriſtianity does not only requize in all ſtations, 
and in all conditions, but declares at the ſame time, 
chat the performance even of the loweſt ces ir 
life, as unto God, (whoſe Providence has placed 
people in their ſeyeral:ſtations) is truly, a, ſerying 
of Chriſt, and will not fail; of its. reward an, the 
next world ?? SH anten zin abt 
Vou have interwoven ſo many; particulars in this 
general Queſtion, that I muſt divide and anſwer 
them one by one, > S fl. 461 f l 2 
2. 1. Whether Notions in Religion may not be 
heightened to ſuch extzemes as to lead ſome into a 
diſregard of Religion itſelf? | 2-8 As . 
A. They may. | But that 1 have ſo beightened 
them, lies upon you to probe. 
2. 2. Whether others may not be led intd a dil- 
regard of Religion, through deſpair of attaining 
ſuch exalted heights? | 5 
A. What heights? The lovipp God with all our 
heart? I believe, this is the moſt exalted height in 
man or angel. But ] have not heard, that any 2 5 
51 9 cen 
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= been led into a diſregard of Religion, through 


deſpair of attaining this. * a 
2. 3. Whether others who have imbibed theſe 
Notions, may not be led by them, into a diſregard 
and diſeſteem, of the common duties and offices of 
life ? | 088 
A. My Notions are, „True Religion is the lov- 
ing God with all our heart, and our neighbour as 
ourſelves; arid in that love abſtaining from all evil, 
and doing all poſſible good to all men.“ Now, it 
is not poſſible in the nature of things, that an 
ſhould be led by theſe Notions, into either a dif- 
regard or diſeſteem of the common duties and 
offices of life, 
2. 4. But may they not be led by them into ſuck 
a degree at leaſt, of diſregard for the common du- 
ties'of life, as is inconſiſtent with that attention to 
them, and diligence in them, which Providence 
has made neceffary ß ay; ht | 
A. No. Quite the reverſe, They lead men to 
diſcharge all thoſe duties with the ſtricteſt diligence 
and cloſeſt attention. | eee 
Q. 5. Does not Chriſtianity require this atten- 
tion and diligence in all ſtations and in all con- 
ditions ? 1 Bord 
Tes. | 
Q. 6. Does it not declare, that the performance 
even of the loweſt offices of life, as unto God, is 
truly a ſerving of Chriſt? And will not fail of its 
reward in the next world? | 
A. It does, But whom are confuting ? Not 
me, For this is the Doctrine I preach continually. 
3. Query the ſecond. 4 Whether the enemy 
of Chriſtianity may not find his account, in carry- 
ing Chriſtianity, which was defigned for a rule to 
all ſtations, and all conditions, to ſuch heights as 
make it fairly practicable by a very few, in com- 
pariſon, or rather by none ?” + ; 
I anſwer, 1. The height to which we carry 
Chriſtianity (as was but now obſerved) is this, 
thou alt love the Lord thy God with all thy my 
12 he 
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and thy neighbour as thyſelf, 2. The Enemy of 
Chriſtianity cannot find his account, in our carry» 
ing it to this height. g. You-will not ſay on re- 
flection, that Chriſtianity, even in this height, is 
practicable by very few, or rather by none: you 
yourſelf will confeſs, this is a rule (as God deſign- 
ed it ſhould) for all ſtations, and all conditions. 
Query the third. Whether, in particular, the 
carrying the Doctrine of Juſtification by Faith alone 
to ſuch a height, as not to allow that a careful and 
ſincere obſervance of moral duties is ſo much as a 
condition of our acceptance with God, and of our 
being juſtified in his fight : whether this, I ſay, 
oes not naturally lead people to a diſregard of 
thoſe duties, and a low eſteem of them; or rather 
to think them no part of the Chriſtian Religion 7“ 
I truſt Juſtification by Faith alone, has been ſo 
explained above, as to ſecure, not only a high 
eſteem, but alſo a careful and ſincere obſervance of 
all moral duties, 1 a | 4 
4. Query the fourth. Whether a due and re- 
gular attendance on the public offices of Religion, 
pen by good men in a ſerious and compoſed way, 
des not better anſwer the true ends of devotion 
and is not a better evidence of the co-operation of | 
'the Holy Spirit, than thoſe ſudden agonies, roar- 
ings and ſcreamings, tremblings, droppings.down, 
roarings and madnelles, into-which their hearers 
have been caſt ??*. _ - LYN n 
I muſt anſwer this Query likewiſe, part by part, 
2. 1, Whether a due and:;regular attendance on 
the public offices of Religion, paid in a ſerious and 
compoled way, by goad (i, e. well-meaning) men, 
does not anſwer the true ends of Devotion? 7 
A. 1 ſuppoſe by Devotion you mean Paus 
worſhip ; by the true ends of it, the love of God 
and.man : and by a due and regular attendance on 
the public” offices of Religion, paid in,,a ſerious- 
and compoled way, the going as often as, we hav 
opportunity to our Pariſh, Church, and to the Say 
crament there adminiſtred,. If ſo, the queſtion. is, 
ted oo ee das | 


: ' 
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„ Whether this attendante on thoſe offices, does 
not produce the love of God and man?” I anſwer, 
ſometimes it does; and ſometimes it does not. I 
myſelf thus attended them for many years; and yet 
am conſcious to myſelf, that during that whole 
time, I had no more of the love of God than a 
ſtone. And I know' many hundreds, perhaps thou- 
= fands of ſerious'perſons, who are ready to teſtiſy 
the fame thing. EY HP 
Q. 2. But is not this a better evidence of the 
co- operation of the Holy Spirit, than thoſe ſudden 
agonies W | | ' 
A. All theſe perſons, as well as I, can teſtify 
alſo, that this is no evidence at all of the co-opera- 
tion of the Holy Spirit. For ſome'years I attended 
theſe public offices, becauſe I would not be punifh- 
ed for non-attendance, And many of theſe at- 
tended them, becauſe their parents did before them, 
or becaufe they would not loſe their character. 
Many more, becauſe they confounded the means 
with the end, and fancied this opus operatum would 
bring them to heaven, How many thouſands are 
now under this ftrong deluſion ? Beware, you 
bring not their blood on your own head ? . 
2g. However, does not this attendance better 
anſwer thoſe ends, than thoſe roarings, ſcream- 
ings, &c. 7 des n 
I ſuppoſe you mean, © Better than an attendance 
on that preaching, which has often been accom- 
panied with theſe.” 97 een 
Ianſwer. 1. There is no manner of need to ſet 
the one in oppoſition to the other: ſeeing we con- 
tinually exhort all who attend on our preaching, to 
attend the offices of the Church. And they do pay 
a more regular attendance there, than ever they did 
before. 2. Their attending the Church did not, in 
fact, anſwer thoſe ends at all, till they attended this 
T alſo; g. It is the e remiſſion of 
ſias through Jeſus Chriſt, which alone anſwers the 
true ends of Devotion, And this will always be 
"accompanied with the co-operation of the Holy 
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Spirit; though not always with ſudden agonies, 
roarings, ſcreamings, tremblings, or droppings 
down. Indeed, if God is pleaſed at any time to 
permit any of theſe, I cannot hinder it, Neither 


can this hinder the work of. his Spirit in the ſoul: {4 


which may be carried on either with or without 
them, But, 4. I cannot apprehend it to be any 
reaſonable proof, that “this is not the work of 
God,” that a convinced finner ſhould fall into an 
extreme agony, both of body and foul, (Journal g. 
p. 26.) That another ſhould roar for the diſquiet- 
neſs of her heart (p. 40.) that others ſhould ſcream 
or cry with a loud and bitter cry, 4 What muſt we 
do to be ſaved?” (p. 50.) that others ſhould exceed- 
ingly tremble and quake (p. 58.) And others, in a 
deep ſenſe of the majeſty of God, ſhould fall proſ- 
trate upon the ground. (p. 59.) | 
Indeed by picking out one fingle word from a 
ſentence, 5 then putting together what you had 
gleaned in ſixty or ſeventy pages, you have drawn 
a terrible groupe, for them who look no farther 
than thoſe two lines in the Obſervations. But the 


bare addition of half a line to each word, juſt as it 


ſtands in the place from which you quoted it, re- 
.conciles all both to Scripture and Reaſon, and the 


_ ſpeRre-form vaniſhes away. | 


You have taken into your account, ravings and 


madneſſes too. As inſtances of the former, you 
refer io the caſe of John Haydon, p. 44. and of 


Thomas Maxfeeld, p. 50. I wiſh you would calmly 


. conſider, his reaſoning on that head, who is not 
an in my favour. What influence ſud- 


en and ſharp awakenings may have upon the 
body, I pretend not to explain. But I make no 
queſtion Satan, fo far as he gets power, may exert 
himſelf on ſuch occaſions, partly to hinder the 
work in the perſons who are thus touched 


wich the ſharp arrows of conviction, and partly to 
. diſparage the work of Cod, as if it tended to lead 
people to diſtraftion,” £515 art 


For 


a. 


( 25 ) 


| For inſtances of madneſs you may refer to page 
88. 90, 91, 92, 93. The words in page 88, are 
theſe: y 
could not but be under ſome concern, with 
regard to one or two perſons, who were tormented 
in an unaccountable mariner, and ſeemed to be in- 

deed lunatic as well as ſore-vexed—Soon after I 
was ſent for to one of theſe, who was ſo ſtrangely 
torn of the Devil, that I almoſt wondered her re- 
lations did not ſay much religion hath made thee 
mad, We prayed God to bruiſe Satan under her 
feet, Immediately we had the petition we aſked of 
him. She cried out 8 « He is gone, he 
is gone,” and was filled with the ſpirit of Love, 
and of a found mind. I have ſeen her many times 
fince ſtrong in the Lord. When I aſked abruptly, 
© What do you deſire now?” She anſwered, 
i Heaven.” I aſked, © What is in your heart?” 
She replied, 4+ God,” I aſked, But how is your 
heart when any thing provokes you?” She ſaid, 
“ By the grace of God, I am not provoked at any 
thing. All the things of this world paſs by me as 
ſhadows.” Are theſe the words of one that is be- 
ſide herſelf? Let any man of reaſon judze! 

Your next inſtance, p. 60, ſtands thus: 
& Aboũt noon I came to Uſk,. where L preached to 
a ſmall company of poor people, on, The Son of 
Man ts come, to fave that which is loft, One grey- 
headed man wept, and trembled exceedingly : and 
another who was there (I have fince heard) as well 
as two or three who, were at the Devauden are gone 
quite diſtracted that is, (my expreſs words are that 
immediately follow, ſpecifying what it was which 
ſome accounted diſtrattion) . They mourn and refuſe 
to be comforted, till they have Redemption through 
nis Slood.“ | er ; hh 6 

If you think the caſe mentioned, p. 92, 93, to 
be another inſtance of madneſs, I contend not. lt 
was becauſe I did not underſtand that uncommon, 
caſe, that I prefaced it with this reflection. „ The 
fact I nakedly relate, and leave every.man.tochis 

own judgment upon it.“ Oaly be pleaſed; o 
er. | C. 1 obſerve, 
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1 
Obſerve, that this madneſs, if ſuch it was, is no more 
chargeable upon me than upon you. For the ſubje ct 
of it had no relation to, or commerce with me, nor 
had I ever ſeen her before that hour, 

5. Query the fifth, « Whether thoſe exalted 
ſtrains in religion, and an imagination of , beir, 
already in a ſtate of perfection, are not apt to lead 
men to ſpiritual pride, and to a contempt of their 
fellow chriſtians; while they conſider them as 
only going on in what they call the [ow and imper- 
Fe way, (i. e. as growing in grace and goodneſs 
only by degrees) even though it appeared by the 
lives of thoſe who are conſidered by them as in 
that low and imperfe& way, that they are perfons 
who are gradually working out their ſalvation, 
by their own honeſt endeavours, and through the 
ordinary aſſiſtance of God's grace; with an 
humble reliance upon the merits of Chriſt for the 
cer of their ſins, and the acceptance of their 

ncere, though imperfect ſervices?” | 


e 


1 muſt divide this Query too, but firſt permit me ; 


to aſk, what do you mean by thoſe exalted ſtrains 
in religion? I have ſaid again and again, I know 
no more exalted ſtrain, than „1 will love thee, 
O Lord, my God:” eſpecially, according to the 
propriety of David's expreſſion 'rqp mag. Ex 
_ ntimis viſceribus diligam te, Domine. This premiſed, 
let us go on ſtep by ſtep. 6 
Q. 1. Whether the preaching of “loving God 
from our inmoſt bowels,“ is not apt to lead men to 
ſpiritual pride, and to contempt of their fellow 
Chriſtians 7 n 1K 
A. No: But fo far as it takes place, it will 
humble them to the duſt, © © 
Q. 2. Whether an imagination of being already 
in a ſtate of perfection, is not apt to lead men into 
this ſpiritual pride? ee i 
A. 1. If it be a falſe imagination, it is ſpiritual 
ride 2. But true Chriſtian Perfection is no other 
than humble loͤbme. LEES 


48. 3. Do not men who imagine they have at- 
tained 


this, deſpiſe others, as only going on in 


What they account the low and imperfect way, 


tha 
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that is, as growing in grace and goodneſs, by de» 
rees? | | 
> A, 1. Men who only imagine they have attained 
this, may probably deſpiſe thoſe that are going on in 
any way. 2. But the growing in grace and good- 
neſs by degrees, is no mark of a low and imperfets 
way. Thoſe who are fathers in Chriſt, grow in 
grace, by degrees as well as the new-born babes. 

Q. 4. Do they not deſpiſe thoſe who are working 
out their falvation, with an humble reliance upon 
the merits of Chriſt for the pardon of their (ins, 
and the acceptance of their ſincere though imper- 
fect ſervices 4 4 

A. 1. They who really love God, deſpiſe no 
man. But 2. they grieve to hear many talk of 
thus relying on Chriſt, who though perhaps they 
- are grave, honeſt, moral men, yet by their own 
words appear not to love God at all; whoſe ſouls. 
cleave to the duſt, whe love the world; who have 
no part of the mind that was in Chriſt, 
6. Query the ſixth. © Whether the ſame ex- 
alted ſtrains and notions, do not tend to weakers 
the natural and civil relations among men, by lead- 
ing the inferiors into whoſe heads thoſe notions are 
infuſed to a diſeſteem of their ſuperiors; while 
they conſider them as in a much lower diſpenſa- 
tion than themſelves; though thoſe ſuperiors are 
otherwiſe ſober and good men, and regular atten- 
dants on the ordinances of Religion?“ : 

I have mentioned before, what thoſe exalted 
notions are: theſe do not tend to weaken either 
the natural or civil relations among men; or to 
lead inferiors to a diſeſteem or their ſuperiors, even 
where thoſe ſuperiors are neither good nor ſober. 


men, 1 | | 

Query the ſeventh, + Whether a gradual im- 
provement in grace and goodneſs js not a better 
foundation of comfort, and of an aſſurance of a 
goſpel new-birth, than that which is founded on 
the docteine of a ſudden and inſtantaneous change: 
which, if there be any ſuch thing, is not & 5 
N | C 2 _-- diſtinguiſhed 


( a8 ) 
diſtinguiſhed from fancy and imagination; the 
workings whereof we may well ſuppoſe to be more 
ſtrong and powerful, while the perſon confiders 
himſelf in the ſtate of one who is admitted as a 
candidate for ſuch a change, and is taught in due 
time to expedt it? | | 9 
Let us go one ſtep at a time. | 
Q. 1, Whether a gradual improvement in grace 
and goodneſs, is not a good foundation of comfort ? 
A. Doubtleſs it is, if by grace and goodneſs be 
meant the knowledge and love of God through | 
Chrit? / | | 
Q. 2. Whether it be not a good foundation of 
an aſſurance of a Goſpel New-Birth? | 
A. If we daily grow in this' knowledge and 
love, it 1s a good proof that we are born of the 
Spirit, But this does in nowiſe ſuperſede the 
previous witneſs of God's Spirit with ours, that we 
are the children of God, And this is properly the 
foundation of the aſſurance of faith. bo, Mg 
2. 3. Whether this improvement is not a better 
foundation of comfort, and of an aſſurance of a 
goſpel New-Birth, than that which is founded on 
the doctrine of a ſudden and inſtantaneous change 
A. A better foundation than that—That ! What? 
To what ſubſtantive does this refer? Accordin 
to the Rules of Grammar, for all the other ſub- 
Hantives are in the Genitive Caſe, and conſe- 
quently to be conſidered as only parts of that which 
governs them) you muſt mean, A better found- 
ation than that foundation which is founded on this 
doctrine.“ As ſoon as I underſtand the queſtion, I 
will endeavour to anſwer it, at rad 
Q. 4. Can that ſudden and inſtantaneous change 
be eaſily diſtinguiſhed from fancy and imagination 
A. juſt as eafily as light from darkneſs: ſeein 
it brings forth with it a peace that N al 
underſtanding, a joy unſpeakable and full of glory, 
the love of God and all mankind filling the heart, 
and power over all fin, | N 
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Q. 5, May we not well ſuppoſe the workings of 
imagination to be more ſtrong and powerful in one 
who is taught to expect ſuch a change? | 

A. Perhaps we may—But till the tree is known. 
by its fruits. And ſuch fruits as thoſe above- 
mentioned, imagination was never yet 9 3 
enough, to produce, nor any power, ſave that © 
the Al mighty. e eee 2 
7. Theie is only one clauſe in tbe eighth. 
Query, which falls under our preſent enquiry. 
They make it their principal employ, where- 
ever they go, to inſtil into people a few favourite 
tenets. of their own; and this with fuch diligence 
and zeal as if the whole of chriſtianity depended 
upon them, and. all efforts toward the true chriſtian. 
life, without a. belief of thoſe tenets, were. vain and: 
ine flectual. * N 1 

I plead guilty to this charge. I, do make it my: 
principal, nay, my whole, employ, and that where- 
ever | go, io iaſtil into.the people, a few favourite 
tenets. (Only be it obſerved, they are not my 
own, but, his that ſent me.) And it is undoubtedly 
true, that this I do, (though deeply conſcious of: 
my want, both of zeal and diligence) as it the: 
Whole of chriltianity.depended.upon them, and all: 
efforts without them were. void and vain. 

I frequently ſum. them all up in one, In Chriſt 
Jeſus, (i, e. according to his goſpel) neither circums 
ciſtou availeth any thing nor uncircumafion, but faith. 
which. worketh by love, But many times I in{h]l them. 
one by one, under theſe, or the like, expreſſions. 

Tou ſhalt love the, Lord thy God, with. all thy heart, 
and with all thy mind, and with, all thy, foul, and with. 
all thy. firength : thou ſhalt love thy neighbour as thy» 
elf, as thy own ſoul; as Chriſt loved us. God is 
Love and: ke that dwellet hi in love, dwelleth in God, 
and God in kim. Love worketh no dl to his neigibour: 
therefore loue as the fulfilling of the lau. MHhile we 
Mave tame let us do good unto all men ; eſpecially unto. 
them.that are of the. oY of faith, IWhatſoever 


| ( 39 ) 
Je would that men ſhould do unto you, even fo do unto 
tem. 

Theſe are my favourite tenets, and have been 
for many years. O that I could inſtil them into 
every ſoul throughout the land! Ought they not to 
be inſtilled with ſuch diligence and zeal, as if the 
whole of chriſtianity depended upon them? For, 
who can deny, that all efforts toward a chriſtian 
life, without more than a bare belief, without a 
_ thorough experience and FRED of theſe, are 
utterly vain and ine ffectual . : 


* 


8. Part of your ninth Query is to the ſame 
effect: | 

% A few young heads ſet up their own Schemes, 
as the great ſtandard of chriſtianity : and indulge 
their own notions to ſuch a degree, as to perplex, 
unhinge, terrify and diſtract the minds of multi- 
tudes of people, who have lived from their infancy 
under a Goſpel-Miniſtry, and in the regular 
exerciſe of a Goſpel-worſhip, And all this, 
by perſuading them, that they neither are, nor 
can be true chriſtians, but by adhering to their 
doctrines. _ NIN 
What do you mean by their own ſchemes? 
Their own notions? Their doQtines? Are they - 
not yours too? Are they not the ſchemes, the 
notions, the doctrines of Jeſus Chriſt * The great, 
fundamental truths of his goſpel? Can you deny 
one of them, without denying the Bible ?—It is 
hard for you to kick againſt the pricks ! | 
„They perſuade (you ſay) multitudes of people, 

that they cannot be true chriſtians, but by adherin 
to their doQrines.” Why, who ſays they my, 
Whoſoever he be, I will prove him to be an infidel, 
Do you ſay, that any man can be a true chriſtian, 
without loving God and his neighbour ? Surely 
you have not ſo learned Chriſt? It is your doc- 
| trine, as well as mine, and St. Paul's, Though I 
. Jpeak with the tongue of men and angels, though 1 
ave all knowledge, and all faith ; though I give all 
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w goods to feed the poor, yea, my body to be burned, 


| z and have not love, I am nothing. 


Whatever public worſhip, therefore, people may 
have attended, or whatever Miniſtry they have 
lived under from their infancy, they mult at all 
hazards, be convinced of this, or they periſh for 
ever: yea, though that conviction at firſt unbinge 
them ever ſo much; though it ſhould, in a man- 
ner diſtract them for a ſeaſon, For it is better that 
they ſhould be perplexed and terrified now, than 
they ſhould ſleep on and awake in hell. 


9. In the 10. 12, and 1gth Queries I am not 
concerned, But you include me alfo, when you 
ſay in the 11th, „They abſolutely deny, that 
recreation of any kind, conſidered as ſuch, are or 
can be innocent.” | | 

I cannot find any ſuch aſſertion of mine, either 
in the place you refer to, or any other, But what 
kinds of recreation are innocent, it is eaſy to 
determine by that plain rule, Whether ye eat or 
drink, or whatever ye do, do all to the glory of God. 

I am now to take my leave 21 you for the 
preſent, But firſt I would earneſtly intreat you to 
acquaint yourſelf what our doctrines are, before 
you make any farther obfervatiqns upon them, 
Surely, touching the nature of ſalvation we agree, 
that pure religion and wundefiled is this, to vifit the 
fatherleſs and widow in: their affiiflion, to do all 
Poſſible good, from a principle of Love to God 
and man: and to keep/ ourſelves unſpotted from 
the world, inwardly and outwardly to abſtain from 
all evil, TE. | 


10. With regard to the condition of ſalvation, it 
may be remembered, that I allow, not only faith, 
but likewiſe holineſs or univerſal obedience, to be 
the ordinary condition of final ſal vation: and that 
when I ſay, faith alone is the condifion of preſent 
ſalvation, what I would affert is this; 1. That 
without faith no man can be ſaved from his fins, 

| | | can 
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dean be either inwardly or outwardly holy. And 
2, That at what time ſoever faith is given, holi- 
- nels commences in the ſoul. For that inſtant, the 
love of God, (which is the ſource of. holineſs) 
is ſhed abroad in the heart. 
But it is objected by the Author of , Tie notion: 
f the Methodiſts diſpreved,” St. Zames lays, Can 
faith ſave him? L anſwer, Such a faith as is with- 
- out works cannot bring a man to heaven. But 
; this is quite beſide the preſent queſtion, | 
You object, 2. St. Paul ſays, That 1 made 
perfect by love, St. James, That faith made perfect by 
worte is the condition of ſal vation.“ Leu mean 
Anal ſalvation, I ſay ſu too: but this alſo is beſide 
the queſtion. 1 i 
You. object, g. That te Belief of the Geſpel, 
is called the obedzence of faith, Rum. i. 5. And 4. 


That what Jia terms Believing. St. Paul terms 


Obeying. Suppoſe 1 grant you both the one and. 
the other, what will you infer ? | 


Von object, 5. That in one Scripture. our Lord: 


z tiled: Ide Saviour ef them that: believes and in 


another, The Author of eternal ſalvation, ita all them 


that obey Aim. 6. That to the Calatians St. Paul. 


writes, Neiener circumciſion availeth any thing. ner 
uncircumciſon, but ' faith which worketh by love : 
and to the Corinthians, circumciſton is nothing, and 


uncircumciſon is nothing, but the keeping e com mand- 


ments of God. And hence you condlude; „ Ihere 


are ſeveral texts of | Scripture, wherein unbelief 
and diſobedience are equivalently. uſed,” Very 


dtrue: but can you. conclude from thence, that we 


ate not Saved by. fuith alone ? . 


11. You proveed to-anſwer ſome texts which 1 
had quered; The frRt is Elefant it, 8: By grace 


ye are ſaved through fait. But (lay you) faith 


does not mean here, that grace eſpecially ſo called, 
but includes alſo obedience.““ But how. do you 
prove this? That circumſtance you had forgot: 
and ſo run off with a comment upon the context; 
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W 7 | to which I have no other objection, than that it is | 
nothing at all to the queſtion, 


Indeed ſome time after you add, * It is plain 
then that good works are always, in St. Paul's 
judgment, joined with faith.“ (So er 
they are, that is, as an effe& is always joined with 
its cauſe) «© And. therefore we are not ſaved by 
faith alone,” I cannot poſſibly allow the con- 
enen, | 


ou afterwards cite two more texts, and add, 


© You ſee mere faith cannot be a condition of 
juſtification.” / You are out of your way. We are 
no more talking now-of juſtification, than of final 
{alvation. WET 

In conſidering Acts xvi. 31. Believe in the Lord 
Jeſus and thou falt be ſaved. You fay again, 
« Here the word believe does not ſignify faith only: 
— Faith neceſſarily produces charity and repen- 
tance; therefore, theſe are expreſſed by the word 
believe, i, e. Faith neceſſarily produces holineſs, 
Therefore holineſs is a condition of holineſs, I 
want farther proof. That Paul and Silas ſpake 
unto him the word'of the Lord; and that his faith 


did in the fame hour work by love, I take to be no 


proof at all; | 5 

You then undertake to ſhew, that confeſſing our 
ſins is a condition of juſtification and that a con- 
fidence in the love of God, is not a condition, 
ſome of your words are, © This, good Sir, give me 
leave to ſay; is the greateſt nonſenſe and contra» 
dition poſſible. It is impoſſible you can under- 
ſtand this jargon yourſelf, and therefore you labour 
in vain to make it intelligible to others. You ſoar 
aloft on eagle's wings, and leave the poor'people 
to gape and ſtare after you.“ p 
This is very pretty, and very lively. But it is 
nothing to the purpoſe. For we are not now ſpeak- 
ing of juſtification : neither have I ſaid one word 
of „The condition of juſtification” in the whole 
Trat to which you here refer. 
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& In the next place (ſay you) if we are ſaved 
(finally you mean) only by a confidence in the 
love of God'”—Here I muſt ſtop you again; you 
are now. running beſide the a6 ſich on the other 
hand. The ſole poſition which I here advance is 
this: true believers are ſaved from inward and 
outward ſin by faith; By faith alone the love of 
God and all mankind is ſhed abroad in their hearts, 
bringing with it the mind that was in Chriſt, and 
producing all holineſs of converſation. 


x: rd Ih 1. 1 am now to conſider, What has been 
ately objected, with regard to the nature of ſaving 
aith, | CLF ITT Tots TS 


The Author laſt mentioned “ cannot underſtand 
how thoſe texts of St. John are at all to the pur- 
pole.“ 1 John iii. 1. Behold what manner of love 
the Father hath beſtowed upon us, that we ſhould be 
called the ſons of God, And chap. iv. 2 e love 
him, becauſe he firſt loved us. I anſwer 1. Theſe texts 
were not produced in the Appeal, by way of proof, 
but of illuſtration only. But 2. I apprehend they 
may be produced as à proof, both that chriſtian 
faith implies a confidence in the love of God, and 
that ſuch a. confidence has a direct tendency to 
ſalvation, to holineſs both of heart and life, 3f 
_ . Behold what manner of love the Father hath 
beftowed, upon us, that we ſhould be called the ſons 
of God ! Are not theſe words an expreſſion of 
chriſtian faith? As direct an one as can well be 
conceived? And 1 appeal to every man, whether 
they do not expreſs the ſtrongeſt confidence of the 
love of God? Your own commeat puts this beyond 
diſpute, 4+ Let us conlider attentively and with 
grateful hearts, the great love and-mercy of God, 
in calling. us to be his ſons, and beſtowing on us 
the privileges belonging to ſuch.“ Do you not 
fee ine that you have given up the cauſe? Lou 
have yourſelf taught us, that theſe words imply 
4 A ſenſe of the great love and mercy of God, in 
i | oP be ſtow ing 


— 
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you have drawn it up ready to my hands, 


of what I contend for. 
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Fi | beftowing upon us the privileges belonging to his 
5 1 0 1 


fons.” 1 bs 71 
The Apoſtle adds, Beloved, nom are we the ſons of 
God ; and it doth not yet appear what we ſhall be : 
but we know that when he all appear, we ſhall be 
like him for we ſhall fee him as he is. | 

I ſuppole no one will ſay, either that thefe 
words are not expreſſive of chriſtian faith; or, 
that they do not imply the ſtrongeſt confidence in 
the love of God. It follows, And every man that 
hath this hope in him, puriſietà himſelf even as he'1s 

ure. 

0 Hence it appears, That this faith is a ſaving 
faith, that there is the cloſeſt connection between 
this faith and holineſs, This text therefore is 
directly to the purpoſe, in reſpett of both the pro- 


poſitions to be provec. 


Ihe other is, Ve love him, becauſe he firſt loved us. 
And here alſo, for fear I ſhould fail in the proof, 

God ſent his only Son—to redeem us from 
fin, by purchaſing for us grace and ſalvation, By 
which grace we—through faith and repentance 
have our fins pardoned—And therefore we are 
bound to return the tribute of our love and gratt- 
tude, and to obey him faithfully as long as we 
nia, | 

Now, tho' we have our fins e . if we do 
not know they are pardoned, this cannot bind us 
either to love or obedience. But if we do know it, 
and by that very knowledge, or confidence in the 
pardoning love of God, are both bound and 
enabled to love and obey him, this is the whole 
2. Voeu after wards object againſt ſome other texts 
which I had cited, to illuſtrate the nature of ſaving 
faith. My words were, © Hear believing Job, 
declaring his faith, I know that my Redeemer liveth. 


I here affirm two things, 1. That 7ob was then a 


believer, 2. That he declared his faith in theſe 
words. And all I affitm, you allow, Your Soon: 
2 | ; | words 
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words are, „ God was 8 to beſtow upon him 


a ſtrong aſſurance of his favour—to inſpire him 
with a propheſy of the reſurrection, and that h 

ſhould have a ſhare in it,” 75 
I went on, Hear Thomas, when having ſeen he 
believed, crying out, My Lord, and my God.“ 
Hereon you comment thus, The meaning of 
which is that St. Thomas makes a confeſſion both 


Hof his faith and repentance.” I agree with you, 


But you add, In St. Thomas's confeſſion there is 
not implied an aſſurance of pardon.” You cannot 
agree with yourſelf in this; but immediately ſub- 


Join, „If it did imply ſuch an aſſurance, he might 


well have it, ſince he had an immediate revelation 
of it from God himſelf.” | „ $44 | 
Vet a little before you endeavoured to prove 
that one who was not a whit behind the very chief 
Apoſtles had not ſuch: an aſſurance; where, in 
order to ſhew that faith does not imply this, you 
ſaid, „St. Paul Ire; has fully determined this 
oint (1 Cor. iv. 4.) 1 know nothing by myſelf, ſays 
e, as am 1 not hereby ae rs 8 
Apoſtle fo illuminated, does not think himſelf juſ- 
tihed'”— Then I grant, he has fully determined the 
point. But before you abſolutely fix upon that 


concluſion, be pleaſed to remember your on 


comment that follows, on thoſe other words of St, 


Paul, The life I now live, I live by faith in the Son of 


God, who loved me and gave himſelf for me; Your 
words are, And no. queſtion a perſon endowed 
with ſuch extraordinary gifts, might arrive at a 


very eminent degree of aflurance.”——So he did 


arrive at a very eminent degree of aſſurance, though 
he did not think himſelf juſtified! | W 

I can' ſcarce think you have read over that 
chapter to the Coloftans : elſe ſurely you would not 
aſſert, that thoſe words on which the ſtreſs lies, 
(viz. Who hath delivered us from the power of dark- 
neſs, and hath tranſlated us into the kingdom of his 


dear Son: in whom we have redemption through his 
blood, even the forgiveneſs, of fin) do not relate to 
1825 | Paul 
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Paul and Timothy who wrote the Epiſtle, but to the 
Colofians, to whom they wrote,” I need be at no 
pains to'anſwer this; for preſently after your own 
words are, „Ile hath made us, meaning the Co- 
„Hans as well as himſelf, meet to be Inheritors,”— 
g. Lou may caſily obſerve, that I quoted the 
Couneil of Trent by memory, not having the book 
then by me. I own, and thank you for correcting 
my miſtake: but in correcting one, you make ano- 
ther. For the decrees of the ſixth ſeſſion were not 
66 33 on the igth of January:“ but the 
ſeſſion itſelf began on that day. 29> 
I cannot help reciting your words, although they 
are not exactly to the preſent queſtion. 
„ The words of the 12th Canon of the Council 
„„ ee eee 
« If any man ſhall ſay that juſtifying Faith is 
nothing elfe, but a confidence in the Divine W 
remitting fins for Chriſt's ſake, and that this confi- 
dence is that alone by which we are juſtified, let 
him be accurfed.“ You add. | ITS 
This, Sir, I am ſure is True Doctrine, and 
perfealy agreeable to the Doctrine of our Church, 
And ſo: you are not only anathematized by the 
Council of Trent, but alſo condemned by our own 
Church, 725. ies * iy Ppt e 5, 
Our Church holds no ſuch ſcandalous and diſ- 
graceful opinion.” —According to our Church, no 
man can have the True Faith, who has not'a lov- 
ing heart.” —Therefore Faith is not à confidence 
that any man's fins are actually forgiven, and he 
reconciled to God.“ (What have the premiſes to 
do with the concluſion])]j 
4. To decide this, Let our Church ſpeak ' for 

herſelf, ' Whether ſhe does not ſuppoſe and teach, 
that every particular Believer knows that his fins 
are forgiven, and he himſelf is reconciled to God, 
Firſt then, Our Church ſuppoſes and teaches 
every particular Believer, to ſay concerning him- 
ſelf, “ In my baptiſm 1 was made a member of 
Chriſt, a child of God, and an inheritor of the 
1 5 D kingdom 
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kingdom of hide, And I. thank God who hath 


called me to that ſtate of ſalvation. And. I pray 


God that I may continue in the ſame, to my lite“ 


end.“ 2 46.13 TyH36451 0 JAS $37 10 
No does this perſon know what he ſays. to be 
true? If not, it is the grofſeſt hypoctiſy. But if 
he does, then he knows, that he in Particular. is 
SECUET Mo God 7. TE EIA SON 
The next words I ſhall quote may be a comment 
on theſe: may God write them in our hearts! 
A true chriſtian man is not afraid to die, who 
is the very Member of Chriſt, the Temple of the 
Holy Ghoſt, the Son of God, and'the very. inhe- 
ritor of the everlaſting kingdom of heaven, But 
Plainly contrary, he not only puts away the fear of 
death, but wiſhes, deſires and longs heartily for it, 
Sermon againſt the Fear of, Death, I. Part. 
Can this be, unleſs he has a ſure,confidence that 
he, in particular, is reconciled to God 7 | 


Men commonly fear Death, firſt becauſe of 


leaving their worldly goods and pleaſures. 2. For 


Fear of the Pains of Death; and, g. For Fear of 
perpetual Damnation. But none of. theſe cauſes 
trouble good men, , becauſe they ſtay themſelves b 

ue faith, perfe& charity, and ſure hope of endleſs 


— 


joy and bliſs everlaſting.” Ibid, II. Parr. 


All theſe therefore have great cauſe to be full 
of joy, and not to fear Death nor everlaſting Dam- 
nation. For Death cannot deprive them of Jeſus 


_ Chriſt, Death cannot take him from us, nor us from 


him. Death not only Fannot harm, us, but alſo 
ſhall profit us and join ud o God more perfectly. 
And thereof a chriſtian heart may ſurely. be certi- 
fed. It is God, ſaith St. Paul, which; hath given us 
an earneſt of his Spirit. As long as we be in the 
body, we are in a itrange country. But we have a 
defire rather to be at home with God.“ Ibid, . 
© He that runneth may read in all theſe words, the 
confidence which our Church ſuppoſes, every par- 
ticulat Believer to have, that he himſelf is; recon- 


a 


ciled-to Gd. 


opel ik. 
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required on our parts is Faith, that is, a ſure truſt 

and confidence, that God both hath and will for- 

ive our fins, that he hath accepted us again into 

is favour, for the merits of Chriſt's death and 
paſſion,” Second Sermon on the Paſſion. 

„ But here, we muſt take heed that we do not 
halt with God, through an unconſtant wavering 
Faith. Peter coming to Chriſt upon the water, be- 
cauſe he fainted in Faith was in darger of drown. 

ing. So we, if we begin to wave or doubt, it is to. 
be feared left we ſhould fink as Peter did: not into 


the water, but into the bottomleſs pit of hell-fire, 


Therefore 1 ſay unto you, that we muſt apprehend 
the merits of Chriſt's death by Faith, and that with, 
a ſtrong and ſtedfaſt Faith: nothing doubting, but 
that Chriſt by his own oblation hath taken away 
our fins, and hath reſtored us again, to God's 
favour.” Ibid. Anh, . 
5. If it be ſtill ſaid, That the Church ſpeaks only 
of men in general, but not of the confidence of this 
or that particular perſon : even this laſt, poor ſub- 
terfuge, is utterly cut off by the following words: 

6 Thou; O man, haſt received the body of 


Chriſt which was once broken, and his blood .- Þ 
which was ſhed for the remiſſion of thy ſin, Thou 


haſt received his body, to have within thee the 
Father, the Son, and the Holy Ghoſt, for to en- 
dow thee with grace, and to comfort thee with 
their preſence, Thou haſt, received his body, to 
endow thee with everlalling righteouſneſs, and to 


allure thee of everlaſting bliſs,” Sermon on the 
Re ſurrettion. 


I ſhall add but one paſſage more, from the firſt, 


rt of the Sermon on the Sacrament, 5 

« Have a ſure and conſtant Faith, not only that 
the death of Chriſt is available for all the world, 
but that he hath made a full and ſufficient facrifice 
for thee, à perfect cleanſing of thy fins, ſo that 
thou mayſt ſay with the Apoſtle, he loved thee. 


and gave himſelf ſor thee. For this is, to make 


Dez Chriſt 


To proceed, « The only Laſtrament of Salvation 


ads 
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Chriſt thine own, and to apply his merits unto 
thyſelf,” 175 | 
Let every reaſonable man now judge for himſelf, 


which is the ſenſe of our Church as to the nature 


of ſaving Faith, Does it not abundantly appear, 
that the Church. of England fuppoſes every paiti- 
cular Believer, to have a ſure confidence, that his 
fins are forgiven, and he himſelf reconciled to God? 
Yea, and how can the abſolute neceſſity of this 
Faith, this unwavering confidence, be more ſtrongly 
or peremptorily aſſerted, than it is in thoſe words: 
« If we begin to waver or doubt, it is to be feared, 
Jeſt we ſink as Peter did: not into the water; but 
into the bottomleſs pit of hell-fire ?“ 5 

6. I would willingly diſmiſs this Writer here. I 
had ſaid in the Earneſt Appeal (what I am daily. 
more and more confirmed in] that this Faith is 
uſually given in a moment. This you greatly dif- 
like. Your argument againft it, if put into form, 
will run thus: | 1 $4 

c They who firſt apprehended the meaning of 
the words delivered, 14 gave their aſſent to them, 
then had confidence in the promiſes to which they 
aſſented, and laſtly, loved God, did not receive 
Faith in a moment.“ | 
But the Believers mentioned in the ARs, firſt, 
apprehended the meaning of the words, then gave 


their aſſent, then had confidence in the promiſes, 


and laſtly, loved God: therefore 

„The Believers mentioned in the Acts, did not 
receive Faith in a moment” DR 

I deny the major. Ts might firſt apprehend, 
then aſſent, then conhde, then love, and yet te- 
ceive Faith ina moment: in that moment, wherein 
their general confidence became particular, ſo that 
each could ſay, © My Lord, and my God.“ 

One paragraph more I will be at the pains to 


tranſcribe. You inſinuate, that the Sacraments 


are only requiſite to the well-being of a viſible. 


Church: whereas the Church declares, that the 


due adminiſtration of them, is an efſential property 


thereof, © 


\ 
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thereof, I ſuppoſe you hinted this to gratify your 
loving diſciples the Quakers,” * y 77 

This is flat and plain. Here is a fact poſitively 
averred; and à reaſon allo aſſigned for it. Now, 
do you take yourſelf to be a man of candor, I had 
almoſt ſaid, of common honeſty ? My very words 
in the place referred io, are, A viſible Church is 
a company of faithful people. This is the eſſence 
of it, And the properties thereof are, that the pure 
Word of God bh preached therein, and the Sacra» 
metits duly adminiſtred,” - ' | | 

7. Before I take my teave, I cannot but recom- 
mend to you that advice of a wiſe and good man, 


: 


% Be calm in arguing ; for fierceneſs makes 
+. Error a fault, and truth diſcourteſy.“ 


7 
*% F 


I am grieved at your extreme warmth :. you are in 
a thorough ill- humour from the very beginning of 
your book to the end. This cannot hurt me: but 
it may yourſelf, And it does not at all help your 
Cauſe, If you denounce againſt me all the curſes 
from even to the Revelation, they will not 
amount to one argument. Iam willing (fo far ag L 
know, myſelf) to be reproved either by.you or any 
other. But whatever you do, let it be done in 
love, in patience, in meekneſs of wiſdom. 
V. 1. With regard to the Author of Faith and, 
Salvation, abundance of objeQtions. have been 
made: it being à current opinion, that © Chriſ- 
tians are not now to ch * Holy Ghoſt.” 


Accordingly, whene peak of the Spirit 
of, God, of his operations the ſouls of mer, of. 
his revealing unto us the things of God, or inſpir- 
ing us with good deſires or tempers; whenever we 
mention the feeling his mighty power, working in 
us, according .to fis good pleaſure: the general 
anſwer. we have to expect is, „This is all rank. 
Enthuſiaſm.“ So it was with the Apoſtles and firſt. 
Chriſtians, But only Enthuſiafts pretend to this 
— , D 3 are 
in > NE N Thus | 


: 


Thus all the Scriptures, abundance” of which 


might be produced, are ſet aſide at one ſtroke. 


And whoever cites: them, as belonging to all 


Chriſtians, is ſet down for an Enthuſia 2 
The firſt Tract I have ſeen,” wrote expreſsly on 
this head, is remarkably entitled, FIPS 
The Operations of the Holy Spirit impereep- 
tible, and how men may know, when they are 
under the guidance and influence of the Spirit,” 
Lou begin, As we bave ſome among us who 
A. to a more than ordinary guidance by the 
pirit— indeed I do not; I pretend to no other 
guidance, than is ordinarily given to all Chriſtians) 


it may not be improper to diſcourſe, on the opera- 


tions of God's Holy Spirit,” — 
© To this end, be. thou pleaſed, O gracious 

Fountain of Truth, to aſſiſt me with thy heavenly 
direction in ſpeaking of thee,” 3 #3: 
Alas, Sir, what need have you to ſpeak any 
more? You have already granted all I defire, viz. 
That «© we may all now enjoy, and know that we 
do enjoy, the heavenly direction of God's Spirit,” 
However, you go on, and obſerve that the ex- 
traordinary gifts of the Holy Ghoſt, were granted 
to the firſt Chriſtians only, but his ordinary graces 
to all Chriſtians in all ages: both which you then 
attempt to enumerate : only ſuſpending your diſ- 
courſe a little, when “ ſome conceited Enthuſaſts”? 
come in your way,  ' ahbe se * 
2. You next enquire, “After what manner theſe 
graces are raiſed in fouls ?““ And anſwer, 
1 How'to citingoinaMſbeaventy motions, from 
the natural operations ur minds, we have no 
light to diſcover: the LL my chat 
the operations of the Holy Spirit, are not ſubje ct 
to any ſenſible feelings or perceptions, For ' what 
communication can there be between feelings 
which are Properyes peculiar to matter, and the 
ſuggeſtion of the Spirit? All reaſonable Chrif- 
tians believe, that he works his graces in us in an 


imperceptible manner; and that there is no ſenſible _ - 


difference 


A © 2. 


"a tt 


* 


0 | 
difference between his and che natural operations 

of our minds.“ enn. ee 
I conceive this to be the ſtrengib of your Cauſe. 
To ſupport that concluſion, that the operations of 
the Spirit are imperceptible, you here alledge, 1. 
4 That all reaſonable Chriſtians believe this.“ 80 
ſay, But I want proof. 2. That there can 
no communications (1 fear, you, miſtook the 
word) between the ſuggeſtions of the Spirit, and 
feelings which are properties peculiar to mattet.““ 
How! Ace the feelings now in queſtion, proper - 
ties peculiar to matter 7 The feeling of peace, joy, 
love? Oc any feelings at all? I can no more un- 
derſtand the philoſophy than the divinity of this. 
g. That the Scriptures declare, the operations of 
the Spirit are not ſubject to any ſenfible- feelings.“ 
You are here diſproving, as you. ſuppoſe, a propo- 
ſition of mine. But are you ſure you underſtand 
it? By feeling, I mean, being inwardlytconſcious 
of, By the operations of the Spirit, I do not mean 
the manner in which he operates,” but the graces 
which he operates in a Chriſtian. Now be pleaſed 
to produce thoſe Scriptures which declare, „ That 
a Chriſtian cannot feel or perceive theſe opera- 

tions. | % a 

g. Are you not convinced, Sir, that you have 
laid to my charge things which I know not ? I do 
not gravely tell you (as much an Enthuftaſt as you 
over and over affirm me to be) 4 That 1 ſenfibly 
feel (in your ſenſe) the motions of the Holy Spirit.“ 
Much leſs do 1 make this, any more than con- 
vulſions, agonies, h , roavings, and violent 
contorſions of the ba either Certain figns of 
mens being in a ſtate of ſalvation,” or + necc ſſary 
in order thereunto.“ You might with equal juſtice 
and truth inform the world, and the Worſhipfut 
the Magiſtrates of Newcaſtle, that I make ſeeing 
the wind or feeling the light, neceſſary to ſalvation. 
Neither do I © confound the extraordinary with 
ordinary operations off the Spirit,” And as to your 
laſt enquiry, What is the beſt proof of our being 
asse 1 ea 
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led by the Spirit?“ | I have no exception to that 
juſt and ſcriptural anſwer, which you yourſelf have 
given, „A thorough change and renovation of 
mind and heart, and che leading a new and holy 


| life.” > 


4. That I confound the extraordinary with the 
ordinary operations of the Spirit, and therefore am 
an Enthuſiaſt,“ is alſo ſtrongly urged'in a Charge 
delivered to his Clergy, and lately publiſhed by 
the Lord Biſhop of Litchfield and Coventry“ 

An extract of the former pait of this, I ſubjoin, 
in his Lordſhip's words. © L 12 

I cannot think e 80 to obviate the con- 
tagion, of thoſe enthuſiaſtical pretenſions, that have 
letely betrayed whole multitudes, either into pre- 
ſumption. or melancholy, Enthuſiaſm indeed, 
when detected, is apt to create infidelity; and In- 
fidelity is ſo ſhocking a thing. that many rather 


run into the other extreme, and take refuge in En- 


thuſiaſm. But Infidelity and Enthufaſm ſeem now 
to act in concert againſt our eſtabliſhed Religion. 
As Iafidelity has been ſufficiently oppoſed, I ſhail 
now. lay before you the weakneſs of thoſe enthu- 
ſiaſtical pretenſions;” Page 1, . 
Now to confute effectually, and ſtrike at the root 
of thoſe enthuſiaſtical pretenons, . 
„ Firſt; I ſhall ſhew, that it is neceſſary to lay 
down ſome method for diſtinguiſhing real from pre- 
tended Inſpiration.” Page g. 5. | V7 
« Many expreſſions occur in the New Teſta- 


ment concerning the operations of the Holy Spirit. 


But men of an enthuſs | temper, have con- 
founded paſfages of: à qui different nature, and 
have jumbled together thoſe that relate to'the ex- 
traordinary operations of the Spirit, with thoſe that 
relate to his ordinary influences, '' It is therefore 
neceſſary to uſe ſome method for ſeparating "thoſe 
paſſages, relating io the operations of the Spirit; 


that have been ſo miſapplied to the ſervice of 


Enthufiaſtical Pretenders.” Page 8, 6, 7. 
I proceed therefore to ſhew, + 
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e Secondly, That a diſtinction is to be made be- 
tween thaſe paſſages of Scripture about the bleſſed 
Spirit that peculiarly. belong to the Primitive 
Church, and thoſe that relate to Chriſtians in all 
ages.“ Page 7. e big" 351 | 
The exigencies of the apoſtolical age required 
the miraculous gifts of the Spirit, But theſe ſoon 
ceaſed, When therefore we meet in the Scripture 
with an account of thoſe extraordinary gifts, and 
likewiſe with an account of his ordinary operations, 
we muſt diſtinguiſh the one from the other, And 
that not only for our on ſatisfaction, but as a 
means to ſtop the growth of Enthufiaſm,'* Page 8, 


„ 10. 1 | | Tots | | 
2 And ſuch a diſtinction ought to be made, by 
the beſt methods of interpreting the Scriptures: 
which moſt certainly are an attentive conſideration 
af the accaſion and ſcope of thoſe paſſages, in con- 
currence with the. general ſenſe of the Primitive 
Chung” P. WE 1 ity Wet 1 
„ ropoſe, thirdly, to ſpecify of the 
chief D 1 r are miſapphed by 
modern Enthuſiaſts, and to ſhew that they are to be 
interpreted chicfly, if not only, of the apoſtalieal 
Church; and that they very little, if at all relate, 
to the preſent ſtate of Chriſtians.“ P. 112. 

« I begin, ſays your Lordſhip, with the original 

romiſe of the Spirit, as made by our Lord a little, 


* 


fore he left the world.“? bart. hc: $9. 
I muſt take the liberty to ſtop your Lordſhip on the 
= threſhold. I deny thatithisas the original promiſe» 
1 of the Spirit. I expect his aſſiſtance, in virtue of 
| many promiſes, ſome hundred years prior to this, 
If you ſay, However this is the original or firſt 
romiſe of the Spirit, in the New Teſtament.'* 
a, my Lord; thoſe words were ſpoken long be- ü 
ors A he ſhall baptize you with the Holy Ghoſt, and 
with fire, N de rafts” tine L 
Wil you reply ?. „ Well, but this is the original 
promiſe made by our Lotd.““ I anſwer, not fo 
neither, For it was before this, Jeſus himſelf "—_ 


* 
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and cried, I any man thirſt, let him come unto me 
and drink, he that believeth on me, as the Scripture 
hath ſaid,” out of his belly ſhall flow rivers of living 
water. And this he ſpate of the” Spirit, which they 
Should receive who believed on him (& tutor appar 
di Tworſe; bug @vror) if I miſtake not, this may more 
juſtly be termed our Lord's original promiſe of the 
Spirit. And who will aſſert, that this is to be inter- 
preted chiefly, if not only of the apoſtolical Church? 
5. Your Lordſhip proceeds: * It occurs in the 

14th and 16th chapters of St. ſohn's Goſpel; in 
which he uſes theſe words.“ In what verſes, 
my Lord ? Why is not this ſpecified? Unlefs to 
furniſh your Lordſhip with an opportunity of do- 
ing the very thing whereof you before complained, 

of © confounding ' paſſages of a quite contrary na- 
ture, and jumbling together thoſe that relate to the 
extraordinary operations of the Spirit, with thoſe 
that relate to his ordinary influences 77 * 

You cite the words thus; When the Spirit 
Truth is come he will guide you into all Truth, and he 
mill fhew you things to come. (Theſe are nearly the 
words that occur, chap. xvi, ver. 13.) | 
A And again, The Comforter, which is the Holy 
Ghoſt, "whom the Father will ſend in my name, he a 
teach you all things, and bring all things to your re- 
membrante whatſoever I have ſaid unto you. "Theſe 
words occur in the 1 4th chapter, at the 26th verſe.” 

But, my Lord, I want the original promiſe ſtill ; 

the 5% 474" {1 mean) of, thoſe made in this very 
diſcourſe, © Indeed your/margin'tells us, Where it 
is, (chap; xiv. ver. 16.) but the words appear not. | 
Taken together with the context they run thus: 
ye love me, keep my command ments. 

And I will pray the Father, and he will give you' 
another Comforter, that he may abide with you for ever: 


* I take it for granted, that the citation of texts in the 
margin, "which. is totally wrong, is a blunder of the 
Printer s. F 26% 0745, (pmer 7 
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Even the Spirit of Truth, whom. the world cannot re- 

ceive, becauſe it ſeeth him not, neither 88 him, 
Chap. xiv. ver. 1, 16, 17. 
My Lord, ſuffer me to enquire, why you flipt 
over this tent? Was it not (I appeal to the 
Searcher of your heart!) becauſe you was con- 
ſcious to yourſelf, that it would neceſſarily drive 
you to that unhappy dilemma, either to affert that 
for ever, i ve awe, meant only fixty or ſeventy 
years; or to allow, that the text muſt be inter- 
preted of the ordinary operations of the 1 in 
all future ages of the Church. | 

And indeed that the promiſe in this text belongs 
to all Chriſtians, evidently pen not only from 
your-. Lordſhip's own conceſſion, and from the 
text itſelf, for Who can deny, that this Comſorter 
or Paraclete i is now given to all them that believe?) 
but alſo from the preceding, as well as following, 
words. The preceding are, If ye love me, keep my 
command mente. And 1 will pray the Father None 
ſurel can doubt, but theſe belong to all Chriſtians 
in. afl ages. The following words are, Even the 
Spirit of Truth, whom the world cannot receive. 
True; the world cannot; but all Chriſtians can, 

and will receive him for ever. 

ny 3 The ſecond promiſe of the Comforter, made 
in this chapter, es with its context, ſtands 
thus: NF 20 3 | 

Judas faith unto him, (not Iſcariot) Lord, how is 
it that thou wilt manifeſt el if unto. 15 and not unto 
the world ver. 22. | 

Jeſos anſwerediand faid unto him, if any man love 
me, he wall keep my word. And my Father will love 
him, and we will come unto hems and Wy our abode 
with him. Ver. 239. 

” He that. loveth me not, keepeth 1 wy wth and 
the. word which ye hear is not "ey int the Father s 
whack ſent me. Ver. 24. | 

Theſe things have 1 ſpoken unto 29%, being yet with 5 
7 JO Ver. 25. E450 3 
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But the Comforter, which is the Holy Ghoſt, whom 
the Father williſend in my name, he will teach you all 
things, and bring all things to your remembrance, 
whatſoever 1 have faid unto you. Ver 26. 
Now, how does your Lordſhip prove that this 
romiſe belongs only to the Primitive Church? 
Why, 1. You fay, It is very clear from the bare 
recital of the words,” I apprehend not. But this 
is the very queſtion, which is-not to be begged, but 
proved. 2. You ſay, -The Spirit's bringing all things 
to their remembrance, whatſoever he had. faid unto 
them, cannot poſhbly. be applied to any other per- 
ſons but the Apoſtles,” „Cannot be applied!“ 
This is a flat begging the queſtion again, which I 
cannot give up without better reaſons,” g. © The 
gifts of propheſy and of being guitled into all truth, 
and teught-all. things, can be applied to the Apoſtles, 
and thoſe of that age who Were immediztely in- 
ſpired.“ Here your Lordſhip, in order the more 
plauſibly to beg the queſtion again, © jumbles to- 
_ gether the extraordinary with the ordinary opera- 
tions of the Spirit,” The giſt of propheſy, we 
know, is one of his extraordinary operations; but 
there is not. a Word of it in this text: nor, there- 
fore ought it to be confounded With his ordinary 
operations,“ ſuch as the being guided into all 
truth, (all that is neceſſary to ſalvation} and taught 
all (neceſſary) things, in a due uſe of the means he 
hath ordained, Ver 26. 2 
In the ſame manner, namely, in a ſerious and 
conſtant uſe of proper means, I believe the aſſi ſt- 
ance of the Holy Ghoſt is given to all Chriſtians, 
to bring all things needful to their remembrance, 
whatſoever Chriſt. hath ſpoken to them in his 
word. So that I ſee no occaſion to grant, without 
ſome kind of proof, (eſpecially conſidering the oc- 
gaſion of chis, and the ſcope of the preceding verſes) 
that even this promiſe cannot poſſibly be applied 
to any other perſons but the Apoſtles.” bs 
7. In the ſame Diſcourſe of our Lotd we have a2 
third promiſe of the Comforter. The whole clauſe 
runs thus: + | | * 
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-If 1 jo not away, the Comforter will not come unto 
you ; but if I go, I will Jeni hum unto you. Chap. 
xvi. ver. 7. 

And when he is come, he will reprive (or convince) | 
the world of fin, and of ney lc a] and of Jude 
ment, Ver. 8, 

- Of fin, becauſe they believe not on me: 

- Of righteouſneſs, becauſe 1 go to my Father, and ye 

e me no more: 

Of judgment, becauſe the Prince of this World is . 
Judged. - Ver. 9, 10, 11. 

1 have yet many things to ſay unto'you ; | but ye can- 
not bear them nome (ver. 12.) But when he fhall 
come, the Spirit of Truth, he will guide you into alt 
truth And he will ſhewo you things to come. Ver. 13. 

There is only one ſentence here which has not 
already been conſidered, He wall Jhew you things to 
come. | ; | 

And this, it is granted, eines to -the gift of 
propheſy, one of the extraordinary operations of 
the Spirit. 

The general concluſion which your Lordſhip 
draws, is expreſt in theſe words. Conſequently 
all pretenſions to the Spirit, in the Fa ſenſe of 
the words of this promiſe (i. e. of theſe ſeveral 
texts of St. John) ate vain and inſignificant, as 
they are claimed by modern Enthuſiaſts.” And in 
the end of the ſame paragraph you add, 6 None 
but the ordinary operations of the TT are to be 
now expected, ſince thoſe that are of a miraculous. 
(or extraordinary) kind are not emed to, even, 
by modern Enthuſiaſts,” “ | | 
My Lord, this is ſurpriſing. 1 read it ene 
over, before I could credit my own eyes. I verily 
believe this one clauſe, with unprejudiced perſons} 
will be an anſwer to the whole book. You have 
been vehemently crying out all along againſt thoſe 
Enthufiaſtical Pretenders; nay, the very defign' of 
your book, as you openly declare, was “ to ſtop 
the growth of their enthuſiaſm : who have had 
aburance. (as you poſitively affirm, page 6,)"to 

E claim 
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Fear: but ye have received the Spirit 0 
| 29 we cry, Abba, Father J) you add, 
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Slaim to themſelves the extraordinary operations 
of the Holy Spirit.” And here you as politively 
_ affirm, that. thoſe extraordinary operations * are 


not pretended" to by them at all!“ 


8. Yet your Lordſhip proceeds, © The next paſ- 


TY ſage of Scripture I ſhall mention as peculiarly be- 


longing to the primitive. times, though miſapplied 
to.the preſent ſtate of Chriſtians by modern En- 
thuſiaſts, is what relates to the teſtimony of the 
Ai and praying by the Spirit, in the 8ih chapter 
of the Epiſtle to the Romans.“ Page 16. 

I believe it incumbent upon me thoroughly to 
weigh the force of your Lordſhip's reaſoning on 
this head. You begin, After St. Paul had treated 


of that ſpiritual principle in Chriſtians, which 


enables them to mortify the deeds of the body 
he ſays, if any man have not the Spirit of Chriſt, he 
ig none of his, This makes the diſtintion of a true 
Chriſtian, particularly in 8 to the Jews.“ 
I apprehend it is juſt here, that your DG, turns 
out of the way, when you ſay, © Particularly in 
oppoſition to the Jews,” Such a particular oppoſi- 
tion I cannot allow, till ſome ſtronger proof is 


| 415 than St. Paul's occeſionally mentioning 


x verſes before, © the imperlection of the Jewiſh 
law.” | | 11 | 

Vet your Lordſhip's mind is ſo full of this, that 
after repeating the 14th and 15th verſes (as many as 
are led by the Spirit of God, they are the Sons of God: 
for ye have not received the Spirit of nit of ain to 


Adoption, 
In the 
former part of this verſe, the Apoſtle ſhews again 
the imperfection of the Jewiſh law.” This alſo 
calls for proof: otherwiſe, it will not be allowed, 
that he here ſpeaks of the Jewiſh law at all: not, 
though we grant that „the Jews. were ſubje@ to 
the fear of death, and lived, in conſequence of it, 

in a ſtate of bondage.” For are not all Unbe- 
* Hevers, as well as the Jews, more or leſs, in the 
ſame fear and bondage 1 
Fl TY | our 


— 


( 31 ) 

Your Lordſhip goes on, „ In the latter part of 
the verſe he ſhews the ſuperiority of the Chriſtian 
law to that of the Jews.” Page 18, Where is the 

proof, my Lord? How does it appear, that he is 
{peaking either of the Chriſtian or Fewith law, in 
thoſe words, Ye have received the Spirit of Adopt ion, 

whereby we cry, Abba, Father ? However, you in- 
fer, « Chriſtians then are the adopted Sons of 

God, in contradiſtinftion to the Jews, as the 
former had the gifts of the Holy Ghoſt, which 

none of the latter had at that time: and the body 

of the fews never had.” No, nor the body of the 

Chriſtians neither. So that if this be a roof 

againſt the Jews, it is the very ſame againſt the 

hriſtians. | 4 
I muſt obſerve farther on the preceding words, 

1. That your Lordſhip begins here, to take the 

word Chriſtians in a new and peculiar ſenſe, for 
the whole body of the then Chriſtian Church; 

2. That it is a bad inference, “as, or becauſe the 
had the gifts of the Holy Ghoſt, therefore they 
were the Sons of God.” On the one hand, if they 
were the children of God, it was not, becaule 
they had thoſe gifts. On the other, a man may 
Have all thoſe gifts, and yet be a child of the 
devil. | 

9. I conceive, not only that your Lordſhip has 
proved nothing hitherto, not one point that has any 13 
relation to the queſtion ; but that, ſtrictly ſpeak» . 
ing, you have not attempted to prove any thing, 
having taken for granted whatever came in your 
way. In the ſame manner you proceed, “ The 
Apoſtle goes on, The Spirit itſelf beareth witneſs with 
our Spirit, that we are the children of God. This 
Paſſage, as it is connected with the preceding one, 
relates to the general adoption of Chriſtians, or 
their becoming the ſons of God inſtead of the 
Jews.“ —“ This paſſage relates“ — How is that 
3 By its connexion with the preceding? 

In nowiſe, unleſs it be good arguing to prove 

notum per ignotius. It has not yet been proved. 
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that the preceding paſſage itſelf has any relation to 
this matter, 3 


Your Lorſhip adds, „ But what was the ground 


of this preference that was given to chriſtians ? 


It was plainly the (miraculous) gifts of the ſpirit, 
which they had, and which the Jews had not.“ 
This preference given to chriſtians, was juſt before 
expreſt by their becoming the Sons of God inſtead 
of the Jews. Were the gifts of the ſpirit then the 
ground of this preference? The ground of their 
ecoming the Sons of God? What an aſſertion is 
this! And how little is it mended, N 1 I allow, 
that „ theſe miraculous gifts of the ſpirit, were 
a teſtimony that God acknowledged the chriſtians 
to be his people and not the Jews: (ſince the 
chriſttans Who worked miracles, did it not by 
the works of the law, but by the hearing of 
faith ??”) 
** Your Lordſhip concludes, © From theſe paſſages 
of St. Paul, compared together, it clearly "BAL 
that the ſorementioned teſtimony of the Spirit, was 
the public teſtimony of miraculous gifts—and, 
conſequently, the witneſs of the Spirit that we are 
the children of God, cannot poſſibly be applied, 
to the private teſtimony of the Spirit given to our 
own conſciences, as is pretended by modern 
Enthuſiaſts,” Page 20. Bs 
If your concluſion, my Lord, will ſtand without 
the premiſes it may: but that it has no manner of 
connection with them, I truſt it does partly, and 


will more fully appear, when we view the whole 
Paſſage to which you refer, And I believe that 


pallage, with very little comment, will prove, in 
direct oppoſition to that concluſion, that the 
teſtimony of the Spirit there mentioned, is not the 
public teſtimony of miraculous gifts, but muſt be 
applied tio the private teſtimony of the Spirit, 
given to our own conſciences. | 

10. St, Paul begins the eighth chapter of his 
Epiſtle to the Romans, with the great privilege of 
every chiſtian believer, (whether Jew or Gentile 
tho 4..d ha 1 85 . de fore) 


ts) 
before) There ts now no condemnation for them that 
are in Chriſt Feſus, engrafted into him by faith, 
who walk not after the freſh, but after the ſpirit. For 
now every one of them may truly ſay, The law 
or power) of the ſpirit of life in Chriſt Jeſus 
(given unto me for his ſake) hath made me free 
rom the law (or power). of fin and death. For 
that which the law could not do, m that it was 
weak through the fleſh, God ſending his own Son, 
in the likeneſs of ſinful fleſh, and for fin, did; 
when he condemned, (crucihed, put to death, 
deſtroyed) fin in the fleſh : „That the righteouſ- 
neſs of the law might be fulfilled in us, who walk 
not after the fleſh. but after the ſpirit. For they 
that are after the fleſh, mind the things of the 
fleſh ; but they that are after the ſpirit, the things 
of the ſpirit.” Verſe 1.—5. 3 
Is it not evident, that the- Apoſtle is here 
deſcribing a true chriſtian, a holy believer? In 
oppoſition, not particularly to a Jew, much leſs 17 
the Jewiſh law; but to every unholy man, to all, 
whether Jews or Gentiles, who walk after the 
fleſh? He goes on, n 
% For, to be carnally-minded is death; but to be 
ſpiritually-minded is life and peace. Becauſe the 
carnal mind is enmity againſt God; for it is not 
ſubject to the law of God; neither indeed can be. 
So then they that are in the fleſh, cannot pleaſe 
God. Verle 6, 7, 8. | | 
The oppoſition between a holy and unholy man 
is {till glaring and undeniable. But can any man 
difcern, the leaſt glimmering of oppoſition, between 
the Chriſtian and the Jewiſh law 
The Apoſtle goes on, „But ye ate not in the 
Aeſh,” but in the ſpirit, if ſo be that the Spirit of 
God dwell in you. Now if any man have not the 
ſpirit of Chriſt, he is none of his. But if Chriſt be 
in you, the body is dead, becauſe of (or with 
regard to) fin, but the ſpirit is life becauſe of righ- 
tcouſmeſs, | But if the ſpirit of him that raiſed u 
Jelus from-the dead dwell in -you, He that raif 
*. 3 E 3 up 
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up Chriſt from the dead ſhall alſo quicken your 
mortal bodies by his ſpirit which dwelleth in you. . 
Therefore, brethren, we are debtors, not to the 
fleſh, to hive after the fleſh. For if ye live after 
the fleſb ye ſhall die; but if ye through the ſpirit do 
mortily the deeds of the body, ye ſhall live. For 
as many as ate led by the Spirit of God, they ate 
the Sons of God,” Verſe 9—14. 4 
Is there one word here, is there any the lea 
a of miraculous gifts, or of the Jewiſh 
aw? _ | 

It ſollows, “ For ye have not received the ſpirit 
of bondage again, to fear (fuch as all ſinners have, 
when they are farſt ſtirred up to ſeek God, and 
begin to ſerve him from a flaviſh fear of puniſh- 
ment) But ye have received the ſpirit of adoption 
(of free love) whereby we cry, Abba, Father, 
The Spirit itſelf. (which God hath ſent forth into 
our heaits, crying, Abba, Father,) beateth witneſs 
with our Spirit, that we are the children of God.” 
Verſe 25,16 THEN 
I am, now willing to leave it, without farther 
comment, to the judgment of every - impartial 
reader, whether it does not appear from the whole 
ſcope and tenor of the text and context taken 
together, that this paſſage does not refer io the 
Jewiſh law, and to the public teſtimony of 
miracles: neither of which can be dragged in, 
without putting the utmoſt force on the natural 
meaning of the words. And if fo, it will follow, 
that this witneſs of the Spirit is the private teſti» 
mony given to our own conſciences: which, con- 
ſequently, all ſober Chriſtians may claim, without 
any danger of enthufialm,, . „ | 
+ , 41, © But I go on (ſays your Lordſhip, page 223) 
to the conſideration of the other paſſages in the 
ſame chapter, relating to our praying by the Spixit, 
namely at verſe. 26 and 27, which. xuns, thus, 
* Likewiſe the ſpirit alſo helpeth our infirmities;: 
ſor. we know not what, we ſhould: pray for as we 
ought ;- but the ſpirit itſelf maketh nn 
1th ; 8 | u 
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us, with groanings which cannot be uttered; And 
he that ſearoheth the hearts, knoweth what is the 
mind of the ſpirit, becauſe he maketh inter- 
ceſſion for the ſaints, according to the will of 

God.“ | | - a 
Here is a circumſtance highly needful*to be 
obſerved, before we enter upon this queſtion. 
. Your Lordſhip undertakes to fix the meaning of 
an expreſhon uſed by St. Paul, in the fourteenth 
2 of his firſt epiſtle to the Corinthians. 
And-in order thereto, you laboriouſly explain 
art of the eighth chapter to the Romans, My 
ord, how is this? Will it be ſaid, „Why this is 
often alledged to prove the wrong ſenſe of that 
Scripture?” I conceive, this will not falve the 
matter at all, Your Lordfhip had before laid 
down a particular method, as the only ſure one 

whereby to diſtinguiſh what Scriptures belong to 
all chriſtians, and what do not. This method is, 
the conſidering the oeccalion and ſcope of thoſe 
paſſages, by comparing the text and context 
together. You then r en by the uſe of this 
method, to ſhew, that ſeveral texts have been 
miſapplied by Enthufiaſts. One of theſe is the 
15th: verſe of the 1th chapter of the firſt epiſtle 
to the Corinthians. And to ſhew, that Enthufiaſts 
have miſapplied this, you comment on the eighth 
chapter to the Roman? 
wever, let us weigh the comment itſelf. The 
material part of it begins thus: (p. 22.) „Now he 
adds another proof of the truth of Chriſtianity: 
likewiſe the fpirit helpeth our infirmities (or eur 
diſtreſſes, for àdeslate fignifies both.“ I doubt 
that: I require authority for it.) “ And then he 
mentions, in what inſtances he does ſo, viz. In 

prayers to God about afflictions (In nothi 
elſe, my Lord? Did he help their infirmities, 
in no ether inſtance than this FT“ We know nor, 
ſays he, what we ſhould: pray for as we ought, 
That is, whether it be beſt for us to bear afflictions, 
or to be delivered from chem. But the ſpirit, or 


, the 
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the gift of the Spirit, inſtructs us how to pray in a 
manner agreeable to the will of God,” The 


Spirit, or the gift ofthe Spirit! What marvellous 


reaſoning is this? If theſe *are often put for each 
other,” What then? How is that evinced obe the 
cale here ? | | 

12, + The Apoſtle goes on, The Spirit itſelf 
(p. 23,) maketh intercefhon for us, with groanings 
which cannot be uttered :* that is, the {prritual or 
inſpired peiſon [prayed in that capacity for the 
whole aſſembly.” That as!” Nay, that is again 
the very point to be proved, elſe we get not one 
ſtep farther, N 

„% Ine Apoſtle goes on thus, verſe 27, And he 
that (p. 24) ſearcheth the hearts, knoweth what ts 
the mind of the ſpirit {that is, of the ſpiritual or 
inſpired perſor:) ' becauſe he maketh interceſſon for 
the ſaints according to the Will of God. That is, God 
knows the intention of the / ſpiritual perſon, who 
has the gift of prayer, which he uſes for the benefit 
of the whole aſſembly; he, I ſay, leaves it. entirely 
to God, whether it be beſt that they ſhould ſuffer 
afflictions, or be delivered from them.“ Page 25, 

My Lord, this is more aſtoniſhing than all the 
reſt! I was expecting all along in reading the 


preceding pages (and iſo I ſuppoſe, was every 


thinking reader]! when your Lordſhip: would 
mention, that the perſon miraculouſly inſpired for 
that intent, and praying ard ©z» either for the 
ſupport or deliverance of the people, ſhould have 
the very petition which he aſked of him. Whereas 


vou intended no ſuch thing! But ſhut» up the 


whole with that lame and impotent concluſion, 


„He leaves it to God, whether it be beſt they 


ſhould ſuffer afflictions, or be delivered from 
them.” — EIT 0 of 
Had he then that miraculous gift of God, that he 
might do what any common chriſtian might have 
done without it ? Why, any | "95g in the congre- 
gation might have prayed thus: nay, could not 
pray otherwiſe, if he had the ordinary grace oa 


| 1 
God: «Leaving it to God, whether he ſhould 
ſuffer afflictions ſtill, or be delivered from them.“ 
Was it only in the Apoſtolical age, that “the Spirit 
inſtructed chriſtians thus to pray ?”* Cannot a man 
pray thus, either for himſelf or others, unleſs he 
ave the miraculous gift of prayer !—So, according 
to your Lordſhip's judgment, “To pray in ſuch a 
manner, as in the event to leave the continuance: 
of our ſufferings, or our deliverance from them, 
with a due ſubmiſſion, to the good pleaſure of 
God,” is one of thoſe «extraordinary operations 
of the Spirit,” which none now pretend. to. but 
„ modern Enthuſiaſts!” “ 5 , 
I deſeech your Lordſhip to conſider. Can»you 
coolly maintain, that “ the praying with a- due 
fubmiſſion to the Will of God,“ even in heavy 
affliction, is a. miraculous gift? An extraordinary 
operation of the Holy Ghoſt ? Is this pecuhar te 
the primitive times P Is it what none but Enthu- 
ſiaſts now pretend to? If not, then your Lordſhip's 
own account of praying by the Spirit indiſputably 
proves, that this is one of the ordinary privileges 
of all chriſtians, to the end of the world. ö 
13. * I go on- (your Lordſhip adds) to another 
Paſſage of Scripture, that has been entirely (p- 27.) 
miſapplied by modern Enthuſiaſts, | 1 Cor. 11. 4, 5» 
* 50 my ſpeech and my preaching were not with 
enticing words of man's wiſdom, but in demon- 
ration of the ſpirit and of power; that your faith 
ſhould not md in the wiſdom of man, but in the 
power of God.” Page 29. eee e 
It is only neceſſary to evince, that by the 
demonſtration of: the Spirit: and of power is meant 
the demonſtration. ef the truth of Chriſtianity, that 
ariſes from the prophecies of the Old Teſtament 
and the miracles of Chriſt and his Apoſtles.” 
Yes, it is neceſfary farther to evince, that theſe 
words have no: other meaning, But firſt, How 
will you evince, that they bear this? In order 
thereto, your. Lordſhip argues thus: "pO KIA 
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to be true, viz. That your faith ſhould not fland in 
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© The former ſeems to be the demonſtration of 
the Spirit, with regard to the prophetical teſtimo- 
nies of him. And the demonſtration of power, 
mult ſignify the power of God, exerted in mi- 
racles.“ (p. 30. * Muſt ;* Why fo? That 
rang often fignifies miraculous power, is allowed 
—But what follows ? That it mult mean ſo in this 


place ? That ſtill remains to be proved. 


Indeed your Lordſhip ſays, this © appears from 
the following verſe. in which is aſſigned the rea- 
{on for uſing this method of proving Chriſtianity 


the wiſdom of man, but in the power of God, By the 
power of God therefore muſt neceſſarily be under- 
Rood, the miracles performed by Chriſt and his 
Apoſtles,” - By the illative particle, therefore, this 

ropoſition ſhould be an inference from ſome other: 

t what other I carinot yet diſcern. So that, for 
the preſent I can only look upon it, as a freſh in- 
ſtance of begging the queſtion. / ; 

* He goes on in the th, roth and following 
verſes, to explain this demonſtration of the Spirit 
and of power.“ But he does not ſay one ſyllable 
therein, either of the ancient prophecies, or of 
miracles, Nor will it be eafily proved, that he 
ſpeaks either of one or the other, from the begin- 
ning of the chapter to the end. » 

After tranſcribing the 1gth verſe, which things 
alſo we ſpeak, not in the words whick man's wiſdom 
teacheth, but which the Holy Ghoſt teacheth, — 
ing ſpiritual things with, ſpiritual, your Lordſhip 
adds, © From which laſt paſſage it appears, that 
the words which the Holy Ghoſt is ſaid to teach, 
muſt be the prophetical revelations of the Old 
Teſtament, which were diſcovered to the Apoſtles 
by the ſame Spirit.” I cannot apprehend, how 
this appears, I cannot as yet ſee any connection 
at all —— the premiſes and the concluſion. 


Opon the whole, I defire any calm and ſerious 
man, to read over this whole chapter; and then he 
will eaſily judge, what is the natural meaning of the 
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words 


* 


tag) 
words in queſtion : and whether (although it 'be 
allowed, that they were peculiarly fulfilled in the 
Apoſtles, yet) they do not manifeſtly belong, in a 
lower ſenſe. to every true Miniſter of Chriſt ? For 
what can be more undeniable than this, that our 
preaching alſo is vain, unleſs it be attended with 
the power of that Spirit, who alone pierceth the 
heart ? And that your hearing is vain, | unleſs the 
ſame power be preſent to heal your ſoul, and to 
give you a Faith which ſtandeth not'in the wiſdom 
of man, but in the power of God p 

14. * Another paſſage that (your Lordſhip thinks) 
Has been miſapplied by Enthuſiaſts, but was real! 
peculiar to the times of the Apoſtles, is-1 John 11, 
20, and 27, (p. 35) Ye have an Unction from the 
Holy One, and ye know all things. But the Anoints 
ing which ye have received of him abideth in you and 
ye need not that any man teach you, but as the ſame 
Anointing teacheth you of all things, and is truth, and 
is no lie. And even as it hath taught you, ye fhall 
abide in him. Here the Apoſtle arms the true 
Chriſtians againſt Seducers, dy an argument drawn 
from the Un&ion, from the Holy One, that was in 
or rather among them : that is, from the immediate 
inſpiration of ſome of their Teachers.“ p. 97, , 

ere it reſts upon vour Lordſhip, to prove (as 

well as affirm i. That i» ſhould be tranſlated 
among: 2. That this Un&ion from the Holy One 
means, The inſpiration of ſome of their 
Teachers,” yd TESTS I OL BO 

The latter your Lordſhip attempts to prove thus: 

* The Inſpired Teachers of old were ſet apart 
for that office, by an extraordinary effuſion of the 
Holy Ghoſt : therefore (p. 38) n 

The Un&ion from the Holy One here, means 
fuch an effuſion.” I deny the conſequence ; fo 
the queſtion is (till to be proved. | 

Your Lordſhip's ſecond argument is drawn from 


the 26th verſe of the 14th chapter of St, John's 
golpel, . eh 
| Propoſed 


(- bo. ) 


.- Propoſed in form, it will Rand thus 
« It thoſe. words, he ſhall teach you all things, 
relate only to a miraculous gift of the Holy Ghoſt, 
then theſe words, the ſame Anointing teacheth. ycu 
of all things, relate to the ſame miraculous gift : 
But thoſe words relate only to a miraculous gift: 
Therefore, theſe relate to the ſame.” | 
I conceive, it will-not be very eaſy to make good 
the conſequence in the firſt propoſition. But 1 
deny the minor alſo; the contraditory whrereto, I 
truſt, has appeared to be true, 
I grant indeed, that theſe words were more emi- 
nently. fulfilled, in the age of the Apoſtles. But 
this is altogether conſiſtent with their belonging in 
a lower ſenſe, to all Chriſtians, in all ages: ſeeing. 
they have all need of an Unction from the Holy 
One, a ſupernatural aſſiſtance from the Holy 
Ghoſt, that they may know in the due uſe of all 
roper means, all things needſul for their ſouls 
— * Therefore it is no enthuſiaſm, to teach 
that the Unction from the Holy One, belongs to 
all Chriſtians in all ages. | 
.. 1.5. There is one topic of your Lordſhip's yet 
untouched ; that is, authority: one you have very 
frequently, made uſe of, and wherein, probably, 
the generality of readers ſuppoſe your Lordſhip's 
reat ſtrength lies. And indeed when your Lord- 
Thip firſt mentioned, p. 11, + The general ſenſe 
of the primitive Church,” I preſumed you would 
have produced ſo numerous authorities, that I 
ſhould not eafily be able to confult them all. But 
1 ſoon found my miſtake ; your Lordſhip naming 
only Chryſoſtom, Jerome, Origen, and Athanaſius, 
However, though theſe four can no more be 
termed the Primitive Chuich, than the Church 
niverſal, yet I conſent to abide by their ſuffrage. 
Nay, I will go a ſtep, farther ſtill. If any two of 
theſe affirm, that thoſe ſeven texts belong only to 
the Apoſtolical age, and not to the Chriſtians of 
ſucceeding times, I will give up the whole * * 
e ut 
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But let it be obſerved: if they ſhould affirm, that 
theſe primarily belong to the Chriſtians of the apoſ- 
ene that does not prove the point, becauſe 
mw may in a ſecondary ſenſe belong to others not- 


withſtanding : nor does any of them ſpeak home 
to the queſtion, unleſs he maintain in expreſs terms, 
that theſe texts refer only to the miraculous gifts 
of the Spirit, and not at all to the ſtate of ordinary 
- Chriſtians, | 
16. Concerning thoſe three texts, John xiv, ver, 
16, and 26; and John xvi, ver. 13, I could 
eaſily add (ſays your Lordſhip,*) the authorities of 
Chryſoſtom and the other Commentators,” St. 
Chryſoſtom's authority I will confider now, and. 
that of the others, when they are produced, 

It is granted, that he interprets not only John 
xvi. 13, but alſo both the paſſages in the 14th 
_ Chapter, as primarily belonging to the Apoſtles, 

Yet part of his comment on the 26th verſe, is as 
follows. | | 

“ Such is that grace (of the Comforter) that if it 
finds ſadneſs, it takes it away; if evil deſire, it.con- 
ſumes it, It caſts out fear, and ſuffers him that re- 
.ceives it to be a man no longer, but tranſlates him, 
as it were, into heaven. Hence none of them 
counted any thing his own, but continued in 
praver; with gladneſs and ſingleneſs of heart. For 
this chiefly is there need of the Holy Ghoſt. For 
the fruit of the Spirit is joy, peace, faith, meekneſs. 
Indeed ſpiritual men often grieve; but that grief 
is ſweeter than joy. For whatever is of the Spirit, 
is the greateſt gain, as whatever is of the world, is 
the greateſt loſs. Let us therefore in keeping the 
commandments“ (according to our Lord's exhor- 
tation, ver. 1g, “ ſecure the unconquerable aſſiſt- 
ance of the Spirit, and we ſhall be nothing infe- 

rior to angels. | 2 

St. Chryſoſtom here, after he had ſhewn, that 
the promiſe of the Comforter primarily belonged 
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to the Apoſtles: (and who ever queſtioned it?) 
undeniably teaches, that in a ſecondary ſenſe, it 
belongs to all Chriſtiahs : to all ſpiritual men, all 
who keep the commandments, I appeal therefore 
to all mankind, whether his. authority touching 
the promiſe of our Lord in theſe texts, does not 
overthrow the Lady er it was Cited to prove r 

Although your Lordſhip names no other author 
here, yet page 42, you ſay, The aſſigned ſenſe of 
theſe paſſages was confirmed by the authority of 
Origen,” It is needful therefore to add, what 
occurs in his works, with regard to the preſent 
queſtion. | 

He occaſionally mentions this promiſe of our 
Lord, in four ſeveral places. But it is in one only 
that he ſpeaks pertinently to the point in hand, 
(vor. IT, p. 40g. edit. bened.) where his words are 

eſe: 9 {OP 

When the Spirit of Truth is come, he will guide you 
into all truth, and he will teach you all things.” The 
ſum of ell good things conſiſts in this, that a man 
be found worthy to receive the grace of the Holy 
Ghoſt. Otherwiſe, nothing will be accounted 
pPerfe& in him, who hath not the Holy Spirit.” 
Do theſe words confirm that “ Senſe of thoſe 
0 77 which your Lordſhip had aſſigned ?” 
Rather do they not utterly overturn iP And 

rove, (as above that although this promiſe of our 
775 primarily belongs to the Apoſtles, yet in the 
ſecondary ſenſe, it belongs (according to Origen's 
judgment) to all Chriſtians in all ages? 

47. The fourth text mentioned as belonging to 
the firſt Chriſtians only, is Rom. viii. 13, 16, and 
and p. 26, it is aid, „This interpretation is con- 
firmed by the authority of the moſt eminent Fa- 
'thers.” The Reader is particularly referred to 
Origen and 7erom in locum. But here ſeems to be 
a miſtake of the name. Zerom in locum ſhould 
mean, Jerom upon the place, upon Rom. viii. 13, 
16. But 1 cannot perceive, that there is one word 
upon that place, in all St, Jerom's Works, bs | 
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Nor indeed has Origen commented upon it any 
more than Jerom. But he occaſionally mentions 
it in theſe words: 1 

«© He is a babe who is fed with milk—but if he 
ſeeks the things that are above—without doubt he 
will be of the number of thoſe, who receive not the 

irit of Bondage again unto Fear, but the Spirit of 

doption, through whom they cry, Abba, Father.“ 
Vol. I. p. 79. 

Again, „The fulneſs of time is come—when 
they who are willing, receive the Adoption, as 
Paul teaches in theſe words, Ye have not received 
the Spurit of Bondage again unto Fear; but ye have - 
received the Spirit of Adoption, whereby we cry, Abba, 
Father! And it is written in the goſpel according 
to St. John, To as many as received him, to them 
gave he power to become the Sons of God, even to them 
that believe in his name.” Vol. I. p. 231, 232. 

Yet again, Every one that is born of God, and 
doth not commit ſin, by his very actions ſaith, our 
Father which art in heaven, the Spirit itſelf bearing 
witneſs with their Spirit, that they are the Children of 
G Dia... | 0 

According to Origen therefore, this teſtimony of 
the Spirit, is not any publick teſtimony by miracles, 
dee to the firſt times, but an inward teſtimony, 

elonging in common to all that are born of God. 
And conſequently the authority of Origen does 
not confirm that interpretation“ neither; but 
abſolutely deſtroy it. | | ITY TR 3 

18. The laſt authority your Lordſhip appeals to 
on this text is, That of the great John Chryloſtom, 
Who reckons the teſtimony of the Spirit of Adop- 
tion by which we cry Abba, Father! among the 
miraculous gifts of the Spirit,” «I rather chuſe 
(your Lordſhip adds, p. 26.) to refer you to the 
words of St. Chrvſoſtom, than to tranſcribe them 
here, as having almoſt tranſlated them in the pre- 
ſent account of the teſtimony of the Spirit,” | 

However, I believe it will not be labour loſt, to 
tranſcribe a few of thoſe words, TW ett ery 
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It is in his comment on the 14th verſe, that he 
firſt mentions, St, Paul's compariſon between a 
mo and a Chriſtian, How fairly your Lordſhip 

as repreſented this, let every Reader judge. 

As many as are led by the Spirit of God, they are 
the Sons of God, « Whereas the ſame title had 
been given of old to the Jews alſo,—he ſhews in 
the ſequel, how great, a difference there is, between 
that honour and this, For though, ſays he, the 
titles are the ſame, yet the things are not, And 
he plainly proves it, by comparing both what they 
had received; and what they looked for. And firſt 
he ſhews what they had received, viz. A Spirit of 

Bondage. Therefore he adds, “ Ye have not received 
the Spirit of Bondage again unto Fear: but ye have 
received the Spirit of Adoption. What means the 

Spirit of Fear F——Oblerve their whole life, and 
you will know, clearly, For puniſhments were at 
their heels, and much fear was on every fide, and 
before their face——But with us it is not ſo. For 
our mind and conſcience are cleanſed, ſo that we 
do all things well, not for fear of preſent puniſn- 
ment, but through our love of God, and an habit 

- of virtue; * They therefore, though they were 
called ſons, yet were as ſlaves; but we, being made 

1 free, have received the Adoption, and look not 

| for a land of milk and honey, but for heaven.“ 
„ He brings alſo another proof, that we have the 
Spirit of Adoption, by which, ſays he, we cry, Abba: 
Father. — This is the firſt word we utter, gerd rag 

| bevuagdy woivag mxelvorcy xa} To Eiror xa) Tagadoter hoxtuuar 
ro vb: after thoſe amazing throes (or birth · pangs) 
and that ſtrange and wonderful manner of bringing 
forth.“ | | 

He brings yet another proof of the ſuperiority 

of thoſe who had this Spirit of Adoption. The 

Spirit itſelf beareth witneſs with our Spirit that we are 

the Children of God. | prove this, ſays he, not only 

from the voice itſelf, but alſo from the. cauſe 

whence that voice proceeds. For the Spirit ſug- 

geſts the words while we thus ſpeak, OY 59 
| "1 a 
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( 65 ) 
| hath elſewhere expreſt more plainly, God Hat 
Fent forth the Spirit of his Son into our hearts, crying, 
Abo a, Father / But what is, The Spirit bearing 
"witneſs with our Spirit? He means, the Paraclete 
by the gift given unto us.” (But that this was an 
extraordinary gift, we have no intimation at all, 
neither before nor after) “And when the Spirit 
beateth witneſs, what doubt is left? If a man or 
an angel ſpake, ſome might doubt, But when the 
Moſt High beareth witneſs to us, who can doub 
any longer ?? | | 
Now let any reaſonable man judge how far your 
Lordſhip has * tranſlated the words of St, Chry- 
foſtom ? And whether he reckons the teſtimony 
of the Spirit among the miraculous gifts of the 
Holy Ghoſt ?““ Or among thoſe ordinary gifts of 
the Spirit of Chriſt, which if a man have not, he 
is none of his? T7: 03% 1H 00 | 
19. The fifth text your Lordſhip quotes, as de- 
fcribing a miraculous gift of the Spirit, is 1 Cor. 
xiv, 15 : to prove which, you comment on the 8th 
chapter to the Romans, particularly the 26th verſe: 
and here again it is ſaid, „ That the interpretation 
aſſigned, is confirmed by ſeveral of the moſt emi- 
nent 'Fathers, more eſpecially the great John 
Chryſoſtom as well as by Origen and Jerom. upon 
the place,” | | 
- I cannot find St. Jerome to have writ one line 
upon the place. And it is obvious, that St. Chry- 
ſoſtom ſuppoſes, the whole context from the 17th 
to the 25th verſe, to relate to all Chriſtians in all 
ages. How this can be ſaid to “ confirm the inter- 
pretation aſſigned,““ I cannot conjecture. Nay, it 
is remarkable, that he expounds the former part 
of the 26th verſe, as deſcribing the ordinary pri- 
vilege of all Chriſtians. Thus far, therefore, he 
does not confirm, but overthrow “ the interpre- 1 
tation be fore aſſigned.” But in the middle of the 4 
verſe he breaks off, and expounds the latter. part, 
as deſcribing one of the miraculous gifts. S&H 
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Let I muſt do the juſtice to this venerable man 
to obſerve, he does not ſuppoſe that miraculous 
gift was given, only that the inſpired might do 
what any ordinary Chriſtian might have done 
without it, (This interpretation even of the latter 
Part of the verſe, he does in no wiſe confirm.) But 
that he might aſk in every particular circumſtance, 
the determinate thing which it was the will of God 

to give. 5 | | 1 
20. The third Father by whom it is ſaid this in- 
terpretation is confirmed, is Origen. The firſt paſ- 
ſage of his, which relates to Rom, viii. 26. runs 
thus: (Vol. I. p. 199.) 1 657 22 
« Paul pereeiving how far he was, after all theſe 
things, from knowing to pray far what he .ought 
as he ought, ſays, We know not what we ſhould pray 
for as we ought, But he adds, whence what is 
wanting may be had by one who indeed does not 
know, but labours'tp be found worthy of having 
the defect ſupplied. . For he 1 Likewiſe the 
Spirit alſo helpeth our infermilies, For we know [not 
what we ſhould pray for as w4,0ught. But the Spirit 
it / elf maketh interceſſion for us With groanings which 
cannot be uttered. And he that fearcheth the hearts 
knoweth what is the mind f the Spirit ; becauſe he 
. maketh'interceffon for the ſaints, according to the will 
of God. The Spirit which crieth Abba, Father, in 
the hearts of the faints, knowing well our groan- 
ings in this tabernacle, making intereeſſion for us 
to God, with groanings which cannot. be uttered, 
To the ſame effect is that Scripture, 1 Cor. xiv, 
15, Iwill pray with the ſpirit, I will pray with the un- 
derſtanding alſo, For our underſtanding. (or mind 
3 wg) cannot pray, if the ſpirit do not pray before 
it, and the underſtanding, as it were, liſten to it.“ 
Again (Vol, II. p. 146.) „I would know, how 
„the ſaints cry to God without a voice. The Apoſtle 
ſhews, Cod hath ſent forth the Spirit of his Son into 
your hearts, crying, Abba, Father! And he adds, 
The Spirit itſelf maketh interceſion for us, with 
groanings which cannot be uttered. And again, 1 

| ; the 


| 3 
* the hearts, knoweth what is the mind of 
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the ſpirit, becauſe he maketh interceſſion for the ſaints, 
according to the Will of God, Thus therefore, the 


cry of the ſaints is heard without a voice.“ 
Once more in his Homily on Joſhua, (Vol. II. p. 419.) 


 ., * Jeſus, our Lord, doth not forſake us; but 
although when we would pray, we know not what 
to pray for as we ought, yet the Spirit itſelf maketh 
interceſſion for us with groanings which cannot be 
uttered, Now the Lord is that Spirit: the Spirit 
aſſiſts our prayers, and offers them to God with 
groanings which we cannot expreſs in words,” 

I believe all rational men will obſerve from 
hence, that Origen is ſo far from confirming, that 
he quite overturns your Lordſhip's interpretation 
of the 16th as well as the 26th. verſe: of this 
chapter: ſeeing, in his Judgment, both that te ſti- 
mony of the Spirit, and this prayer belong to all 
chriſtiatig in all ages. | | | 

+ - 21, The. fixth Scripture which your Lordſhip 
has undertaken. to ſhew; relates only to the 
Apoſtolical times,” is 1 Cor. ii. 4, 5. And * this 
interpretation alſo, (it is ſaid) is conrmed by the 


Spirit making interceſſion for us with God, the 


authority of Chryſoſtom, Origen, and other ancient 


Writers.” (p. 33.) With thoſe other Ancient 
Writers” I have no concern yet. St. Chry/oftom ſo 
far confirms this interpretation, as to explain that 
whole phraſe, the demonſtration of the Spirit and of 
power, of « the. power of the Spirit ſhewn by 
miracles.” But he ſays not one word, of any 
Proof of the Chriſtian Religion, ariſing from the 
types and propecies of the Old Teſtament,” 


Origen has theſe words (Vol. I. p. 32.) 


% Our word has a certain peculiar demonſtra- 
tion, more divine than the Grecian, Logical 
demonſtration. This the Apoſtle terms, The 

NIL] demonſtration 
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demonſtration of the Spirit and of power: of the 
Spirit, becauſe of the prophecies; ſufficient to 
convince any one, eſpecially of the things that 
relate to Chriſt; of power, becauſe of the mira- 
culous powers, ſome footſteps of Which ſtill 
„„ . 

Hence we may doubtleſs infer. That Origen 
judged this text to relate, in its primary ſenſe to 
the Apoſtles : but can we thence infer, that he did 
not judge it to belong, in a lower ſenſe, to all true 
„„ | oo ee BER bh 
Let us hear him ſpeaking for himſelf in the ſame 
Treatiſe (p. 377.) = 

. And my ſpeech and my preaching were not 
with enticing words of man's wiſdom, but in 
demonſtration of the Spirit and of power: that 

our faith ſhould not ſtand in the wiſdom of men, 

ut in the power of God, Thoſe who hear the 
word preached with power, are themſelves filled 
with power,“ (N. B. Not the power of working 
miracles) which they demonſtrate both in their 
diſpoſition, and in their life, and in their ſtriving 
for the truth unto death. But ſome, although they 
profeſs to“ believe, have not this power of God in 
them, but are empty thereof“ + 

(Did Origen then believe, that the power men. 
tioned in this text, belonged only to the Apoſtolical 
a e Hon 5 C107 4 

* . the force of the word, conquering 
believers by a perſuaſiveneſs attended with the 

wer of God! I ſpeak this to ſhew the meaning 
of them that faid, And my ſpeech and my 
| Preaching were not with fhe enticing words of 
man's wiſdom, but in demonſtration of the Spirit 
and of power; that your faith ſhould not ſtand 
in the wiſdom of men, but in the power of God.“ 
This divine ſaying means, That what is ſpoken is. 
not ſufficient of itſelf (although it be true and. moſt 
worthy to be believed) to pierce -a man's foul, if 
there be- not alſo a certain power from 99 given 
a £4 > $8. . | „inen to 
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to the ſpeaker, and grace bloom upon what is 
ſpoken, and this grace cannot be but from God. 

Afier obſerving, That this is the very-paſſage 
which your Lordſhip mentions at the cloſe of the 
other (but does not cite it) I defire every unpre- 
Judiced perſon to judge, whether Origen does not 
clearly 3 that the power, ſpoken of in 
this text, is in ſome meaſure given to all true 
Miniſters in all ages ? a | 

22, The laſt Scripture which your Lordſhip 
afirms to be peculiar to the times of the 
Apoſtles,” is that in the firſt epiſtle of St. John, 
concerning the Unction of the Holy One, 
lo cofirm this interpretation, we are referred to 
the authority of Orzgen and een on the 
Parallel paſſages in St. John's goſpel, p. 42. | 
But it has appeared, That both thele Fathers 
ſuppoſe thoſe paſſages to belong to all chriſtians, 
And conſequently their authority (if theſe are 
parallel ages) ſtands full againſt this inter- 
pretation. | | . 
- Your. Lordſhip ſubjoins, „“I ſhall here only add 
that of the great Athanaſius, who (in his epiſtle to 
Serapion) interprets, the Unction from the Holy 
One, not merely of divine grace, but of the extra- 
ordinary gifts of the Holy Spirit.“ 2 
Nay, it is enough, if he interprets it at all of 

ordinary grace, ſuch as is common to all chriſtians. 
And this your Lordſhip allows he does, But [ 
cannot allow that he interprets it of any thing elſe. 
I cannot perceive, that he interprets it all, „of 
the-exrtraordinary gifts of the Holy Spirit.“ 

His words are, The Holy Spirit is called, and 

is, the Unction and the Seal. For John writes, 
ue anointing which ye hat received of him, abideth 
in you; and ye need not that any man ſhould teach 
you, but as his anointing, his Spirit, He teachet you 
y all things. Again it is Written in the prophet 
ſaiah, The Spirit of the Lord is upon me, becauſe he 
hath anointed me. And Paul writes thus; In whom 
alſo ye were ſealed. And again, Grieve adn) 
. | fp Spirit 


(70 ) 
Spirit of God, whereby ye are ſealed unto the day of 


redemption, This anointing is the + breath of the 
Son, ſo that he who hath the Spirit may ſay, We 
are the ſweet ſmelling ſavour of Chriſt. Becauſe 
we are partakers of the Holy Spirit, we have the 
Son: and having the Son, we have the Spirit, 
crying in our hearts, Abba, Father.” | 

And ſo, in his Oration againſt the Arians. 

© He ſendeth the Spirit of his Son into our 
hearts, crying, Abba, Father. His Son in ue, 
invoking the Father, makes him to be called our 
Father, Certainly God cannot be called their 
Father, who have not the Son in their hearts.“ 
ls it not eaſy to be obſerved here, 1. That 
Athanaſius makes that teſtimony of the Spirit, 
common to all the children of God: 2. That be 


oins the anointing of the Holy One, with that 
Teal of the Spirit wherewith all that perſevere are 
ſealed to the day of redemption : and g. That he 
does not, throughout this paſſage, ſpeak of the 
extraordinary gifts at all ? 3 324% 
Therefore, upon the whole, the ſenſe of the 
Primitive Church, ſo far as it can be gathered from. 
the authors above cited, is, That “ although ſome- 
of theſe Scriptures primarily refer, to thoſe extra- 
ordinary gifts of the Spirit, which were given to 
the Apoſtles and a few other perſons in the 
Apoſtolical age: yet they refer alſo, in a ſecondary 
ſenſe, to thoſe ordinary / operations of the Holy 
Spirit, which all the children of God do and will 
experience, even to the end of the world.” 
23. What I mean by the ordinary operations of 
the Holy Ghoſt, I ſum up in the words of a modern 
Writer : | fps us if 
« SanQtification being oppoſed to our corrup- 
tion, and anſwering fully to the latitude thereof, 
whatſoever of holineſs and perfection is wanting 
in our nature, muſt be ſupplied by the Spirit of 
God. Wherefore by nature we are totally 
void of knowing the Will of God; this Spirit 
ſearcheth all things, yea, even the deep things iy 


. 
God, and revealeth them to the ſons of men, ſs 
that thereby the darkneſs of their underſtandin 
is expelled, and they are enlightened with the 
knowledge of God. The ſame ſpirit which 
revealeth the object of faith, generally to the uni- 
verſal Church, doth alſo illuminate the underſtand- 
ing of ſuch as believe, that they may receive the 
truth, For faith is the gift of God, not only in 
the obje&, but alſo in the act. And this gift is a 
gift of the Holy Ghoſt working within us—And as 
the increaſe of perfection, ſo the original of faith 
is from the Spirit of God, by an internal illumina- 
tion of the ſoul.” | | 
„ The ſecond part of the office of the Holy 
Ghoſt is, the renewing of man in all the parts and 
faculties of his ſoul, For our natural corruption 
conſiſting. in an averſation of our wills, and a 
depravation of our affections, an inclination of 
them to the Will of God, is wrought within us by 
the Spirit of God.“ | 
The third part of this office is, To lead, direct 

and govern us in our actions and converſations, 
If we live in the Spirit, quickened by his reno- 
vation, we muſt alſo walk in the Spirit, following 
his direction, led by his ens e We are 
alſo animated and acted by the Spirit of God, who 
giveth both to will and to do: and“ as many as 
are thus led by the Spirit of God, ate the Sons of 
God. Moreover, that this direction may prove 
more effectual, we are guided in our pray ers by the 
ſame Spirit: according to the promiſe, I will pour 
upon' the houſe 'of David, and upon the inhabitants 0 
Jeruſalem ' the K of grace and ſupplic ation. 
(Zech. xii, 10.) Whereas then this ig the confidence 
which we have in him, that of we aſk anything accord- 
ing to his will, he heareth us: and whereas we know 
not what we ſhould pray for as we ought, the Spirit 
itſelf maketh interceſſion for us with groanings which 
cannot be uttered : and f he that ſearcheth the hearts, 
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Fnoweth what is the mind of the Spirit, becauſe he 
maketh interceſſion for the ſaints according to the Will 
of God. From which interceſſion*'* (made for all 
true chriſtians) “ he hath the“ name of the Para- 
clete given him by Chriſt, who ſaid, I will pray the 
Father, and he will give you another Paraclete. . For 
of any man fin, we have a Paraclete with the Father, 
Jeſus Chriſt the righteous, | ſaith St. John who 
maketh interceſſion for us, ſaith St. Paul, Rom. viii: 


34.) And we have + another Paraclete, faith our 
Saviour: I which alſo maketh interceſſion for us, 


ſaith St. Paul. A Paraclete then, in the notion of 


the Scriptures, is an Interceſſor.“ 


It is alſo the office of the Holy Ghoſt, to aſſure 
us of the adoption of Sons, to.create in us a ſenſe 


of the paternal love of God towards us, to give us 


an earneſt of our everlaſting inheritance. Tie love 
2 God is ſhed abroad in our hearts, by the Holy 
h 


oft which ig given unto us, For as many as are led 


| by the Spirit of God, they are the Sons of God. And 
becauſe we are Sons. God hath ſent forth the Spirit of 


his Son into our hearts, crying Abba, Father. For we 
have not received the Seri of bondage again to fear, 
but we have received the Spirit of Adoption, whereby 
we cry Abba, Father e the Spirit itſelf bearing witneſs 


' with our Spirit, that we are the children of God. 


As therefore we. are born again by the Spirit, 
and receive from him our regeneration, lo we are 
alſo by the ſame Spirit aſſured-of our Adoption. 
Becauſe being Sons we are alſo heirs, heirs of God 


and joint heirs with Chriſt, by the ſame Spirit we 


have, the pledge, or rather the earneſt of our 
inheritance. :For he Which eſtabliſheth us in 
Chriſt, and hath anointed: us is God; who hath 
alſo ſealed us, and hath given us the earneſt 
of his Spirit in our hearts: ſo that we are 
ſealed with that Holy Spirit of promiſe, which 
is the earneſt of our inheritance. The Spirit 
* John xiv. 16. 26. f John xiv. 16. 4 Rom. viii. 27. 
. 13, 16. „„ „„ „„ 
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of God, as given unto us in this life, is to be 


looked upon as an earneſt, being part of that re- 


ward which is promiſed, and, upon performance 
of the covenant which God hath made with us, 


certainly to be received,” 
Your Ia obſerved, that © the interpreta- 


tion of thoſe paſſages, which relate to the unction 
from the Holy One, depends on the ſenſe of thoſe 


other paſſages of holy Scripture particularly, 
thoſe in St. John's Goſpel,” Now if ſo, then 
theſe words fix the ſenſe of ſix out of the ſeven 
texts in queſtion: and every one of them, in the 
Judgment of this writer, deſcribes the ordinary gifts 
beſtowed on all Chriſtians. 

It now reſts with your Lordſhip, to take your 


choice; either to condemn or acquit both. Either 


your Lordſhip muſt condemn Biſhop Pearſon for 
an Enthuſiaſt, (a man no ways inferior to Biſho 


 Chryfoſtom 3) or you mult acquit me: for I have his 


exprels authority on my fide, concerning every 


text which I affirm to belong to all Chriſtians, 


24. But I have greater authority than his, and 
ſuch as I reverence, only leſs than that of the 
Oracles of God. I mean that of our own Church, 
I ſhall cloſe this head, by ſetting down what occurs 
in her authentic records, concerning either our 
receiving the Holy Ghoſt, or his ordinary operations 
in all true Chriſtians, | 

In her daily ſervice, ſhe teaches us all to befeech — 
God, to grant us his Holy Spirit, that thoſe things 
may pleaſe him which we do at this preſent, and that 
the {'s of our life may be gore and holy: to pray for 
our Sovereign Lord the King, that God would re- 
pleniſh him with the Grace of his Holy Spirit; for 
all the Royal Family, that they may be endued 
with his Holy Spirit, and enriched with his 
Heavenly Grace: for all the Clergy and people, 
that he would ſend down upon them the healthful 
Spirit of his Grace: for the Catholick Church, 
that it may be guided and governed by his good 
Spirit; and for all therein Who at any time make 
4 | 1 their 
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their common Tupplications unto him, that the 
fellowſhip or communication of the Holy Ghoſt 
may be witn them all evermore. | 

Her -co'lefts are full of petitions to the ſame 
effect: Grant that we may daily be renewed by 
thy Holy Spirit—t Grant that in all our ſufferings 
Here, #or-the teſtimony of thy truth, we may by 
faith behold the glory that ſhall be revealed, and 
being filled with the Holy Ghoſt, may love and 
bleſs our perſecutors. ++ Send thy Holy Ghoſt and 

our into our hearts that moſt excellent gift of 
charity. O Lord, from whom all good things do 


come, grant to us thy humble, ſervants, that by 


thy holy inſpiration we may think thole things that 
are good, and by thy merciful guidance may per- 
form the ſame, d We beſeech thee leave us not 
_ -comfortleſs, but ſend to us the Holy Ghoſt to 
comfort us, T Grant us by the ſame ſpirit to have 
za right judgment in all things, and evermore to 
rejoice in his holy comfort. (N. B. The Church 
here teaches all Chriſtians to claim the Comforter, 
in virtue of the promiſe made, John xiv.) ** Grant 
zus, Lord we beleech thee, the Spirit to think and 
do always ſuch things as be rightful. 65 O God, 
Foraſmuch as without thee, we are not able to 
pleaſe thee, mercifully grant that thy Holy Spirit 
may in all things direct and rule our heatts, 
Il Cleanſe the thoughts of our hearts by the 1nſpi- 
ration of thy Holy Spirit, that we may perfectly 
love thee, and worthily maghify thy Holy Name,” 

„ Give thy Holy Spirit to this infant (or this 
perſon that he may be born again.—Give thy 
| Holy Spirit to theſe perſons. (N,. B. already bap- 
_ +tized) that they may continue thy ſervants,” 


A. 


++ Quinquagefima Sunday. ¶ Fifth Sunday after Eaſter. 
58 Sunday after Afcenfion Day. I Whitſunday. ** Ninth 
Sunday afier Trinity: Wy, Nineteenth, Sunday after Trinity. 
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* Almighty God, who haſt vouchſafed to re 
enerate theſe perſons by water and the Holy, ES - 
wen them with the Holy Ghoſt theses 
Comforter, and daily increaſe in them the manifold 
gifts of thy grace,” Ofice of Confirmation. - | 

From thefe paſſages it may ſufficiently appear, for, 
what purpoſes every Chriſtian, according to the 
doctrine of the Church of England, does now. 
receive the Holy Ghoſt, But this will be ſtill more 
clear from thoſe that follow: wherein the reader - 
may likewiſe obſerve, a plain, rational ſenſe of 
God's revealing himſelf to us, of the inſpiration of 
the Holy Ghoſt, and of a Believer's feeling in, 
himſelf the mighty working of the Spirit of 
Chriſt, ret” 

25. God gave them of old, grace to be his. 
children, as he doth us now, But now, by the 
coming of our Saviour Chriſt, we have received 
more abundantly the Spirit of God in our hearts.“ 
Homily on Faith, Part II. | 
He died to deſtroy the rule of the Devil in us, 
and he roſe again to ſend down his Holy Spirit, 
to rule in our hearts,” Homily on the Reſurrefiion. 

We have the Holy Spirit in our hearts, as à ſeal 
and pledge of our everlaſting inheritance, ibid. , 

© The Holy Ghoſt ſat upon each of them, like 
as it had been cloven tongues of fire: to teach, 
that it is he that giveth eloquence and utterance in 
preaching the goſpel; which engendereth a burn» 
ng zeal towards God's ward, and giveth: all men 
a tongue, yea, à fiery tongue, (N. B. Whatever 
occurs in any of the Journals, of God's © giving 
me utterance,” or “ enabling me to ſpeak with 
power,” cannot therefore be quoted as Enthuſiaſm, 


without wounding the Church through my ſide) 
% So that if any man be a dumb Chriſtian, not 
profeſſing his faith openly, he giveth men oc- 
eallion to doubt, leſt he have not the grace o 
the Holy Ghoſt within him.“ Hom. on Whitſunday. - 
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It is the office of the holy Ghoſt to ſanctify; 
which the more it is hid from our underſtanding,” 
Ci. e. the. particular manner of his working) “the 
more it ought to move all men, to wonder at the 
fecret and mighty workings of God's holy Spirit 
which is within us, For 1t is the holy Ghoſt that 
doth quicken the minds of men, ſtirring up god! 
motions in their hearts, Neither doth he think it 
ſufficient inwardly to work the new birth of man, 
unleſs he doth alſo dwell and abide in him. Anow 
ye not, ſaith St. Paul, that ye are the Temple of God, 
and that his Spirit © dwelleth in you? Know ye not, 
that your bodies are the Temples of the Holy Ghoſt 
which is within you Again he ſaith, Ye are not in 
the fleſh but in the Spirit, for why? The Spirit of 
God dwelleth in you. To this, agreeth St. John, 
* The anointing which ye have received (he meaneth 
the Holy Ghoſt abideth in you. And Sr, Peter 
ſaith the ſame, The Sptrit of glory and of Cod refteth 
upon you. O what comfort is this to the heart of a 
true Chriſtian, to think that the holy Ghoſt dwel- 
leth in him ! / God be with us, as the Apoſtle ſaith, 
who can be againſt us? He giveth patience and joy» 
fulneſs of *heart, in temptation and affliction, and 
is therefore worthily called + the Comforter. He 
doth inſtru& the hearts of the ſimple, in.the knows 
tedge of God and his word; therefore be is juſtly 
termed ꝙ The Spirit of Truth, And where the 
Holy Ghoſt doth inſtru& and teach, there is no 
delay at all in learning.“ wid, __. 
(From this pafſage I learn, 1. That every true 
Chriſtian now receives the Holy Ghoſt, as the Para- 
clete or Comforter promiſed by our Lord, John xiv. 
13. Secondly, that every Chriſtian receives him 
as the Spirit of truth (promifed John xv1,) to teack 
all things: And, g. That the annointing, mentioned 
in the firſt Epiſtle of St, John, abides in every 
Chriſtian.) „ 


1 John ii. 22. + John xiv. 16. 0 John xvi. 13. 
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26, © In reading of God's word, he profiteth 
moſt, that is moſt inſpired with the Holy Ghoſt.” 
muy on reading the Scripture, Part I, a 
„ Human and worldly wiſdom is not needful to 
the underſtanding of Scripture, but the revelation 
of the Holy Ghoſt, who inſpireth the true mean- 
ing unto them that with humility and diligence 
ſearch. for it.“ ibid. Part II. | ; * 
Make him know and feel, that there is no 
other name under heaven given unto men, where- 
by we can be ſaved.“ Fre 
_ * Tf we feel our conſcience at peace with God, 
through remiſſion of our ſins,—all is of God,” 
Homaly on Rogation Week. Part II. pints tubs 
If you feel ſuch a faith in you, rejoice in it, 
and let it be daily increaſing by well-working,” 

Homily on Faith. Part III. : 
* "The faithful may feel wrought tranquility of 
conſcience, the increaſe of faith and hope, with 
many other graces of God.“ Homily on the Sacra- 
ment, Part 1. | 53 


„ Godly men feel inwardly God's Holy Spirit, 77 


inflaming their hearts with love, Homily on certain 
Places of Scripture. Part I. 1 
.  * God give us grace, to- know theſe things, and 
to feel chem in our hearts! this knewledge and feel- 
ing is not of ourſelves. Let us therefore meekly 
call upon the bountiful Spirit, the Holy Ghoſt, to 
inſpire us with his preſence, that we may be able 
to hear the goodneſs of God to our ſalvation. For 
without his lively inſpiration, can we not ſo much 
as ſpeak the name of the Mediator. No man can 
lay that Teſus is the Lord, but by the Holy Ghoſt. 
Mich leg Hoe we be able to eee Ink kn 50 
theſe great myſteries, that be opened to us * 
Chriſt, But we have received, ſaith St. Paul, not 
the ſpirit of the world, but the Spirit which ts of God'; 
for this purpole, that we may know the things which 
Fre reel given to us of God. In the power of the 
Holy Ghoſt reſteth all ability to know God and 
to pleaſe him, It is he that purifieth the mind by 
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his fecret working. He enlighteneth the heart, toe 
conceive worthy thoughts. of almighty God, He 
fitteth- in the tongue of man, to ſtir him to ſpeak 
bis honour, He only miniſtereth ſpiritual ſtrength. - 
to the powers of the ſoul and body. And if we 
have any.gift, whereby we may profit our neigh- 
bour, all is wrought by. this one and: the ſelf-ſame. 
Spirit.” Homily for Rogation Week, Part III. 

27, Every propoſition which I have any where 
advanced, concerning thoſe operations of the Hog 
Ghoſt, which 1 believe are common to all Chriſ- 
tians in all ages, is here clearly maintained by our 
own Church. 

Under a full ſenſe of this, I. could not well un? 
derſtand for many years, how it was, that on the 
mentioning any of theſe great truths, even among 
men of education, the cry, immediately aroſe, 
an Enthuſiaſt, an Enthuſiaſt !”” but I now plainly 

rceive,. this is only. an old fallacy in a new 
3 To object Enthufiaſm to any perſon or 
doctrine, is but a decent method of begging the 
queſtion, It generaly ſpares the objector the 
trouble of reaſoning, and is a ſhorter and eaſier 
way of catrying his cauſe, | 
For inſtance, I. aſſert that * till a man receieves 
the Holy. Ghoſt, he is without God in the world; 
that: he cannot know- the things of God,. unleſs 
God reveal them unto him. by his Spirit: no, nor 
have even one holy or heavenly temper, without 
the inſpiration. of the Holy One.” Now ſhould 
one who is canſcious to himſelf, that he has ex- 
perienced none of cheſe things, attempt to confute 
theſe propoſitions, either from ſcripture or anti- 

aity, itrmight prove a difficult taſk. What then 
hall he do? Why, cry out, © Enthuſiaſm ! Enthu- 


| fiaſm!”” and the work is done. | 
But what does he mean by Enthuſiaſm? perhaps. 
-nothing at all: few have any diſtin& idea of its 
meaning. Perhaps, © ſomething. very bad,“ or, 
« ſomething 1 never exper and do not un- 
you then, what that 
. terrible 


derſtand,” Shall I tel 
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«terrible ſomething” is? I believe, thinking men 
mean by Enthuſiaſm, a ſort of religious madneſs ; 
a falſe imagination of being inſpired by God: and 
by an Enthuſtaſt, one that fancies himſelf under 
the influence of the Holy Ghoſt, when in fact he 
is not, | #34 | | 
Let him prove me guilty of this, who can, I 
will tell you once more the whole of my belief on 
theſe heads, And if any man will ſhew me (by 
arguments, not hard names) what is wrong, I will 
thank God and him. 
28. Every good gift is from God, and is given 
to man by the Holy Ghoſt. By nature there is in 
us no good thing. And there can be none, but ſo 
ar, as it is wrought in us by that good Spirit, 
Have we any true knowledge of what is good? 
this is not the refult of our naturat underftanding, 
The natural man diſcerneth not the things of the Spirit 
of God : ſo that we never can diſcern them, until 
od reveals them unto us by his Spirit. Reveals, that 
is, unveils, uncovers; gives us to know what we 
did not know before, Fave we love 7 It is fhed 
abroad in our hearts, by the Holy Ghoſt w, it given 
unto us, He infpires, breathes, infuſes into our 
foul, what of ourſelves we could not have. Does 
our ſpirit rejoice in God our Saviour?” It is Zoy in 
(or by) the Holy Ghoſt. Have we true inward 
peace P It is the peace of God, wrough in us by the 
fame Spirit, Faith, peace, joy, love, are all his 
fruits. And as we are figuratively ſaid, to ſee the 
light of faith, fo by a like figure of ſpeech we are 
faid to feel, this peace and joy and love: that is, 
we have an inward experience of them, which we 
cannot find any fitter word to expreſs. | Fa 
The reafons why in fpeaking of thefe things I 
uſe thoſe terms, (inſpiration particularly) are, . 
Becauſe they are ſcriptural. 2. Becauſe they are 
uſed by our Church. g. Becauſe I know none better. 
The word © influence of the Holy Ghoſt,” which 
F ſuppoſe you uſe, is both a far ſtronger and a lefs. 
tural term than inſpiration, It is far ftrengen; 
. : even 
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even as far as © flowing into the ſoul” is a ſtronger 
expreſſion than „ breathing upon it.“ And leſs 
natural; as breathing bears à near relation to ſpirit; 
ta which flowing in, has-only a diſtant relation. 
. 14, But you thought I had meant immediate inſpi- 
ration,” So I do, or I mean nothing at all. No 
indeed ſuch inſpiration: as is fine, medits. But all 
inſpiration, though by means, is immediate. Sup- 
pole, for inſtance, you are employed in private 
prayer, and God pour his love into your. heart, 
God then acts immediately on your ſoul ; and the 
love of him which you then experience, is as 
immediately breathed into you by the Holy Ghoſt, 
as if you had lived. 1700. years ago. Change the 
term. Say, God then aſſiſts yqu to love him?” 
Well, and is not this immediate aſſiſtance ? Say, 
„His Spirit concurs with yours.“ You, gain, no 
ground. It is immediate concurrence or none at 
All. God a Spirit acts upon your ſpirit, Make it 
out any otherwiſe if you can. , 

1 cannot conceive, how thatharmleſs word, im- 
mediate, came to be ſuch a bugbear in the world: 
hy, I thought you meant ſuch inſpiration as the 
Apoſtles had; and ſuch, receiving the Holy Ghoſt 

as that was at the day of Pegtecoſt.“ 1 do; in 
part: indeed 1 do not mean, that Chriſtians now 
receive the Holy Ghoſt, in order to work miracles: 
but they do doubtleſs now receive, yea, are filled 
with the Holy Ghoſt, in order to be filled with the 
fruits of that bleſſed Spirit. And he inſpires into 
all true believers now, a degree of the ſame peace 
and joy and love, which the Apoſtles felt in them- 
ſelves on that day, when they were firſt flled' with 

the Holy Ghoft. 5 bias e onda 

90. 1 now conſidered the maſt material ob- 
jections I know, which have been lately made 
againſt the great doctrines. I teach. I have pro- 
duced, ſo far as in me lay, the ſtrength of thoſe 
objections, and then anſwered them, I hope, in 
the ſpirit of meekneſs. And now I truſt it ap- - 
pears, that theſe doctrines are no other than the 
n DEG . doctrines. 
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dottrines of . Chriſt: that they are all evi- 
dently contained in the word of God, by which 
alone I deſire to ſtand or fall; and that they are 
fundamentally the ſame with the doctrines of the 
Church of England, of which 1 do, and ever did 
profeſs myſelf a Member, 3 CO 
But there remains one objection, which though 
relating to the head of the doctrine, yet is indepen» 
dent on all that went. before. And that is, «© You 
cannot agree in your doctrines among yourſelves. 
One holds one thing and one another. Mrz 
Whitefield anathematizes Mr. Weſley ; and Mr. 
Wefley anathematizes Mr, Whitefield. And yet 
each pretends to be led by the Holy Ghoſt, by the 
infallible Spirit of God! Every reaſonable man 
muſt conclude from hence, that neither one nor 
the other is led by that Spirit.“ | 
I need not ſay, how continually this has been 
urged, both in common converſation and from the 
preſs: I am grieved to add, and from the pulpit 
too; for if the argument were. good, it would 
overturn the Bible.) Nor, how great ſtreſs hag 
been continually laid upon it: whoever propoſes 
it as demonſtration, and generally claps his 
wings, as being quite aſſured, it will admit of no 
anſwer. | | | 1 
And indeed I am in doubt, whether it does 
admit (I am ſure, it does not require) any other 
anſwer, than that coarſe one of the countryman to 
the Romiſh Champion, * Bellarmine, thou lieſt.“ 
For every propoſition contained herein, is groſsly, 
ſhameleſsly falſe. 1. You cannot agree in your 
doQrines among yourſelves Who told you ſo? 
All our fundamental doctrines, I have. recited 
above, And in every one of theſe we do, and 
haye agreed for ſeveral years. In theſe, we hold 
one and the ſame thing. , In ſmaller points, each 
of us thinks, and lets think. 2. Mr. Whatefeeld 
anathematizes Mr, Weſley.” Another ſhameleſs 
untruth. Let any one read what Mr. Whitefield wrote, 
even in the heat of. controverſy,” and he will be 
r 5 convinced 
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eonvinced of the contrary. g. And Mr. Weſley © 
anathematizes Mr, Whitefeeld.” This is equally 
falſe and ſcandalous. I reverence Mr. Whitefeeld,. 
both as a child of God, and à true Miniſter of 
1 8 Chriſt, 4. And yet each pretends to be 
ed by the Holy 'Ghoſt, by the infalllble Spirit of 
God,” Not in our private opinions nor does 
Either of us pretend to be any farther led by the 
Spirit of God, than every chriſtian. muſt pretend 
to be, unleſs he will deny the Bible. For only as 
many as are led by the Spirit of God, are the Sor 
of God, Therefore, if you do not pretend to be 
led by him too, yea, if it be not ſo in fact, you are 
none of his. e e e 
And now, what is become of your demonſtra- 
tion Leave it to the carmen and porters its juſt 
Proprietors: to the zealous apple- women that cry 
after me in the ſtreet, © This is he that rails at the 
Whole Duty of Man.“ But let every one that pre- 
tends to learning or reaſon, be aſhamed to mentiors 
it any more. | ü oe | 
30. The firſt inference, *eafily deduced from 
what has been ſaid, is, That we are not falſe 
"B ets,” In one ſenſe of the word, we are no. 
Phe at all; for we do not foretel things 
to come. But in another (wherein every Miniſter 
is a Prophet) we are, For we do ſpeak in the 
name of God, Now a falſe Prophet (in this ſenſe 
of the word) is one, who declares as the Will of 
God, what is not ſo, But we declare KC. has been 
ewn at large) nothing elſe as the Will of God, 
Hut what is evidently obtained in his written 
word, as explained by our own church, There- 
fore, unleſs you can prove the Bible to be a falſe 
book, you cannot poſſibly prove us to be falſe 
Prophets. een r 
The text which is generally cited- on this. 
occaſion, is Matthew, vii. ver. 13. But how un- 
| Happily choſen! In the preceding chapters, our 
Lord had been deſcribing that righteouſneſs which. 
.- exceeds the righteouſneſs of the Serides and Phari- 


. 
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ſiees, and without which we cannot enter into the 
kingdom of heaven: even the life of God in the 
ſoul; holineſs of heart, producing all holineſs of 
converſation. In this, he cloſes that rule which 
ſums up the whole, with thoſe ſolemn words, 
Enter ye in at the ſtrait gate: , (ſuch. indeed is 
that of univerſal bolineſs) For wide is the gate, and 
road is the way that leadeth to deſtruction. The 
gate of hell is wide as the whole earth; the way. 
of unholineſs is broad as the great deep. And 
many there be which go in thereat ; yea, and excule 
themſelves. in ſo doing, Becauſe ftraight is the gate 
and narrow the way that leadeth unto. life, and few 
there be that find it. It follows, Beware of falſe 
Prophets ; of thoſe who ſpeak as from God, what 
God hath not,ſpoken ; thole who ſhew you any 
other way to life, than that which 1 have now 
ſhewn. So that the falſe Prophets, here ſpoken 
-of, are thoſe who point out any other, way to 
heaven than this; — K teach men to find a wider 
gate, a broader way, than that deſczibed in the 
foregoing chapters. But it has been abundantly . 
ſhewn, that we do not. Therefore whatever W e 
ate beſide) we are not falſe Prophets. | | 
Neither are we (as has been frequently and 
vehemently affirmed) deceivers of the people, If 
we teach the truth as it is in Jeſus, if we bk A8 
the oracles of God, it follows, that we do not 
deceive thoſe that hear, though they ſhould believe 
whatever we ſpeak. Let God be true and every 
man a liar: every man that contradicts his truth. 
But he will be juſtifſed in his ſaying, and clear 
When he is judgec. r Fi 
One thing more I infer, „That we are not 
Enthuſiaſts,” : This accuſation has been confidered 
at large: and the main arguments hitherto brought 
to ſupport it, have been weighed in the balance 
and found wanting: particularly this, “ That none 
der Katkufids fp Pele eicher that's promiſe-of tho 
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Comforter, or the “ witneſs of the Spirit, or + that 

unutterable prayer, or ꝓ the Unction fromthe Holy 
One, to belong, in common, to all chriſtians.” - O 
my Lord, how deeply have you condemned the 
generation of God's children! Whom have you 
repreſented as rank, dreaming Enthuſiaſts? As 
either deluded or deſigning men ? Not only Biſhop 
Pearſon, a man hitherto accounted both ſound in 
heart, and of good underſtanding; but likewiſe 
' Archbiſhop Cranmer, Biſhop Ridley Biſhop Latimer, 
Biſhop Hooper ; and all the venerable compilers of 
our Liturgy and Homilies: all the members of both 
the Houſes of Convocation, by whom they were 
| reviſed and approved: yea, King Edward, and all 
his Lords and Commons together, by whoſe autho- 
'rity they were eſtabliſhed! And, with theſe 
modern Enthuſiaſts, Origen, Chryſoftom and Athana- 

x "fius are comprehended in the ſame cenſure! 
II grant. a Deiſt might rank both us and them, in 
3 the number Hons er madmen ; nay, ought ſo to 
do, on his ſuppoſition, that the goſpel is but a 
'Cunningly-devifed Fable. And on this ground, 
ſome of them have done ſo in fact. One of them 
3 Was aſking. me, ſeveral years ſince, „“ What! are 
12 you one of the Knight-Errants? How, I pray, got 
Quixotiſm. into your head? You want nothing : 
you have a good proviſion for life; and are in a 
Way of preferment; and muſt you leave all, to 
fight windmills; to convert ſavages in America ?” 
I could only reply, © Sir, if the Bible is a lie, 
Jam as very a madman as you can conceive, But 
if it be true, I am in my ſenſes, I am neither 
madman nor Enthufiaſt:”” For there is no man 
who hath left father or mother, or wife, or houſe, or 
land for the goſpel's-ſake'; but he ſhall receive an 
hund:ea fold, in this world, with perſecutions, and 

in the world to come, eternal life“. : 


cf - 
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Nominal, outſide chriſtians too, men of form 


may paſs the ſame judgment, For we give up all 
our pretenſions to what they account happineſs, 


for what they (with the Deiſts) believe to be a 


mere dream, We expect, therefore, to paſs for 
Enthuſiaſts with theſe alſo, But wiſdom is juſti- 
fed of all her children, | 

92, 1 cannot conclude this head without one 
obvious remark, V We we really were Enthu- 
ſiaſts; ſuppoſe our doctrines were falſe and unſup- 
ported either by Reaſon, Scripture or Authority: 
then, why hath not ſome one, who is a wiſe man, 
and endued with knowledge among you, attempted, 
at leaſt, to ſhew us our fault in love and meekneſs 
of wiſdom? Brethren, if ye have bitter zeal in 
your hearts, your wiſdom deſcendeth not from 
above. The wiſdom that is from above, is pure, 
peaceable, gentle, eaſy to be intreated, full of 
mercy or pity, Does this ſpirit appear in one 
fingle Tract, of all thoſe which have been pub- 


liſhed againſt us? Is there one Writer that has 


reproved us in love? Bring it to a ſingle point. 
Love hopeth all things. If you had loved us in 
any degree, you would have hoped, that God 
would ſome time give us the knowledge of his 
truth, But where ſhall we find even this flender 
inſtance of love? Has not every one who has 
wrote at all (1 do not remember ſo much as one 


exception) treated us as incorrigible ? Brethren, 


how is this? Why do ye labour to teach us an, 
evil leſſon againſt yourſelves? O may God never 
ſuffer others to deal with you, as ye have dealt 
with us! | 


VI. 1. Before I enter upon the confideration of 
thoſe objections, which have been made to the 
manner of our preaching, I believe it may be 
fausfaRtory to ſome readers if I relate how I began 
to N in this manner. | ; 

was ordained Deacon in 1725, and Piieſt, in 


the year following. 78 it was many years after 


this 


( 86.) 


Ahis, before I was convinced of the great truths 
above recited. During all that time I was utterly 
ignorant of the nature and condition of juſtifica- 
tion. Sometimes I confounded it with ſanctifica- 
tion particularly when I was in Georgia.) At 
other times I had ſome confuſed notion about the 
forgiveneſs of fins: but then I took it for granted, 
the time of this muſt be, either the hour of death, 
-or the day of judgment, | 
1-was equally ignorant of the nature of ſaving 
faith; apprehendingi# to mean no more, than a 
& Firm aſſent to all the propoſitions contained in 
the. Old and New Teſtament.” 3 
2. As ſoon as, by the great bleſſing of God, I had 
Aa clearer view of thele things, I began to declare 
them to others alſo. 1 believed, and therefore I 
Ipake. Wherever I was now dehired to preach, 
Jalvation by faith was my only theme. My con- 
ſtant ſubje&ts were, „Believe in the Lord Jeſus 
'Chriſt, and thou ſhalt be ſaved. Him hath God 
exalted to be a Prince and a Saviour, to give 
Tepentance and remiſhon of fins.” Theſe. I ex- 
Plained and enforced with all my might, both in 
every Church where I was aſked to preach, and 
-occalionally in the Religious Societies of London 
and Meſtminſter : to ſome or other of which I was 
continualhy pieſſed to go, by the Stewards or other 
Members-of them. | 
Things were in this poſture, when I was told, 
«I muſt preach no more in this, and this, and 
another Church :” the reaſon was uſually added 
without reſerve, “ Becauſe you preach ſuch. dye- 
trine,” So much the more thoſe who could not 


: 


hear me there, flocked together when I was at any 


of the Societies; where I ſpoke more, or Jeſs, 
though with much inconvenience,” to as many as 
the room I was in would conta. 

g. But after a time, finding thoſe rooms could 
not contain a tenth part of the people that were 
earneſt to hear, I determined to do the ſame thing 
in England, which I had often done in a warmer 
it Et IP climate; 


3 
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hs 
elimate: namely, when the houſe would not con- 
tain the congregation to preach in open air. This 
I accordingly did, 'firſt at Briſtol, where the So- "of 
ciety-rooms were exceeding (mall, and at Aingf- 
wood, where we had no room at all; afterwards. 
in or near London. | n 
And I cannot ſay, I have ever ſeen a more av 
ful ſight, than when on Roſe Green, or the top of 
Hannam Mount, ſome thoulands of people were: 
calmly joined together in ſolemn waiting upon 
God, while 25 | * 
& They ſtood and under open air adored 
The God who made both air, earth, heaven 
and {ky.” | WE 
And whether they were liſtening to his word, 
with attention ſtill as night; or were lifting up 
their voice in praiſe, as the ſound of many waters; 
many a time have 1 been conſtrained to fay in my 
heart, © How dreadful is this place!” this alſo is 
no other than the: Houſe of God! this t the Gate of 
Heaven / 3 : ann, 
Be pleaſed to obſerve. 1. That I was forbidden, 
as by a general conſent, to preach in any Church 
(though not by any judicial ſentence) „ for preach- 
ing ſuch doctrine.“ This was the open, avowed 
cauſe: there was at that time no other, either real' 
or pretended; 2. That I had no deſite or deſign. 
to preach in the open air, till long after this pro- 
hibition; g. That when I did, as it was no mat- 
ter of choice, ſo neither of premeditation. There 
was no ſcheme at all previouſly formed, which 
was to be ſupported thereby; nor had I any other” 
end in view than this, to ſave as many ſouls as I. 
could. 4. Field-preaching* was therefore a ſudden 
expedient, a thing ſubmitted to, rather than 
choſen; and therefore ſubmitted” to, becauſe 1 
thoughtpreachingeven thus, betterthan not preach- 
ing at all: Firſt, in regard to my own ſoul, be- 
cauſe, à diſpenſation of the goſpel being com- 
mitted to me, I did not dare, not to preach the 


Ye 


. goſpel; Secondly, in regard to the ſouls of others, 
BE | whom 


(8) 
whom I every where ſaw, ſeeking death in the error 
of their life, | 5 | 
4. Butthe Author of the Obſervations and of the 
Caſe of the Methodiſts briefly ſtated, more particularly 
in the point of field-preaching, thinks field-preaching 
worle than not preaching at all, © becauſe it is 
illegal.” | 
Your Argument, in form, runs thus: | 
That preaching which is contrary to the laws 
of the land, is worſe than not preaching at all: 
* field preaching is contrary to the laws of the 
and. | | 
Therefore, it is worſe than nat preaching at all.“ 
The firſt propofition is not ſelf-evident, nor in- 
deed univerſally true. For the preaching of all 


the primitive Chriſtians was contrary to the whole 
tenor of the Roman laws; the worſhip of their 


devil gods being eſtabliſhed by the ſtrongeſt laws 
then in being. Nor is it ever true, but on ſup- 


polition, that the preaching in queſtion is an in- 
different thing. | 


7 Bur waving ths, 1 deny th ſeond Velba le; 
E 


T deny that feld preaching is contrary to the laws. 
of our land, _ : | TIS 

©, To prove which, you begin thus, „It does not 
appear, that any of the Preachers among the. 


-» Methodiſts, have qualifed themſelves and the 
1 of their aſſembling, according to the Act of 
oleration.“ N 
I anſwer, 1. That act grants toleration to thoſe 
who diſſent from the eſtabliſned Church. But we 
do not diſſent from it. There fore we cannot make 
uſe of that act. 2. That act exempts Diſſenters 
from penalties conſequent on their breach of pre- 
ceding laws, But we are not conſcious of break- 
ing any law at all, Therefore we need not make 

ule of it. | 

In the next ſeQion you ſay, « They have broken 
through all theſe pioviſions, in open defiance of 
government: and have met not only in houſes, 


4 iy. * | FS.” 
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and prevent ſedition: whereas no ſedition, nor 


act of 'Toleration; otherwiſe, they are liable 10 
the penalties of all the laws recited in this act.“ 


| 1619 
but in FM fields, notwithſtanding the ſtatute (284 
Car. II. c. 1.) which forbids this by name“! ?“ 

I' anſwer, 1. We do nothing in defianoe of 
government. We reverence Magiſtrates, as the 
miniſters of God. 2. Although we have met in 
the fields, yet we do not conceive that ſtatute at 
all affets us: not only becauſe that att points wholly 
at Diſſenters; whereas we are members of the 


eſtabliſhed Church; but alſo becaule (they are your 
own words it was evidently intended to ſuppreſs 


any the leaſt approach thereto, can with ay 
colour be laid to our charge. 

In your gd ſection you affirm, “ That the act of 
Tole tation itſelf cannot ſecure us in field- preaching, 
from the penalties of former laws,” We have no 
defire it, ſhould; as not apprehending ourſelves 19 
be condemned by any former law whatever, Non 
does what you add, „That the act of Toleration 
foibids any alſewbly of perſons diſſenting trom the 
Church of England, to meet wih the doors 
locked,” affect us at all; becauſe we do not diſſent 
from il. 

5. In the caſe of the Methodiſts briefly ſtated, , # 
your firſt obſervation is, The act of Toleration 
leaves them liable to the penalties of (everal' | 
ſtatutes made againſt unlawful aſſemblies,” “ 

I ſuppoſe then theſe ſeveral ſtatutes ſpecify what 
thoſe unlawful aſſemblies are; and whether un- 
lawful, as being condemned by previous Wen or 
made unlawful by thoſe ſtatutes, | 

And it (till remains to be proved, that our aſſem · 
blies are unlawful, in one or other of theſe ſenſes. 

Vou next obſetve, that, the diſſenters of all 
denominations, qualify themſelves according to the 


I anſwer,” as before; all this ſtrikes wide. It re- 
lates wholly” to ' perſons... diſſenting from the 
Church,” But we are not the men, 0 do nat 

enge e e diflents 
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diſſent from the Church. Whoever affirms it, we 
put him to the proof. | 

You go on, © One of thoſe laws ſo recited (viz, 
*2, Car, II. c. 1.) is that which forbids field- 
preaching by name; and was evidently intended, 
not only to ſurpreſs, but alſo to prevent ſedition. 
As the title of the act declares, and as the pream- 
ble expreſſes it, ta provide farther and more ſpeedy 
remeadzes againſt it,” 

Was this then, in your own judgment, the evi- 
dent intention of that act, viz. To provide re- 
mides againſt fedition? Does the very title of the 
act declare this? And the preamble alſo expreſs it 
With what juſtice then, with what ingenuity or 
candor, with what.ſhadow of truth or reaſon, can 
any man cite this act againſt us? Whom you yourſelf 

no more ſuſpett of a defign to raiſe ſedition {I ap- 
peal to your own confcignce in the fight of God) 
than of a deſign to blow up the city of London. 

6. Hitherto therefore it hath not been made to 
appear, that feld-preaching is contrary to any law 
in being. However, It is dangerous.” This 
you ſtrongly inſiſt on, It may be attended with 
miſehievous confequences, It may give advan- 
tages.to the enemies of the eftabliſhed government, 
It is big with miſchief.” (Obſervations, feQ. I. 
and II., 5 | | 

With what miſchief? Why, *evil-minded men, 
by meeting together ii. the fields, under pretence 
of religion, may raife riots and tumults; or by 
meeting ſecretly, may carry on private cabals 
againſt the ſtate.” {Cafe of the Methodafts, p. 2.) 
And if the Methodiſts themſelves are a harmleſs 


$ ” 3 and loyal people, it is nothing to the point in hand. 
Poor difloyal and ſeditious per ſons, may uſe ſuch an 


oppottunity of geiting together, in order to exe- 
ja any wa eh lefign, Mr. Whitefeeld lays, go, 
50 or 80,000 have attended his preaching at once. 
Now, 1. He cannot know one tenth part of ſuch 
a congregation, 2. All people may come and carry 
on what deſigns they will; therefore 3. This is a 
; 11 : D | great” 
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great opportunity put into the hands of ſeditious 
erſcns to raile diſturbances.“ 
% With what ſafety to the public theſe field- 
preachings may be continued, let the world judge,” 
(Thid. p. a, 3, 4.) 15 
May I ſpeak without offence? I cannot think 
you are in earneſt. You do not mean what you 
ſay. Do you believe, Mr. Whitefield had eig hty thou- 
and hearers at once? No more than you believe 
he hadeighty millions, Is not all this talk of danger, 
mere finelle? Thrown in purely ad movendum 
invidiam? You know governments generally are 
ſuſpicious; eſpecially in time of war: and there- 
fore apply, as you {uppole, to their weak fide; in 
hopes, if poſſible, to deliver over theſe hereticks 
to the ſecular arm. However, I will anſwer, as if 
ou ſpoke from your heart, For I am in earneſt, 
if you are not. 

Firſt, „The Preacher cannot know a tenth part 
of his congregation.” Let us come to the preſent 
ſtate of things. The largeſt congregations that now 
attend the preaching of any Methodiſt, are thoſe 
(God be merciful to me!) that attend mine, And 
cannot I know a tenth part of one of theſe con- 
gregations, either at Briſtol, Kingſwood, Newcaſtle, 
or London As ſtrange as it may leem, I generally 
know two thirds of the congregation in every 
place even on Sunday evening, and nine in ten of 
thoſe who attend at moſt other times. 2, All 
people may come and carry on what deſigns they 
will,” Not ſo. All feld-preaching is now in 
the open day. And were only ten perſons, to 
come to ſuch an aſſembly with arms, it would ſoon 
be enquired, with what deſign they came. This 
is 2 g. No “ great opportunity E. into 
the hands of ſeditious perſons to raile diſturbances,”* 


And if ever any diſturbance has been raiſed, it was 

quite of another kind. . 
The public then is entirely ſafe, if it be in no 

other danger than ariſes from field- preaching. 


| 7. There 


I * 
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7. There is one other ſentence belonging to this 
head, in the eighth ſe&ion of the Obſervations, 
„ The religious ſocieties, you ſay in London and 
Weſtminſter, for many years paſt, have received 
no dilcouragements, but on the contrary have 
been countenanced and ,encouraged both by the 
Biſhops and Clergy.” How is this? Have they 
then „ quallified themſelves and the places of their 
aſſembling according to the act of Toleration ?”” 
Have they * embraced the protection which that 
act might give them, in cale they complied with 
the conditions of it? If not, are they not all 
& liable to the penalties of the ſeveral ſtatutes 
made before that time againſt unlawful aſſem- 
blies?“ | 

How can they eſcape? Have they “ qualified 
themſelves for holding ' theſe ſeparate aſſemblies, 
according to the tenor of that act?“ „Have then 

e ſeveral members thereof taken the oaths to the 
government?” And are the “Doors of the places 
wherein they meet, always open at the time of 
ſuch meeting?“ I prelume, you know they are 
not; and that neither „the perſons nor places are 
ſo qualified as that act diretts.” © 
Ho then come © the Biſhops and Clergy, to 
countenance and encourage” unlawful alſemblies? 
If it be ſaid, they meet in a private, inoffenſive 
Way; that is nothing to the point in hand, If 
thole meetings are unlawful. in themſelves, all 
their inoffenfivehels will not make them lawful, 
& O, but they behave with modeſty and decency,” 
Very well; but the law! What is that to the law? 
There can be no ſolid defence but this; they are 
not diſſenters from the Church; therefore they 
cannot uſe, and they do not need the ct of Tolera- 
tion, And their meetings are not ſeditious; there- 
fore the ſtatute againſt ſeditious meetings does not 
e,, IE PT EN Ong * 
The application is obvious. If our meetings 
are illegal, ſo are theits alſo, But if this * 
r 80 
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good (as doubtleſs it is) in one caſe, it is good in 
the other alſo. | | | 
9. You propoſe another objection to our manner 
of preaching, in the ſecond part of the Obſerva- 
tions. The ſubſtance of it I will repeat, and an- 
ſwer as briefly as 1 can. | 
« They run up and down from place to place, 
and from county to county:“ that is, they preach in 
ſeveral places, [his is undoubtedly true. They 
_ draw after them confuſed multitudes of people: 
that is, “ many come to hear them.” This is true 
alſo. But they would do well to remember, 
God is not the author of confuſion or of tumult, 
but of peace.” I truſt we do; nor is there any 
confuſion or tumult at all, in our largeſt congrega- 
tion: unleſs at ſome rare times when ſons of 
Belial mix therewith, on purpoſe to diſturb the 
peaceable worſhippers of God, ; 
But our Church has provided againſt this 
7 1 8 up and down, in the ordination of a. 
rieſt, by expreſsly limiting the exerciſe of the 
powers "Fa conferred upon him, to the congrega- 
tion where he ſhall be lawfully appointed there- 
unto,” 4 1 
I anſwer, 1. Your argument proves too much, 
If it be allowed juſt as you propoſe it, it proves, 
that no Prieſt has authority, either to preach or 
miniſter the ſacraments, in any other than his oẽn 
congregation. . 
2. Had the powers conferred been ſo limitted 
when I was ordained Prieſt, my ordination would 
have ſignified juſt nothing. For I was not ap- 
pointed to any congregation at all: but was 
ordamed as a member of that “ College of Di- 
vines,” (fo our ſtatutes expreſs it % founded to 
1 all hereſies, and defend the Catholic 
aith.““ pw A 
g. For many years after I was ordained Prieſt, 
this limitation was never heard of, I heard not 
ane 13 of it, by way of objection, to my 
Preaching up and dawn, in Oxford or London, of | 
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the parts adjacent, in Glouceſterſhire, or Morceſter 
Hire; in Lancaſhire, Yorkſhire or Lincolnſhire» 
Nor did the ſtricteſt Diſciplinarian ſcruple ſuf- 
fering me to exerciſe thoſe powers wherever L 
came. ga 
4. And in fact, Is it not univerſally allowed, 
that every Prieſt, as fuch, has a power, in virtue 
of his ordination, either to preach or adminiſter 
the ſacrament, in any congregation, wherever the 
Rector or Curate deſires his aſſiſtance ? Does not 
every one then ſee through this thin pretence ? 
10. The Biſhops and Univerſities indeed have 
power to grant Licences to Itinerants. But the 
Church has provided in that caſe; they are not to 
preach” in any church (Canon zo) till they ſhew 
their Licence,” * | NEE d 
-The Church has well provided in that cafe. But 
what has that caſe to do with the caſe of common 
Clergymen? Only fo much as to ſhew, how 
grofsly this Canon has been abuſed, at Jflingtow 
in ' particular : where the Churchwardens were 
inſtructed to hinder, by main force, the Prieſt 
whom the Vicar himſelf had appointed, from 
preaching, and to quote this Canon; which, as- 
you plainly ſhew, belongs to quite another thing. 
In the note you add, Mr, Weſley being aſked, 
by what authority he preached, replied, By 
the authority of Jeſus Chriſt, conveyed to me 
by the (now) Archbiſhop of Canterbury, when he 
laid his hands upon me and faid, Take thou 
Authority to preach the Goſpel. In this reply he 
thought fit, for a plain reaſon, to leave out this 
latter part of the Commiſſion : for that would have 
ſhewn his reader, the reſtraint and limitation, 
under which the exerciſe of the power is granted.” 
Nay, I did not print the latter part of the words, 
for a plainer reaſon, becauſe I did not ſp-ak them. 
And I did not ſpeak them then, becauſe they did 
not come into my mind. Though probably if they 
had, I ſhould not have ſpoken them: it being my 
only concern, to anſwer the queſtion propoſed, in 
as few words as I could. But. 
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But before thoſe words, which you ſuppoſe to 
imply ſuch a reſtraint, as would condemn all the 
Biſhops and Clergy in the nation, were thoſe 


— 


ſpoken without any reſtraint or limitation at all, 


which I apprehend to convey an indelible charac- 
ter, Receive the Holy Ghoſt, for the office and 
work of a Prieſt in the church of God, now com- 
mitted unto. thee, by the impoſition of our hands, 
Whoſe ſins thou doſt forgive, they are forgiven, - 
and whoſe ſins thou doſt retain, they are retained, 
And be thou a faithful diſpenſer of the word of 
God, and of his holy Sacraments, in the name of 
the Father, and of the Son, and of the Holy 
-Ghoſt.” | | | 
You proceed, In the ſame Journal he declares, + 
That he looks upon all the world as his pariſh, 
and explains his meaning as follows; © In what- 
ever part of it I am, I judge it meet, right, and m 
bounden duty, to declare unto all that ate willing 
to hear, the glad tidings of ſalvation, This is the 
work which I know God hath called me 
to.“ Namely, by the laying on of the hands of 
the Preſbytery: which diretts me how to obey 
that general command, While we have time, let 
us do good unto all men,” 1440 4 | 
11. You, object farther, „ That the. Methodiſts 
do not. obſerve the Rubric before. the Commu- 
nion Service; which dires, To many as deſite to 
Partake of the holy Communion, to ſignify their 
names to the Curate the day before.“ What 
Curate defires they ſhould ? Wheneyer any Miniſ- 
ter will give but one, week's notice of this, I 
undertake, all that have any relation to me, ſhall 
ſignify gheir names within; the time appointed, 
ou object alſo, that they break through the 
twenty- eighth Canon, which requites, © That if 
ſtrangets come to any church from other pariſhes, 
they ſhould be remitted to their n 
there to receive the Communion with their 
{ Nneighbours,'s BU | 1 
ese: een 2 
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But what if there be no Communion there ? 
Then this Canon does not touch the caſe, nor 
does any one break it, by coming to another 
church purely becauſe there is no Communion at 
his own, | 

As to your next advice, © To have a greater 
regard to the rules and orders of the church,” 
I cannot, for I now regard tbem, next to the word 
of God. And as to your laſt, „To renounce 
. Communion with the Church,“ I dare not. Nay, 
but let them thruſt us out, We will not leave the 
ſhip: if you caſt us out of it, then our Lord will 
take us up. : 

12. To the ſame head may be referred the 
 objetion ſome time urged, by a friendly and 
-candid man, viz. That it was unlawful to uſe 
extemporary prayer, becauſe there was a Canon 
againſt it.“ 

It was not quite clear to me, that the Canon he 
cited was againft extemporary prayer. But ſu 
poling it were, my plain anſwer would be, © That 

anon I dare not obey: becauſe the law of man 
binds only ſo far as it is conſiſtent with the word 

of God,” | | 

Ihe ſame perſon objected, my not obeying the 
*5-3Biſho s and Governors of the Church, I anſwer, 
F - * I both do and will obey them, in whatſoever I 
can with a clear conſcience, So that there is no 
Juſt ground for that charge, that I deſpiſe either 
the Rules or the Governors of the Church. I obey 
them in all things where 1 do not apprehend there 
is ſome particular law of God to the contrary. 
Even in that caſe, I ſhew all the deference | can; 
I endeavour to act as inoffenfively as poſlible : 
and am ready to ſubmit to any penalty, which can 
by law be inflicted upon me, Would to God 
every Miniſter and member of the Church, were 

| Herein altogetheras lamm 


VII. «. I have been confidering the chief objec- 
. tions that have lately been urged againſt the 
N * Doctrine: 
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Doftrines I teach. The main arguments brought 
againſt this manner of teaching, have been con- 
ſidered alſo, It remains, to examine the moſt 
current objettions, concerning the effects of this 
teaching. | 
Many affirm, © That it does abundance of hurt; 
that it has had very bad effects; inſomuch that if 
any good at all has been done, yet it bears no 
proportion to the evil.“ f | 10 
But come to particulars, “ Firſt then, you are 
diſturbers.of the public peace.“ | 
What, do we either teach or raile ſedition P 
Do we ſpeak evil of the Ruler of our people ? Or 
do we ſtir them up againſt any of thoſe that are 
at in authority under him? Do we directly or 
indirectly promote faction, mutiny or rebellion? I 
have not found any man in his ſenſes yet, that 
would affirm this. "RAG 
“Rut it is plain, peace is broke and diſturbances 
do ariſe, in conſequence of your EN 1 
grant it. But what would you infer? Have you 
never read the Bible? Have you not read, that 
the Prince of Peace himſelf was, in this ſenſe, a 
diſturber of the public peace? When he came into 
Jeruſalem (Matt. xxi. 10.) all the city was moved, 
(iohig9y) ſhaken as with an earthquake, _ And;/the 
diſturbance aroſe higher and higher, till the whole 
multitude cried out together, Away with him, away 
with him; crucify him, crucify him, and Pilate gase 
ſentence it ſhould be done. Such another diſtagbgr 
of the public peace, was that Stephen, even;from 
' - .the time he began diſputing with, the Libertines 
and Cyrenians, till. the people ſtopped their ears, 
and ran upon him with one accord, and caſt him 
out of the city and ſtoned him. Such diſturbers of 
the peace were all thoſe ringleaders of the ſect of 
the Nazareens, (commonly called Apoſtles) Who 
wherever they came, turned the world upſide 
down. And above all the reſt, that Paul of Taxſus, 
who occaſioned ſo much diſturbance at Damaſcus, 
AAR ix.) at Antioch of Pifidia (chap, xii.) at 
1 Iconium 


. 1 | 
Tcontum (chap. xiv.) at Lyſtra (ver. 19.) at Philippi 
(chap. 427 at Tl fas Ant .) dad 2 
ticularly at Epheſus, The conſequence of his 
ad ors, there was, That the whole city was 
lled with confuſion, And they all ran together 
with one accord, ſome crying one thing; ſome 
another: inaſmuch as the greater part of them 
knew not wherefore they were come together. 
2. And can .we expett it to be any otherwiſe 
now ? Although what we preach is the goſpel of 
peace, yet if you will violently and illegally hinder 
our preaching, mutt. not this create diſturbance? 
But obſerve, the diſturbance begins on your part. 
All is peace, till you raiſe that diſturbance, And 
then you very modeſtly impute it. to us, and lay 
your own riot at our door! 
Baut of all this, our Lord hath told us before. 
Think not that I am come to ſend peace _ 
earth; that this will be the immediate effect, 
wherever my goſpel is preached with power, I 
am not come to ſend peace, but a ſword: this (ſo 
far as the wiſdom of God permits, by whom the 
hairs of your head are all numbered) will be the 
firſt conſequence of my coming, whenever my 
word turns ſinners from darkneſs to light, from the 
power of Satan unto God, . 
I would, wiſh all you who ſee this Scripture 
fulfilled, by diſturbance following the preaching 
the goſpel, to remember the behaviour of that wiſe 
Magiſtrate at Ephęſus on the like occaſion, He did 
not lay the diſturbance to the Preacher's charge, 
but beckoned to the multitude and ſaid, ye men of 
*Ephefus—Y e ought to be quiet, and to do nothing 
-raſhly. For ye have brought theſe men, who are 
neither robbers -of temples, nor yet blaſphemers 
of your goddeſs: (not convicted of any ſuch noto- 
rious crime, as can at all excuſe this lawleſs vio- 
lence.) But if Demetrius hath a matter againſt any, 
the Law 1s open, and there are Deputies (or Pro- 
conſuls, capable of hearing and decidin the cauſe) 
let them implead one another, But if ye enquire 
\ 4 N hi 7 * PEN 4 | any 
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any thing concerning other things, it ſhall be 
determined in a lawful Aſſembly, 116 

3. But you create diviſions in private fami- 
lies,” Accidentally, we do. For inſtance, ſuppole 
an entire family to have the form, but not the 

power of, godlineſs; or to have neither the form 
nor the power; in either caſe, they may in ſome 
ſort agree together, But ſuppoſe, whe theſe hear 

the plain word of God, one or two of them are 
convinced, This is the truth. And 1 have been 
all this time in the broad way that leadeth te 
deſtruttlon:“ theſe then will begin to mourn 
after God; while the reſt remain as they were. 

Will they not therefore of conſequence divide, 
and ſorm themſelves into ſeparate parties? Muſt it 
not be ſo, in the very nature of things? And how 
any does this agree with the words of our 
Lord? Suppoſe ye that I came to ſend peace upon 
earth? I tell you nay : but rather diviſion. For 
from henceforth there ſhall be five divided in one 
houſe, three againſt two, and two againſt three. 
The father ſhall be divided againſt the ſon, and the 
Jon againſt the father: the mother againſt her daugh- 
ter, and the daughter againſt the mother ;. the mother- 
in-law againſt the daughter-in-law, and the daughtere 
in-law againſt the mother-in-law. (Luke xii. 31, 52, 
53+) 4nd the foes of a man, ſhall be they of his own. 
houſthold. (Matt. x. 36.) Ss | 

hus it was from the very beginning, For is it, 
to be ſuppoſed, that a heathen. parent, would long 
endure a chriſtian child? Or that a heathen 
huſband would agree with a chriſtian wife ? 
Unleſs either the believing wife could gain her 
huſband ;. or the unbelieving huſband prevailed 
on the wife to renounce her way of worſhipping 
God: at leaſt, unleſs ſhe would obey him in going 
no more to thoſe Societies. or Conventicles, 
(iraxyia:) as they termed the Chriſtian Aſſemblies. 

4. Do you think now, I have an eye to your 
caſe? Doubtleſs I have; for I do not fight as one 
that beateth the air. Why have not I aright to 
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5 1 my own. wife or child, from going to a 

onventicle? And is it not the duty of wives 
to obey their huſbands? And of children to obey 
their parents?” Only ſet the caſe ſeventeen hun. 
red years back, and your own conſcience gives 
Fou the anſwer. What would St. Paul have ſaid 
to one whoſe huſband forbade her, to follow this 
way any more? What direction would our Saviour 
have given to him whoſe father enjoined. him, not 
to hear the goſpel? His words are extant ſtill, 
6“ He that loveth father or mother more than me, 
is not worthy of me. And he that loveth ſon. or 
daughter more than me, is not worthy of -me, 
(Matt. x. 37, 38.) Nay more, If any any man 
cometh to me, and hateth not (in compariſon of 
me) his father and mother and wife and children, 
yea and his own life, he cannot be my diſciple,” 
(Luke xiv.,26.) 8 | 

„O, but this is not a parallel caſe, For they 
were Heathens ; but I am a Chriſtian,” A Chrit- 
tian! Are you fo? Do you underſtand the, word ? 
Do you know what a Chriſtian is? If you are a 
Chriſtian, you have the mind that was in Chriſt; 
and you ſo walk as he alſo walked, You are holy 
as he is holy both in heait, and in all manner of 
cogverſation, Have you then the mind that was 
in-Chiift? And do you. walk as Chriſt walked? 
Are you inwardly and outwardly holy f I fear, 
not even outward ly.. No; you live in known fin. 
Alas! How then are you a Chiiſtian ? What a 
Trailer, a Chriſtian? A common ſwearer, a Chriſ- 
tian? A ſabbath-breaker, a Chriſtian ? A drunkard 
or whoremonger, a Chriſtian ? Thou art a Heathen 
barefaced; the wrath of God is on thy head, and 
the. curſe of God upon thy back. Thy damnation 
flumbereth not. By reaſon of ſuch Chriſtians it 
is that the holy name of Chriſt is blaſphemed. 
Such as thou they are, that cauſe the very ſavages 
in the Indian woods to cry out, « Chriſtian 
much drunk, Chriſtian beat men, Chriſtian, tell 
lies, Devil-Chriſtian! Me no Chriſtian,” _ * 


( "101 |) 


And fo thou wilt direct thy wife and children 
in the way of ſalvation !—-—Woe unto thee, thou 
Devil-Chriſtian! Woe unto thee, thou blind 
leader cf the blind! What wilt thou make them 
Two-fold more the children of hell than thyſelf ? 
—-/ Be aſhamed; Bluſh, if thou canſt bluſh. 
Hide thy face. Lay thee in the duſt, Out of the 
deep cry unto. God, if haply he may hear thy | 
voice, Inſtantly ſmite upon thy breaſt. Who 
| knoweth but God may take thee out of the belly of 
hell ? OM. 
5. But you are not one of theſe, You fear 
God, and labour. to have a conſcience void 6 
offence, And it is from a principle of conſcience; - 
that you reſtrain your wife or children from hear» 
ing falſe docttcine.“ But how do you know it is 
falſe doctrine? Have you heard for yourſelf? Or, 
if you have not heard, have you carefully read 
what we occahonally anſwered for ourſelves P 
A man of conſcience cannot condemn any one 
unheard, This is not common humanity, Nor 
will he refrain from hearing what may be the 
truth, for no better reaſon than fear of his repu- 
tation. Pray obſerve. I do not fay, every man 
(or any man) is obliged in conſcience to hear us. 
t 1 do ſay, every man in England who con- 
demns us, is obliged to hear us firſt, This is 
only common juſtice, ſuch as is not denied to a 
thief or a murderer, Take your choice therefore. 
Either hear us, or condemn us not. Either ſpeak. 
nothing at all, or hear before you ſpeak, 
Blut luppoſe you have both read and heard more 
than you liked ? Did you read and hear fairly ? 
Was not you loaded with prejudice ? Did you not 
read or hear, expecting no good; perhaps deſiring. 
to find fault ? If ſo, what wonder you judge as your 
do? What a poor mock-trial is this? Youhad 
decided the cauſe in your own breaſt, beſore you 
heard one word of the evidence. And ftill do 
you talk of atting out of conſcience? Yea, a con- 
icience void of offence? ee 
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We will put the caſ@ farther yet. Suppoſe your 
cenſure was juſt, and this was actually falſe doc. 
; trine, Still every one muſt give an account of 
himſelf to God: and you cannot force the con- 
ſcience of any one, You cannot compel another, 
to ſee as you ſee, You ought not to: attempt it. 

eaſon and perſuaſion are the only weapons you 
ought to uſe, even toward your own. wife and 
children. Nay, aid it is impoſſible to ſtarve them 
into convittion,. or to beat even truth into their 
head. You may deſtroy them, in this way, but 
cannot convert them, Remember what our own 
Poet has ſaid, | | "=p, 


. © By force beaſts act and are by foree reſtrained; 

The human mind by gentle means is gained. 
Thou canſt not take, what I refuſe to yield: _ 
Nor reap the hat veſt, tho' thou ſpoilſt the field.“ 


6, Every reaſonable man is convinced of this. 
And perhaps you do not concern yourſelf ſo much 
about the doctrine, but the miſchief that is done. 


How many poor families are ſtarved; ruined, 


brought to-beggary !“ By what ? Not by contribu- 
ting a penny a week (the uſual contribution in our 
Societies) and letting that alone, when they pleaſe, . 
when there is any ſhadow of reaſon to- ſuppoſe 
they cannot afford'it. You will not ſay, any are 
brought to. beggary by this. Not by gifts to me: 
for I receive none; ſave (ſometimes) the food I 
eat. And public collections are nothing to me. 
That it may evidently appear they are not, when 
any ſuch collection is made, to clothe: the poor, 
or for any other determinate e the money is 
both received and expended before many witneſ-- 
ſes, without ever going through my hands at all. 
And then likewiſe all poſſible regard is had, to the 
circumſtances of thoſe: who contribute any thing. 
And they are told over and over, if there be a 
willing mind, it is accepted according to that a 
man hath, N 92 
. | Bus 
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But where are all theſe families that have bee 
brought to beggary? How is it that none of them. 
is forth coming? Are they all out of town? 
Then indeed I am in no danger of clearing myſelf 
from their indictment. It is the eaſieſt thing of a 
thouſand, for one at Newcaſtle to ſay, that 1 have 
beggared him and all his kindred, If one of the 
long-bearded men on Tyne-bridge,, were to ſay 
ſo jaſt now, I could not readily confute him, But 
why will not you bring a few of theſe to tell me- 
ſo to my face? I have not found one that would. 
do this yet. They pray, you would have them 
excuſecd. | | 1 

I remember a man coming to me with a doleful- 
countenance, putting himſelf into many lamenta- 
ble poſtures, gaping as wide as he could, and. 
pointing to his mouth, as who would ſay, “ he 
could not ſpeak.” I enquired of his companion, 
what was the matter? And was informed, „he 
had fallen into the hands of Turks, who had uſed 
him in a barbarous manner, and cut out his tongue 
by the roots.“ I believed him. But when the 
man had had a cheerful cup, he could find his 
tongue as well as another. I reflected, how is it that 
1 could fo readily believe that tale? The anſwer 
was eaſy,” „Becauſe it was told of a Turk,” My 
friend, take knowledge of your own caſe. If you 
had not firſt took me for a Turk, or ſomethin 
equally bad, you could not fo readily, have be» 
lieved that tale! | 4 
-+7, But car it be, that there is no ground'at all 
for a report, which is in every ones mouth??? I 
will ſimply tell you, all the ground which I can 
conceive, I believe many of thoſe who attend on 
my miniſtry, have leſs of this world's goods than 
they had before, or at leaſt, might have had, if 
they did not attend it. This fact I allow; and it 
may be eaſily accounted for, in one or other of 
 - the following ways. iet; e 

_ Firſt, 1 frequently preach on ſuch texts as theſe: 
having food and: raiment, let us be content 

<A therewith, 
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therewith, They who deſire to be rich fall into 
temptation and a ſnare, and many foolith and 
hurtful luſts, which drown men in deſtruction and 
perdition, Lay not up for yourſelves treaſures 
upon earth, where the ruſt and moth doth corrupt, 
and where thieves break through and ſteal. But 
lay up for yourſelves treaſures in heaven, where 
neither ruſt nor moth doth corrupt, and where 
thieves do not break through and ſteal,” 

Now ſhould any of thoſe who are labouring by 
all poſſible means, to lay up treaſure upon earth, feel 
theſe words, they would not enlarge their defires as 
hell but be content with ſuch things as they had. 
They then probably might not heap up ſo much 
for their heirs, as otherwiſe: they would have 
done, Theſe would therefore have leſs than if 
they had not heard me: becauſe they would graſp 
at leſs, 4 | 

Secondly, Wherever the goſpel takes effect, the 
foes of a man will be thoſe of his own houſehold, By 
this means then ſome who hear and receive it with 
joy, will be poorer than they were before, Their 
domeſtic foes will, in many caſes, hinder, em- 
broil, and diſturb the courſe of their affairs. And 
their relations, who aſſilted them before, or pro- 
miſled at leaſt ſo to do, will probably withdraw or 
deny that aſliſtance, unleſs they will be adviſed by 
them. Perhaps their neareſt relations: it being no 
new thing, for meg to diſown their children, if 
after the way which they call hereſy, theſe wor- 
mip the. God of their fathers. Hence therefore 
ſome have leſs, of this world's goods than they 
had in times paſt, either becauſe they earn leſs, or 
becauſe they receive leſs from them on whom they 
depend, Ne | 

Thirdly, It is written, that © Thoſe who re- 
ceived not the mark of the beaſt, either on their 
foreheads, or in their right hands,” either o enly 
or ſecretly, were not permitted to buy or ſell any 
more, Now whatever the myſtery contained herein 
may be, I apprehend the plain mark of the beaſt 
Ne: . 26 
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is wickedneſs; inward and outward unholineſs, 
whatever 1s tay or openly contrary to juſtice, 
mercy or truth. And certain it is, the time is 
well nigh come, when thoſe who have not this 
mark, can neither buy nor ſell,. can ſcarce follow 
any profeſſion, ſo as to gain a ſubſiſtence thereby, 
Therefore, many of thoſe who attend on, my mi- 
niſtry, are by this means poorer than before, They 
will not receive the SE of the beaſt, either on 
their forehead or in their. hand: or if they bad re- 
ceived it before, they rid themſelves of it as ſoon 
as poſſible. Some cannot follow their former way 
of life at all; (as pawnbrokers, ſmugglers, buyers 
or ſellers of uncudined goods) others cannot fol- 
low it as they did before, For they cannot opprels, 
cheat ot defraud their neighbour: they cannot lie, 
or fay what they do not mean; they muſt now _. 
ſpeak the truth from their heart, On all thele ac- 
counts, they have leſs. of this world's goods; be- 
cauſe they gain leſs than they, did before. 
Fouthly, All that will live godly in, Chriſt N 
all Suffer perfecution: if in, no other way, yet at lea 
in this, that men will by revilings perſecute them ;, and 
Jay all manner of evil re Fe Falſe, for fis 
ale. One unavoidable. effect of this will be, that 
men whoſe ſubſiſtence depends on their daily la- 
bour, will be / often in want, for few will care to 
employ thoſe of fo bad a character. And even 
thoſe who did employ. them before, perhaps for 
many years, will employ; them no more; ſo that 
hereby ſome may be oe to beggary. | 
8. What does this touch you? Are you one of 
thoſe, © who will have nothing to do with thoſe: 
ſcandalous wretches?” Perhaps you will ſay, 
© And who can blame me for it: may 1 not em- 
ploy whom I pleaſe ?” We will weigh this, You 
empioyed. A, B. for ſeveral years. By your own, 
account, he was an honeſt, diligent man. You 
had no objection to him but his following this way. 
For this reaſon you turn him off. In a ſhort time, 
having ſpent his little all, and having no ſuppp. | 
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hne wants bread, So does his family too as well as 
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himſelf, Before he can get into other buſineſs to 


procur it, through want of convenient food to 


eat, and raiment to put on, he ſickens and dies. 
his is not an imaginary ſcene, I have known the 

taſe; though too late to remedy it, 

And what then?“ Why then you are a mur- 

derer. O earth, cover not thou his blood No, it 


| doth not, Tie cry thereof hath entered into the ears 


of the Lord God of Sabbaoth. And God requireth it 
at your hands; and will require it in an hour 
when you think not. For you have as effeQtually 


' murdered that man, as if you had ſtabbed him to 


the heart. | 

It is not I then who ruin and ſtarve that 
family; it is you; you who call yourſelf a Pro- 
teſtant You who cry out againſt the perſecuting 
Ipirit of the Papiſts/ Ye fools and blind! What 
are ye better than they? Why, Edmund Bonnor 
would have ſtarved the hereticks in priſon: 


Whereas yo ſtarve them in their own houſes, 


And all this time you talk of liberty of con- 
fcience; yes, liberty for ſuch a conſcience as your 
own: a conſcience paſt feeling; (for ſure it had 
ſome once) a conſcience, ſeared with a hot iron, 
Liberty to ſerve the devil, according to your poor, 
hardened conſcience, you allow; but not liberty to 

ſerve God, | # 

_ Nay, and what marvel? Whoſoever thou art 
that readeſt this, and feeleſt in thy heart a real 
deſire to ſerve God, I warn thee, expe no liberty 


for thy conſcience, from him that hath no con- 


ſcierice at all. All ungodly, unthankful, unholy 
men; all villians of whatever denomination, will 
have liberty indeed all the world over, as long as 
their maſter is god of this world, But expect 


not liberty to worſhip God in ſpirit and in truth, to 


1 


| r pure and undefiled religion (unleſs the 
Lord ſhould work a new thing in the earth) from 
any but thoſe who themſelves love and ſerve 


God. | | 
wo | 9.“ However, 
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9. „ However, it is plain, you make men idle. 
434 this mg to 8 their bir This ob- 
jection having been continually urged for ſome 
years, I will trace it from the foundation. 45 
Two or three years after my return from America, 
one Captain Robert Williams of Briſtol, made affi- 
davit be fore the (then) Mayor of the city, that * it 
was a common report in Georgia, Mr. Weſly took 
eople off from their work and made them idle, 
bs reaching ſo much.“ 2 Ae ar 
he fact ſtood thus: At my firſt coming to Sa- 
vannakh, the generality of the people role at ſeven 
or eight in the morning. And that part of them 
who were accuſtomed to work, uſually worked 
till ſix in the evening. A few of them ſometimes 
worked till ſeven; which is the time of ſun-ſet 
there at Midſummer, | "44 | 
I immediately began reading prayers and ex- 
pounding the ſecond leſſon, both in the morning 
and evening. The morning ſervice began at five, 
and ended at, or before ſix: The evening ſervice ' 
began at ſeven, | | | 
Now ſuppeling all the grown perſons in the 
town, had been preſent every morning and even- 
ing, would this have made them idle? Would they 
hereby have had leſs, or conſiderably more time 
for working? | i 
10. The BE rule I follow now, both at London, 
Briſtol and Newcaſtle-upon- Tyne : concluding he, 
ſervice at every place, winter and ſummer, before 
fix in the morning : and not ordinarily beginning 
to preach, till near ſeven in the evening. . 
ow do you, who make this ohjection, work 
longer, through the year, than from fix to ſix ? Do 
you deſire, that the generality of people ſhould? 
Or, can you count them idle, that work ſo long? 
Some few are indeed accuſtomed to work longer. 
Theſe I adviſe not to come on week-days, And it 
1s apparent, that they take this adviſe, unleſs on 


ſome rare and extraordinary occaſion, | ' 
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But I hope, none of you who turn them out of 
their employment, have the confidence to talk of 
my making them idle! Do you (as the homely 
Phraſe is) cry wh firſt? I admire your cun- 
ning, but not your mode ty. | 

So far am I from either cauſing or 1 
idleneſs, that an idle perſon known to be ſuch, 1 
not ſuffered to remain in any of our ſocieties; we 
_. drive him out, as we would a, thief or a murderer 
- © To ſhew all poſſible diligence,” (as well as fru- 
gality) is one of our ſtanding rules: and one, con- 
cerning the obſervance of which, we continually 
make the ſtricteſt enquiry, 


11, * But you drive them out of their ſenſes, 
You make them mad.” Nay, then they are idle 
with a vengeance, This objektion therefore 7 5 
of the utmoſt importance, deſerves our deep 
conſideration, _ | 

And firſt, I grant, it is my earneſt deſire to drive 
all the world, into what you probably call madneſs : 
(I mean, inward religion) to make them juſt as 
mad, as Paul was when he was ſo accounted by 
. Feſtus, 


The counting all things on earth but dung and 


droſs, ſo we may win Chriſt; the trampling under 
foot all the pleaſures of the world, the ſeeking no 
treaſure but in heaven; the having no deſire of 
the praiſe, of men, a good character, a fair reputa- 
tion; the being | execeting glad when men revile 
us, and perſecute us, and ſay all manner of evil 
-againft us falſely; the n thanks when 
our father or mother forlake us, when we have 
neither food to eat, nor raiment to. put on, nor a 
friend but what ſhoots out bitter words, .nor a 
place where to lay our head: this is utter diſtrac- 
tion in your account: but in God's it is ſober, rati- 
_ onal. religion: the enuine fruit, not of a diſtem- 
pered brain, not of a, ſickly imagination, but of 
the power of God in the heart, of victorious love, 
e Lows 
.. _ oy | | 
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12. I grant, ſecondly, it is my endeavour; to 
drive all I can, into what you term another ſpecies 
of madneſs, which is uſually preparatory to this, 
and which I term. repentance or conviction. | 

I cannot defcribe this better than a writer of our 
own has done. I will therefore tranſcribe his 
words. V n 
„ When men feel in themſelves the heavy bur- 
den of fin, -ſee damnation to be the reward of it, 
and Welt with the eye of their mind the horror 

of hell; they tremble, they quake and are in- 
wardly touched with ſorrow fulneſs of heart, and 
cannot but accuſe themſelves, and open their grief 
unto Almighty God, and call unto, him for mercy, 
This being done ſeriouſly, their mind is ſo occu- 
pied, partly with ſorrow and heavinels, partly 
with an earneſt deſire to be delivered from this 
danger of hell and damnation, that all defre of 
meat and drink is laid apart, and loathſomneſs 
(or, loathing, of all worldly things, and pleaſure | 
cometh in place, So that nothing then liketh 
them, more than to weep, to lament, to mourn, 
and both Words ang behaviour of body to ſhew 
themſelves weary of life.“ 

Now what 1 f'your wiſe, or daughter, or acquaine 
fance, iſter eating one of theſe field-preachers, 
ſhould come and tell you, that they ſaw damnation 
before them, and beheld with the eye of their 
miad the horror of hell? What if they ſhould 
tremble and quake, and be ſo taken up partly with 
ſorrow and heavinels, partly with an earn ſt de- 
fire to be delivered from this danger of hell and 
damnation, as to weep, to lament, to mourn, a I 
both with words and behaviour t6 ewe themfelbes 
weary of life: Would you ſcruple to ſay that they 
were ſtark mad? that theſe fellows had driven 
them out of their ſenſes? And that whatever Writer 
it was, that talked at this rate, he was fitter for 
Bedlam than any other place? "EI en 
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'* You have overſhot vourſelf now to ſome pur- 
pole, Theſe are the very words of gur own 
Church, You may read them, if you are fo in- 
clined, in the firſt part of the 'Homily on Faſting. 
And conſequently what you have peremptorily de- 
fermined to be mere lunacy and diſtraction, is that 
Tepentance.unto life, which.in the judgment both 
of the Church and of St. Paul, is never to be re- 
pented of. A 
1g. 1 grant, thirdly, that extraordinary circum- 
ſtances have attended this conviction in ſome in- 
Nances. A particular account of theſe I have 
frequently given while the word of God was 
n ſome perſons have dropped down as dead; 
lome have been, as it were, in {ſtrong convulſions; 
ſome have roared aloud, though not with an articu- 
late voice; and others ſpoke the anguiſh of their 
 Jouls, | 4 ; £ VT 

This, I ſuppoſe, you believe to be perſect mad- 
neſs, But it is eaſily accounted for, either on 
>11nciples of Reaſon or Scripture, - 
' Firſt, on principles of Reaſon. For how eaſy is it 
to ſuppoſe, that a ſtrong, lively and ſudden appre- 
henſion of the heinouſneſs of fin, the wrath of 
God, and the bitter pains of eternal death, ſhould 
affect the body as well as the ſoul, during the pre- 
ſent: laws of vital union; ſhould interrupt or diſ- 
turb'the ordinary circulations, and put nature out 
of its courſe? Yea, we may queſtion, whether 
while this union ſubſiſts, it be porn for the mind 
to be affe ed, in ſo violent a degree, without ſome 
or other of thoſe bodily ſymptoms following? 
It is likewiſe eaſy to account for theſe things, on 
prin iples of Scripture. For when we take a view 
f them in this light, we are to add to the conſi- 
tea of natural cauſes, the agency of thoſe 
* who ſtill excel in ſtrength, and as far as 
they have leave from God, will not fail to torment 


whom they cannot 11 1 400 to tear thoſe that are 


ſo remarkable, that there 
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is- plain ſeripture-precedent ef evefy ſymptont 
which has lately appeared. So that we cannot 
allow even the conviction attended with theſe to be 
madneſs, without giving up both Reaſon and 
Scripture. | 98 * 
14. I grant, fourthly, That touches of extravas 
gance, bordering on madneſs may ſometime attend 
ſevere conviction, And this alſo is eaſy to be ac- 
counted for, by the preſent laws of the animaP 
- econamy. For we know, fear or grief, from # 
temporal cauſe, may occaſion: a ſever and thereby 
a delirium, * 1 „ #33 -» l 
It is not ſtrange then that ſome, while under 
ſtrong impreſſions of grief or fear, from à ſenſe of 
the wrath of God, ſhould for à ſeaſon forget al- 
moſt all things elſe, and ſcarce be able to an{wer a 
common queſtion: that ſome ſhould ſancy they ſee 
the flames of hell, or the devil and his angels 
around them; or that otheh, for a ſpace, ſhould be 
afraid, like Cain, whoſoever: meeteth. me will flay me. 
All theſe, and whatever leſs common effects may 
ſometimes accompany this conviction, are eaſily 
known from the natural diſtemper of madneſs, were: 
only by this one circumſtance, that whenever the 
perſon convinced taſtes the pardoning love of God, 
they all vaniſh away in a moment, wh 
Laſtly, I have ſeen one inſtance (I pray God E 
may ſee no more ſuch!) ob real, laſting madneſs,” - 
Two or three years ſince, I took one with me to- 
Briſtol, who was under deep conviftions; but of 
as ſound an underſtanding in all reſpedts, as ever 
he bad been in his life. I went a ſhort journey, 
and when I came to Briſtol again, found him really 
diſtrafted, I enquired particularly, at what time 
and place, and in what manner this diſorder be- 
gan? Arid I believe there are, at leaſt, threeſcore 
witneſſes, alive and ready to teſtify what follows... 
When I went from Briſtol, he contracted an ac- 
-quaintance with ſome perſons, who were not of 
the ſame judgment with me, He was foon preju- 
WIR: K 2 | diced. 
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diced againſt me: quickly after, when our ſociety 
were met together in Aingswood-houſe, he began a 
vehement” invective both againſt my perſon and 
doctrines. In the, midſt of this, he was ſtruck 
Taving mad, And ſo he continued till his friends 
put him into Bedlam: and probably, laid his 
madneſs. too to.my charge. | F | 

15. I fear, there may alſo be ſome inſtances 
of real madneſs, proceeding from a different 
. cauſe, | . 1 r 
Suppoſe, for inſtance, a perſon, hearing me, 
is ſtrongly convinced, that a liar cannot enter 
into the kingdom of heaven, He comes home, 
and relates this to his parents or friends, and 
appears to be very unealy,. Theſe good Chril- 
tians are diſturbed at this, and afraid he is 
running. mad too; They are refolved, he ſhall 
never. hear any 'of thoſe fellows more; and 
keep to it in ſpite of allhis intreaties, They will 
not ſuffer him, when at home, to be alone, 
for. fear he ſhould read or pray, And perhaps 
in awhile they will conſtrain him, at leaſt by 
repeated importunities, to do again the very 
thing, for which be was convinced the wrath 
of: God cdmeth upon the children of diſo- 
bedience, n 

What is the event of this ? Sometimes the Spirit 
of God is quenched and departs from him, Now 
you. have carried the point, The man is eaſy as 
ever, and fins on without any remorfe. But in 
other inſtances, where thoſe convictions ſink deep, 
and the arrows of the Almighty ſtick faſt in the 
ſoul, you will drive that perſon into real, ſettled 
madnels, before you can quench the Spirit of Cod. 
1am afraid, there have been ſeveral initances of this. 
You. have forced.the man's confcignce, till he is 
ſtark mad, But then, pray do not impute that 
madneſs to, me. Had you left him to my direc- 
tion, or rather to the direction of the Spirit of 
God, he would have been filled wich love 2 "4 
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ſound mind. But you have taken the matter out 
of God's hand. And now you have brought it to 
a fair concluſion ? . 
16. How frequent this caſe may be, I know not. 
But doubtleſs moſt of thoſe who make this objec- 
tion, of our driving men mad, had never met with 
ſuch an inſtance in their lives, The common cry 
is occaſioned, either by thoſe who are convinced 
of fin; or thoſe who are inwardly converted to 
God: mere madneſs both (as was oblerved before} 
to thoſe who are without God in the world. Yet I 
do not deny, but you may have ſeen one in Bed- 
lam, who ſaid he had followed me. But. obferve, 
a madman's ſaying this, is no proof of the fact: 
nay, and if he really had, it ſhould be farther con- 
ſidered, that his being in Bealam, is no ſure proof 
of his being mad. Witneſs the well-known cafe 
of Mr. Periam ; and I doubt more ſ{uch are to be 
found, Yea, it is well if ſome have not been ſent 
thither, for no other reaſon, but becauſe they fol- 
lowed me: their kind relations either concluding, 
that they muſt be diſtracted, before they could do 
this: or, perhaps hoping, that Bedlam would make 
them mad, if it did not find them fo, Ce ALT EET 
17. And: it muſt be owned, a confinement of 
ſuch a ſort, is as fit to cauſe as to cure diſtraction. 
For what ſcene of diſtreſs is to be compared to it ? 
To be ſeparated at once from-all who are near and 
dear to you: to be cut off from all reaſonable . 
converſation, to be ſecluded from all buſineſs, 
from all reading, from every innocent entertain- 
ment of the mind, Which is left to prey wholly 
upon itſelf, and day and night to pore over your” 
misfortunes; to be ſhut up day by day in 2 gloomy 
cell, with only the walls to- employ your heavy 
eyes, in the midſt either of melancholly filence, or 
horrid cries,” groans and laughter intermixt: to be 
forced. by the main ſtrength of thofe ee 
Wo laughrat human nature and compaſſion,“ 
ta take drenches of nauſeous, perhaps torturing 
3 K 3 medic ines, 
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medicines, hith you know you have no need of 
now, but know not he ſoon you may, poſſibly by the 
operation of theſe very drugs on a weak or tender 
conſtitution: here is diſtteis! It is an aſtoniſhing 
thing, a ſignal proof of the power of God, if any 
ercature, who. has his ſenſes when that confine- 
ment begins, does not loſe them, - before it is at an 
end! | | | 

How muſt it heighten the diftreſs, if ſuch a poor 
wretch, being deeply convinced of ſin, and grow- 
ing worſe and worſe (as he probably will, ſeeing: 
there is no medicine here for his ſickneſs, no ſuch 
Phyſician as his- cafe. requires), be ſoon wre 
among the incurables! Can imagination itſelf paint 
fuch a hell upon earth? Where even Hope 
never comes, that comes to all!“ ——For what 
remedy ? If a man of ſenſe and humanity, ſhould- 
happen to viſit that houſe of woe, would he give 
the hearing to a madman's tale? Or if he did, 
would he credit it ? „Do we not know, might he: 
fay, how well any-of theſe will talk in their lucid 
intervals?” So that a thouſand to one he would 
concern himſelf no more. about: it, but leave the 
weary to wait for reſt in the grave: 

- 18, I have now an{wered- moſt of the eurrent 
objections; particularly ſuch as have appeared; of 
weight to religious or reaſonable men, I have 

endeavoured to ſhew,- Firſt, That the doctrines 1 
teach are no other than the great truths of the 
goſpel. 2. That though I. teach them, not as I 
would, but as 1 can, yet it is in a manner not con- 
trary to law: and Thirdly, That the effects of thus 
preaching the goſpel, have not been ſuch as was 
weakly or wickedly reported: thoſe reports being:. 
mere artifices of the Devil, to hinder the work of 
Gad. Whoſoever therefore ye are, Who look for 
God to revive his work in the midſt of the years, 
cry aloud, that he may finiſh it nevertheleſs, may 
cut it ſhort in righteoulneſs. Cry to Meſſiah the 
Prince, that he may eee 
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that he may lift up his ſtandard upon earth, ſend» 
ing by whom: he will ſend, and working his own- 
work, when he pleaſeth, and as he pleaſeth, till. 
all the kindreds of the people worſhip before him, 
and the earth be full of the knowledge of the glory. 
of the Lord J. i 8 
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ACT of DEVOTION. 


1 'EHOLD the ſervant of the Lord! 
I wait thy guiding hand to feel, 
To hear, and keep thine evéiy word, 

To prove, and do thy perfect will; 
Joyful from all my works to ceaſe, 
Glad to fulfil all righteouſneſs, 


2 Me if thy grace vouchſafe to uſe, 
Meaneſt of all thy creatures me, 
The deed, the time, the manner chuſe; 
Let all my fruit be found of thee, 
Let all my.works in thee be wrought, 
By thee to full perfection brought. 


3: My every weak though: good, deſign, 433 

1 O'er-rule, or change as ſeems thee meet, 
Jeſus, let all the work be thine; a 
Thy work, O. Lord, is all compleat, 

. And pleaſing. in thy Father's fight; 
Thou only haſt done all things right, 


4 Here then to thee thine own I leave, 
._ Mouldas thou wilt the paſſive clay; 
But let me all thy ſtamp receive, 

But let me all thy words obey, 
Serve with a ſingle heart and eye, 2 
- And tothy glory live and dio. A 
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TO THE 
Rev. Mr. Thomas Church, 


Rev, Six, 


82 this was in the Preſs, I have ſeen your 

Remarks upon my laſt Journal, I will en- 

deavour, as you deſire, attentively to conſider the 

FR therein objected to me, In the mean time, 
am, 


London, Your Servant for 


Dec. 22, 1744. Chriſt's ſake, 


JOHN WESLE TJ. 


. 
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